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INTRODUCTION

In 1976, the author published (in Chinese) History of Chinese Zen
Masters with eight charts on the dharma lineages. In 1977, the author
published (in Chinese) History of Japanese Zen Masters with twenty-eight
lineage charts. In the present volume, most of the basic materials are taken
from the two previous volumes. However, in rendering certain passages
from Chinese into English, it is deemed desirable to utilize many excellent
translations that are already available to the English-reading public.
Although it is possible to give all personal names in English either
according to the Chinese pronunciation or to the Japanese pronunciation, in
the main text the Japanese pronunciation is preferred for the reason that
many English-reading readers are already familiar with the Japanese
pronunciation from recent books on Zen.

This volume is divided into two parts: each part has eight chapters.
Part I is concerned with "History of Zen in China." Chapter 1 tells the brief
story from Daruma the First Patriarch to Gunin the Fifth Patriarch. Chapter
2 is concerned with Eno the Sixth Patriarch and his disciples. From the First
Patriarch to the Sixth Patriarch, Zen School had a single line of
transmission. After End, it must be pointed out that Zen lineage did not
limit itself to a single line of transmission. As was well known, Eno had at
least five prominent dharma-heirs, which included Shen-hui(Jinne), with an
Imperial-designated title of the Seventh Patriarch.

The two famous branches—Nangaku branch and Seigen branch—are

the headings of Chapters 3 and 6, respectively. Both branches flourished



from their second-generation masters to the present day. Nangaku's dharma-
heir was Baso (Matsu), and Seigen's dharma-heir was Sekitdo(Shih-tou),
Japan.

In Chapter 3, the Igyo School, founded by Isan and Kyodzan, was
included. Chapter 4 is concerned with the Rinzai School (in China). Both
the Igyd School and the Rinzai School belonged to the "Five Houses," but
only the Rinzai School and the S6t0 School have flourished both in China
and in Japan until the present day. As the Rinzai School was divided into
the oryii and Yogi Sects, Chapter 5 is concerned with both Sects. It can be
pointed out that although the oryli Sect Masters succeeded in the
transmission of the lamp to Eisai, founder of the Rinzai School in Japan, the
dharma descendants of the Yogi Sect were responsible for carrying the
torches further on. Note that Master Kido, the teacher of Nampo Jomyo,
belonged to the Yogi Sect. Ingen Ryiiki, who went to Japan in 1654 and
became the founder of the 6baku School, also belonged to the Yogi lineage.
There were four famous Chinese painters who were monks by the end of
the Ming Dynasty. Pa-Ta and Shih-tao (1641-1708) were Zen monks, and
Shih-tao's dharma-teacher was Lii-an Pen-yueh (Ryo'an Hongetsu, d. 1676).
Ryo'an Hongetsu was a contemporary of Ingen; both Ryo'an and Ingen were
second-generation dharma-heirs of Mitsu'un Engo(1566-1642).

As mentioned before, Chapter 6 is concerned with the Seigen branch,
and Seigen's dharma-heir was Sekitd (700-790). Just as Baso's line led to
Rinzai, Sekito's line led to Tozan and Sozan, founders of the Soto School.
Chapter 7 is concerned with the Sotd School (in China). Master Nyojo of

Tendo became the dharma teacher of Dogen, who was the founder of the



Sotd School in Japan. Since Dogen studied under Eisai's disciple, Myozen,
Dogen could also be considered as belonging to the Rinzai School in Japan.

The Ummon School and the Hogen School were included in Chapter
8, the last chapter in Part I.

Part II is concerned with "History of Zen in Japan." Chapter 9 starts
with Eisai, the founder of the Rinzai School in Japan, after his return from
his second trip to China. Chapter 10 is concerned with the Era of the Five
Mountains. As the Kencho-ji was founded by the Chinese monk Rankei
Doryti and the Engaku-ji was founded by the Chinese monk Mugaku
Sogen, the close relationship between the Chinese Zen School and the
Japanese temples was evident. Enji Ben'en, Shoichi Kokushi, founder of the
Tofuku-ji, and Mukan Fumon, founder of the Nanzen-ji, were "return
monks" from China. There were so many Japanese monks who went to seek
and learn Zen in China, that the Chinese influence kept on from Sung to
Yuan times. Of the founders of the forty-six sects in Japanese Zen, sixteen
were Chinese Masters; fifteen were Japanese Masters who visited Sung-
China; and fifteen were Japanese Masters who visited Yuan-China.

Chapter 11 is concerned with the Era of Daio, Daitd, and Kanzan.
Nampo Jomyo (1235-1308), Daio Kokushi, went to China in 1259, and
became the most important disciple of Kiddo Chigu (1185-1269). His
disciple, Shitho Myocho (1282-1336), Daitd Kokushi, was the founder of
Daitoku-ji. Shiiho's disciple, Kanzan Egen (1277-1360), was the founder of
My®oshin-ji. Both the Daitoku-ji and the Myodshin-ji have flourished until
the present day. The author accompanied by his wife, Wei Zing, made a
special trip to Kyoto in July 1978, to visit the Myoshin-ji.

Chapter 12 starts with Hakuin (1685-1768) and traces the Inzan(1751-
1814) and Takujii (1760-1833) lines to the present day. The Institute for Zen



Studies at Hanazone University, Kyoto, has kindly supplied the author with
a big chart tracing the lineages from Shogen Siigaku (1132-1202), Kido's
dharma grandfather, to the present. So it is gratifying for the author to report
the lineages of Reverend Kajiura Itsugai(1896- ), the recently retired Chief
Abbot, and Reverend Yamada Mumon(1900- ), the present Chief Abbot of
Myoshin-ji. (In Chart 14, History of Japanese Zen Masters by the author
these two lineages can be easily completed.)

Chapter 13 is concerned with the obaku School in Japan founded by
Ingen Ryiiki.

Chapter 14 is concerned with the Sotd School in Japan. Dogen
Kigen(1200-1253), founder of the Sotd School, may well be "the strongest
and most original thinker that Japan has so far produced," according to
Father Dumoulin, author of A History of Zen Buddhism (English translation
by Paul Peachey, Pantheon Books, 1963).

Chapter 15 starts with Keizan Shokin (1268-1325), the Fourth
Patriarch of the Japanese Sotd School, and traces the Gasan Shoseki(1274-
1365) and the Myoho Sotetsu (1277-1350) lines to the present day. The
author and his wife made a special trip in July 1978 to the SotoSchool's
Zenji (700-790). The author was fortunate to receive the help of Soto-shii
Main Office in Tokyo, to obtain important lineages from the newly

published Soto-shit Zensho . The author was further gratified to receive

e e

monumental work of Reverend Keido Chisan (1879-1967) entitled History
of Zen School in Japanese, first published in 1919, and its second edition



recently published in 1974. This History includes both the History of Zen in
China and the History of Zen in Japan.

As a child, the author visited the Tien-nin Temple (Tennei-ji) at
Changchow (near Wusih) in the company of his grandmother. During the
Anti-Japanese War (1937-1945), the author had the opportunity of meeting
with Abbot Tai Hsu (Taiki) at Tsin-yun Shan (Shin'un Zan). Then in June
1941, the author visited the Nan-hua Temple (Nanka-ji) at Shao-kuan, paid
homage at the shrine of the Sixth Patriarch, and met with Abbot Hsu Yun
(Kiun, 1840-1959), the foremost Zen Master in China. On January 7, 1943,
the author had the good fortune of meeting with Abbot Hsu Yun again at
Tzu-yun Temple (Jiun-ji) near Chungking. In the autumn of 1975, the
author wrote a long poem commemorating Musai Sekitd Zenji, as his body
the author, accompanied by his wife, visited the shrine of Master Shih-tou
Hsi-chien (Sekito) in Japan. So this humble volume is respectfully
dedicated to Master Shih-tou (700-790) and Abbot Hsu Yun (1840-1959),
on the fifteenth day of the seventh month in the year of the horse (1978),
the ninety-fifth birthday of the author's beloved mother. (A sad note must be
added to record the passing of the author's older brother, Dr. Yo-chi Ku,
M.D., on August 5, 1978, corresponding to the second day of the seventh
month, at the age of seventy-eight.)
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CHAPTER1 FROM DARUMA
TO GUNIN

Bodhidharma or Daruma was the First Patriarch of Ch'an (Zen)
Buddhism, developed in China some fifteen hundred years ago. According
to historian Tao-hsuan (Dosen, 596-667) in his Further Biographies of
Eminent Monks (645 A.D.), Daruma reached the southern coast of China
from India in 470 A.D., that was, near the end of the Sung(S0) Dynasty
(420-479). This Sung Dynasty succeeded the Eastern Tsin(To Shin)
Dynasty, which ended in 420, the sixteenth year of the Yi-Hsi(Giki) era. A
historical account can also be found in Tao-yuan's (Dogen's) Ching-te
Chuan-teng Lu ( Keitoku Dento Roku ), compiled in 1004 A.D. We shall
refer to this reference as simply the Lamp Records from now on. Another
reference is Lieh-dai Fa-pao Chi ( Rekidai Hobo Ki ), which will be
referred to as simply the Dharma Records . Both the Lamp Records and the
Dharma Records were reproduced in Volume 51 of the Buddhist
Encyclopedia ( Daishd Daizokyd ). For example, Daruma's record as given
in the Dharma Records appears on pages 180-181 in Vol. 51, while
Daruma's record as given in the Lamp Records appears on pages 217-220 in
Vol. 51 of Daisho Daizokyo .

In 520 A.D., the first year of the Pu-Tung (Futsu) era, Daruma arrived
at Chingling (present Nanking). The ruling King, Wu-ti (r. 502-550), of the
Kingdom of Liang (or Liang Dynasty), asked Daruma what he had brought

from India. Daruma answered: "Not a word." Liang Wu-ti asked: "I have



built many temples, copied numerous Buddhist sutras, and put up many
Buddhist images, for the salvation of my people, do I have achieved any
merit or virtue?" Daruma answered straightforwardly: "No merit or virtue at
all!" The King could not understand and was apparently offended. So
Daruma left the Kingdom of Liang and traveled north to enter the Kingdom
of Wei.

Wei Wen-ti, the King of later Wei, ascended the throne in 471 A.D.,
and moved his Capital to Lo-yang (Honan Province) in 494 A. D. He built
the Shao-lin Temple (Shorin-ji) at Sung Shan (Mount Sii) in 496 A.D., and
died three years after. Wei Wu-ti succeeded to the throne, and died in 515
A.D. Wei Ming-ti succeeded to the throne in 517 A.D. and built the Yung-
ning Temple (Einei-ji), which was destroyed by fire in 534 A.D. Daruma
did visit the Yung-ning Temple before its destruction. In the Loyang Chieh-
lan Chi ( Rakuyo Garan Ki ), authored by Yang Hsuan-chih (Y6Genshi) in
547, it was mentioned that when Yang was visiting the Yung-ning Temple,
he came upon Bodhidharma (Daruma), the monk from the western land
(India), sitting in quiet admiration before the beauty of the shrines and the
pagodas. The old monk (Daruma) said that he was one hundred and fifty
years old, and had come from far away, traveling over many lands. This
account authenticated the appearance of Daruma at the temple between 517
and 534.

There were three possible dates concerning Daruma's passing: (1) 528
A.D., (2) 532 A.D., and (3) 536 A.D. It is more probable that Daruma
passed away in 532, as his disciple and dharma-heir Hui-ke (Eka, 487-593)
moved around for some years after the Master's passing by the Yellow
River, before he went to Nieh-tu, the Capital of the eastern half of the Wei
Kingdom (534-537). Dumoulin in his A History of Zen Buddhism



mentioned that Daruma "died (before 534) at a ripe age." (See English
translation by Paul Peachey, Pantheon Books, 1963.)

In Tao-hsuan's biography of Daruma, and also in the text of 7wo
Entrances and Four Acts with a Preface by Tan-lin (Donrin), Daruma
mentioned the Two Entrances as: (1) the Entrance by Reason (/i ), and (2)

the Entrance by Conduct ( Asing ). According to Tan-lin's Preface:

In the Entrance by Reason, the unity of all living beings in the one true nature is grasped, a
nature which cannot fully disclose itself because it is hidden by the dust of external things and
by confusing ideas. When one, abandoning the false and embracing the true, in simplicity of
thought abides in pi-kuan , one finds that there is neither selfhood nor otherness, that the masses

and the worthies are of one essence.

Tan-lin was one of Daruma's students, although he was not considered as a
Zen Master. The term, pi-kuan , literally "wall-gazing," was praised by Tao-
hsuan as Daruma's greatest achievement in his teaching of Mahayana
Buddhism. A companion term, chueh-kuan (Kakukan), meaning "vision of
enlightenment," is also to be found in Zen literature. To quote Dumoulin-

Peachey in 4 History of Zen Buddhism , page 71:

The calming of the spirit through sudden enlightenment and the understanding of the true
Buddha nature is designated in the text (of Two Entrances and Four Acts ) as the "Entrance by

Reason," while the goal which is attained is called tao.

Note that the Entrance by Conduct consists of the Four Acts. To quote

again:

In the Entrance by the Four Acts, the general Mahayanist attitudes, based on various
passages in the Vimalakirti and the Nirvana Sutras and issuing from the doctrines of the Perfect

Virtues (paramita ), karma, and the emptiness of all things, are set forth.



The Chinese text can be found in Abbot Yin-shun's History of Zen School in
China (in Chinese), 1971, 1975, pages 8-13.

Hui-ke (Eka) was born in 487 A.D., the eleventh year of the Tai-Ho era
under the reign of Wei Wen-ti, and passed away in 593 A.D., the thirteenth
year of the Kai-Huang era under the reign of Sui Wen-ti (first Emperor of
Sui Dynasty). Eka was a native of Wu-lao (Burd) in present Honan
Province. His father was waiting anxiously for a child. One night he
became aware that the bedroom was filled with a strange light, and his wife
conceived a child. So the new born child was named Kuang(Ko), meaning
"light." Later when he was forty years old, Eka dreamed of a divine giant
advising him to go south and then changed his name to Shen-Kuang
(Jinkd), meaning "divine light."

According to the Dharma Records , Hui-ke visited Daruma at the age
of forty. He stood before the Master while the heavy snow reached his
waist. He cut off one arm in order to show his devotion to seek the Dharma.
The Master was impressed and accepted him as one of his disciples. After
six years, he received the sacred transmission as Daruma's dharma-heir. As
the story was told, Hui-ke received his Master's marrow: Tao-fu (Dofuku)
received his skin, Taoyu (Do6ikl) received his bones, and Nun Tsung-chih
(N1 Soji) received his flesh. So Hui-ke became the Second Patriarch in the
Zen School. Daruma gave Eka the Lankavatara Sutra in 4 chuan
according to Dosen's Further Biographies of Eminent Monks , with the
words: "I have observed that in this land of China there is only this sutra . If
you depend upon this sutra , you will be able to save the world." Eka was
advised by Daruma to be a hermit; accordingly he spent about forty years in
Nee-Shan (Gei-san). After he found his dharma-heir Seng-tsan (Sosan), he



entered Shi-kung Shan (Shikii-san) and pretended to be a lunatic. It was a
dangerous undertaking to spread the Dharma of Ch'an (Zen), and Eka was
executed. However, Emperor Wen-ti of Sui (Zui) Dynasty regretted that an
old monk of one hundred and seven years of age was thus brutally treated.
So Eka was revered as a Bodhisattva, and Buddhism was revived.

Eka's doctrine can be given as follows. (See D. T. Suzuki: Essays in
Zen Buddhism , First Series, pages 194-195).

The deepest truth lies in the principle of identity. It is due to one's ignorance that the mani-
jewel is taken for a piece of brick, but lo! when one is suddenly awakened to self-enlightenment
it is realized that one is in possession of the real jewel. The ignorant and the enlightened are of
one essence, they are not really to be separated. We should know that all things are such as they
are. ... When we know that between this body and the Buddha there is nothing to separate one
from the other, what is the use of seeking after Nirvana (as something external to ourselves)?

In 535 A.D., when Seng-tsan (Sosan) was over forty years old, he paid
his respects to Hui-ke and said: "I am diseased; I beg you to cleanse me of
my sin." Hui-ke said: "Bring me your sin and I will cleanse you of it."
Seng-tsan thought for a long while, but could not find the sin. Hui-ke then
said: "I have cleansed you of your sin. From now on, obey Buddha,
Dharma, and Sengha." Seng-tsan said: "Since I met you, I know Sengha,
but what are Buddha and Dharma?" Hui-ke said: "Mind is the Buddha;
Mind is the Dharma; Dharma and Buddha are one, and so is Sengha." Seng-
tsan said: "Now [ realize that the nature of SIN is neither inside, nor
outside, nor in between. Just as the Mind, Buddha and Dharma are one."
Hui-ke then ordained him and gave him the name "SENG-TSAN," meaning
Monk the Brilliant. Hui-ke warned him that there would be great disaster

later. Seng-tsan became a hermit at Nee-Kung Shan (Geikii-san) for more



than ten years. He passed away in 606 A.D., while standing, holding a tree
branch in his hand.

In 592 A.D., the twelfth year of the Kai-Huang era under the reign of
Sui Wen-ti, a young monk of fourteen years of age by the name Tao-
hsin(Doshin, 580-651) came to salute Seng-tsan, the Third Patriarch, and
served under him for nine years before he received the ordainment and the
transmission.

Seng-tsan left an important document to posterity, known as Hsin-
hsin-ming ( Inscribed on the Believing Mind ). Dr. D. T. Suzuki made an
English translation, which appeared in his Essays in Zen Buddhism , Series
I, pages 196-201. R. H. Blyth in his Zen and Zen Classics , Volume 1 (The
Hokuseido Press, 1960, 1974, Tokyo) also gave an English translation. We

shall compare the two versions as follows:

(Suzuki) The Perfect Way knows no difficulties
Except that it refuses to make preference:
Only when freed from hate and love,

It reveals itself fully and without disguise.

A tenth of an inch's difference,
And heaven and earth are set apart:
If you want to see it manifest,

Take no thought for or against it.

(Blyth) There is nothing difficult about the Great Way,
But, avoid choosing!
Only when you neither love nor hate,

Does it appear in all clarity.

A hair's breadth of deviation from it,

And a deep gulf is set between heaven and earth.



If you want to get hold of what it looks like,

Do not be anti- or pro- anything.

There are altogether 146 lines. Let us just compare the last twelve lines:

(Suzuki) What is is the same with what is not,
What is not is the same with what is:

Where this state of things fails to obtain,

Be sure not to tarry.

One in all,
All in one—
If only this is realized,

No more worry about your not being perfect!

The believing mind is not divided,
And undivided is the believing mind—
This is where words fail,

For it is not of the past, future, or present.

(Blyth) What is, is not;
What is not, is.
Until you have grasped this fact,

Your position is simply untenable.

One thing is all things;
All things are one thing.
If this is so for you,

There is no need to worry about perfect knowledge.

The believing mind is not dual;
What is dual is not the believing mind.
Beyond all language,

For it, there is no past, no present, no future.



These 146 lines were the sources of many dialogues in future generations.

Tao-hsin  (Doshin, 580-651) became the Fourth Patriarch.
Contemporary with Doshin was the Japanese monk Dosho (Tao-chao), who
was a disciple of Hui-man (Eman), Seng-tsan's dharma brother. In 617
A.D., Tao-hsin (Doshin) arrived at Chi-chou (present Kiangsi Province)
with his disciples, while the city was under siege by the bandits. A miracle
happened such that the bandits retreated at the sight of Doshin's group, and
the city was saved from destruction. In 624 A.D., Doshin moved to Pu-tou
Shan (literally, "Broken-Head Mountain"). The mountain was later known
as Shuang-feng Shan ("Double-Peak Mountain").

While visiting Huang-mei (6bai) in present Hupeh Province, Doshin
met a child of extraordinary features. He asked the child's parents to let the
child be a monk under his care. This child was later known as Hung-jen
(Gunin). In 643 A.D., Emperor Tai-tsung of the Tang Dynasty wished to
summon Master Doshin to visit the Capital. For three times the Master
refused the invitation. In the fourth time, the Emperor sent word that if the
Master could not come, the emissary should bring his head instead. The
Master was extremely calm and ready to give up his head. The Emperor did
order the emissary not to harm the Master, and revered him even more after
this incident. Doshin lived to seventy-two years old. Besides Hung-jen
(Gunin), the Fifth Patriarch, Doshin had another disciple, Fa-yung (Hoyf,
594-657), founder of the Niu-tou Shan (Gozu-san) School.

According to the Lamp Records (see Daisho Daizokyo , Vol. 51, pages
226-228; English translation in Professor Chang Chung-yuan's Original
Teachings of Ch'an Buddhism , pages 17-26), Niu-tou Fa-yung was a native
of Yenling in Jun-chou (now Chinkiang, Kiangsu Province). When he was

nineteen years old, he was thoroughly acquainted with all the Chinese



classics. Subsequently he read the Mahaprajna-paramita Sutra , and gained
a deep understanding of the real void. One day, he realized that the prajna
doctrine of Buddhism was the ferryboat that takes one to the other shore.
He shaved his head and went into Mount Mao. Later he stayed in a rock
cave in a cliff north of the Yu-hsi Monastery in the Niu-tou Mountain. As
the legends went, a hundred birds brought flower offerings to Fa-yung.

In the middle of the Chen-Kuan era (627-649) of the Tang Dynasty, the
Fourth Patriarch, Tao-hsin, observed the Niu-tou Mountain from a distance
and conjectured that some outstanding Buddhist must be living there.
Therefore Tao-hsin went to the mountain and searched for him. On his
arrival he saw Fa-yung sitting, quiet and self-possessed, paying no attention

to his visitor.

The Patriarch asked him: "What are you doing here?"

"I am contemplating Mind."

"Who is he that contemplates and what is the Mind that is contemplated?"

Fa-yung did not answer, but immediately stood up and made a deep bow. ...

The Fourth Patriarch expounded thus:

"All systems of Buddhist teaching center in Mind, where immeasurable treasures originate.
All its supernatural faculties and their transformations revealed in discipline, meditation, and
wisdom are sufficiently contained in one's mind and they never depart therefrom. All the
hindrances to the attainment of bodhi which arise from passions that generate karma are
originally non-existent. Every cause and effect is but a dream. There is no Triple World which
one leaves, and no bodhi to search for. The inner reality and outer appearance of man and a
thousand things are identical. The Great Tao is formless and boundless. It is free from thought
and anxiety. You have now understood this Buddhist teaching. There is nothing lacking in you,
and you yourself are no different from Buddha. There is no way of achieving Buddhahood other
than letting your mind be free to be itself. You should not contemplate nor should you purify
your mind. Let there be no craving and hatred, and have no anxiety or fear. Be boundless and
absolutely free from all conditions. Be free to go in any direction you like. Do not act to do
good, nor to pursue evil. Whether you walk or stay, sit or lie down, and whatever you see
happen to you, all are the wonderful activity of the Great Enlightened One. It is all joy, free
from anxiety—it is called Buddha."



Hung-jen (Gunin, 602-675) was only seven years old, when Doshin
adopted him as his protege. For thirty years he never left the Fourth
Patriarch. He was eight feet (Chinese measure) tall, and had extraordinary
features. He was the founder of Tung-Chan Temple (Tozen-ji) at Huang-
mei, Hupeh Province. The time had finally come for a full proclamation of
Ch'an (Zen). So the Fifth Patriarch was the first to preach openly and give
lessons to his five hundred pupils.

Hung-jen (Gunin) had many promising disciples, among them were
Shen-hsiu  (Jinshi, d. 706), Hui-neng (End, 638-713), and Chih-
sien(Chisen, 609-702). Shen-hsiu (Jinshii) was very brilliant, and he was
Chief Priest at the Tung-Chan Temple. Later he became the founder of the
Northern School. Hui-neng (End) was a kitchen aide and came from the
Canton region. A well-known anecdote told the unusual story that both
Shen-hsiu and Hui-neng submitted gathas to the Fifth Patriarch, who would
decide the dharma-heir based upon the understanding of basic ideas
revealed in these gathas. Shen-hsiu's gatha was written on the wall of the

Meditation Hall. The English translations are:

(Suzuki) This body is the Bodhi-tree,
The soul is like a mirror bright;
Take heed to keep it always clean,

And let not dust collect on it.

(A. W. Watts) The body is the Bodhi Tree;
The mind like a bright mirror standing.
Take care to wipe it all the time,

And allow no dust to cling.



Hui-neng submitted his gatha and asked somebody who could write to write

it on the wall. The English translations follow:

(Suzuki) The Bodhi is not like the tree,
The mirror bright is nowhere shining;
As there is nothing from the first,
Where can the dust itself collect?

(A. W. Watts) There never was a Bodhi Tree,
Nor bright mirror standing.
Fundamentally, not one thing exits,

So where is the dust to cling?

Thereby the Fifth Patriarch secretly chose Hui-neng (End) to be the Sixth
Patriarch. Hui-neng was advised by Hung-jen to leave Huang-mei, and go
south. The story will be told in Chapter 2. Hui-neng (End) was noted for his
Platform Scriptures —an English translation was recently made by
Professor Wing-tsit Chan and published by St. John's University, Jamaica,
N.Y. Professor Chan's translations of the two gathas will be given in
Chapter 2 .

Shen-hsiu (Jinshii) had two able disciples: Pu-chi (Fujaku, 651-739)
and Yi-fu (Gifuku, 658-736). Pu-chi's disciple, Tao-hsuan (Dosen, 702-
760), went to Japan. Dosen's disciple, Hsing-piao (Gyohyo, 722-797), was
the teacher of Saicho (767-822), who visited China and went back to Japan
to become the founder of the Tendai School in Japan. While in China,
Saicho studied under Yu-lao Hsiao-jan (Gyokurd Kytinen), who was Ma-tsu
Tao-1's (Baso Daitsu's) disciple. While Tao-hsuan (Ddsen) brought to Japan
the Zen teachings of the Northern School, Saichd was able to bring back the

Zen teachings of the Sixth Patriarch. Saichd also visited many masters of



the Tien-tai (Tendai) School in China. The Tien-tai School (in China)
considered Nagarjuna as its First Patriarch. The Ninth Patriarch was Ching-
chi Chan-jan (Keikei Tannen, 711-782). Keikei's disciple was Tao-sui
(Dosui), and Saicho became Dosui's disciple. After Saichd went back to
Japan, he became the founder of the Tendai School in Japan. However, out
of respect for his Chinese teacher, the official honorary founder of the
Japanese Tendai School was Dosui.

Going back to the Niu-tou Shan School, the lineage was given below:

(1) Fa-yung (Hoyt, 594-657);

(2) Chih-yen (Chigen, 600-677);

(3) Hui-fang (E'ho, 629-695);

(4) Fa-chih (Hoji, 635-702);

(5) Chih-wei (Chi'i, 646-722);

(6) Hui-chung (Echt, 683-769).

Hui-chung's dharma brother was Hsuan-su (Genso), whose disciple
was Ching-shan Tao-chin (Keizan Dokin, 714-792).

Besides Shen-hsiu and Hui-neng, the Fifth Patriarch (Gunin) had
another disciple: Chih-sien (Chisen, 609-702), whose dharma-heirs were
successively:

(1) Chu-chi (Shojaku, 665-732)

(2) Wu-hsiang (Muso, 684-762)

(3) Wu-ji (Muju, 714-774)

The Sixth Patriarch and his disciples will be the subject of Chapter 2.

To conclude this Chapter, the posthumously bestowed honorary titles
of the first Six Patriarchs in the Chinese Zen School will be given:

Bodhidharma (Daruma), Yuan-chueh Ta-shih (Engaku Daishi)

bestowed by Dai-tsung (r. 763-779) of Tang Dynasty



Hui-ke (Eka, 487-593), Ta-tsu Ta-shih (Daiso Daishi) bestowed by Te-
tsung (r. 780-804) of Tang Dynasty
Seng-tsan (Sosan, d. 606), Chien-chih Ta-shih (Kanchi Daishi)
bestowed by Hsuan-tsung (r. 713-755) of Tang Dynasty
Tao-hsin (Doshin, 580-651), Ta-i Chan-shih (Dai-1 Zenshi) bestowed
by Dai-tsung (1. 763-779) of Tang Dynasty
Hung-jen (Gunin, 602-675), Ta-man Chan-shih (Daiman Zenshi)
bestowed by Dai-tsung (r. 763-779) of Tang Dynasty
Hui-neng (End, 638-713), Ta-chien Chan-shih (Daikan Zenshi)
bestowed by Hsien-tsung (r. 806-820) of Tang Dynasty
Note that Emperor Hsuan-tsung (Gensd), who reigned 713-755, was
the first Tang Emperor who bestowed a posthumous honorary title to a Zen
Patriarch, who was the Third Patriarch Seng-tsan. Emperor Dai-
tsung(Daisd), who reigned 763-779, bestowed posthumous honorary titles
on Bodhidharma (Daruma), the First Patriarch, Tao-hsin (Doshin), the
Fourth Patriarch, and Hung-jen (Gunin), the Fifth Patriarch. According to
Dr. Hu Shih, in his Biography of Shen-hui , page 72, it was in the first year
of the Chien-yuan (Kengen) era, i.e., 758 A.D., under the reign of Shu-
tsung (Shukuso, r. 756-762) that General Kuo Tzu-i recommended to the
Emperor Shu-tsung to bestow an honorary title to the First Patriarch,
probably at the request of Shen-hui, the able disciple of Eno, the Sixth
Patriarch. However, it was not until the reign of Dai-tsung (Daiso, r. 763-
779) that Bodhidharma received the title of Yuan-chueh (Engaku) Ta-shih,
meaning "Perfect Enlightenment." The Second Patriarch, Hui-ke(Eka, 487-
593), received the posthumous honorary title, Ta-tsu (Daiso) Ta-shih,
meaning "Great Founder." The Third Patriarch's posthumous honorary title,

Chien-chih (Kanchi) Ta-shih, bestowed by Hsuan-tsung, meant "Mirror



Wisdom." From Tao-hsin (Doshin) to Hui-neng (End), the honorary titles
were designated Chan-shih (Zenshi) instead of Ta-shih (Daishi). The Fourth
Patriarch's title Ta-i Chan-shih (Daii Zenshi) meant "Great Healing," while
the Fifth Patriarch's title Ta-man Chan-shih (Daiman Zenshi) meant "Great
Fulfillment." The Sixth Patriarch posthumous honorary title, bestowed by
Emperor Hsien-tsung (Kenso, r. 806-820), Ta-chien (Daikan) Chan-shih,
meant "Great Mirror."

According to the Biography of Shen-hui by Kuei-feng Tsung-mi
(KethoShiimitsu, 780-841), Shen-hui (Jinne, 670-762) received the
posthumous honorary title of Cheng-tsung Ta-shih (Shinsé Daishi) in 770
A.D., the fifth year of the Ta-lieh (Daireki) era under the reign of Dai-tsung
(Daiso, 1. 763-779). Then in 796 A.D., the twelfth year of the Chen-yuan
(Teigen) era, under the reign of Te-tsung (Tokuso), Shen-hui was bestowed
the title of the Seventh Patriarch by the Emperor. Note that by declaring
Shen-hui (Jinne) as the Seventh Patriarch, the Sixth Patriarch in the Chinese
Zen School was definitely his dharma-teacher, Hui-neng (End). As it was
mentioned before, Hui-neng (End) did not get his posthumous honorary title
until Emperor Hsien-tsung (Kenso, r. 806-820) came to the throne.

The list of Buddhas and Patriarchs in India was taken from the Lamp
Records ( Daishd Daizokyo , Vol. 51, pages 202-220. See Appendix to
Chapter 1). The Japanese pronunciations were based on Roshi Jiyu
Kennett's Zen Is Eternal Life , page 284, and also supplied by Reverend
John Daishin Buksbazen, Vice President for Education, Zen Center of Los

Angeles.
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Appendix to Chapter 1
C i i

Buddhas and Patriarchs
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CHAPTER 2 THE SIXTH
PATRIARCH AND HIS
DISCIPLES

Hui-neng (Enod, 638-713) was the Sixth Patriarch of the Zen School.
His family name was Lu. His ancestors resided in Fan-yang, southwest of
present Peking. In the middle of Wu-te era (618-626), his father was
demoted from office and banished to Hsin-chou, the present Hsin-hsing
District in southwestern Kwangtung Province. He lost his father when Hui-
neng was three years old. The family was poor, and he peddled firewood in
the city. One day when he was twenty years old, he heard a traveler who
recited the Diamond Sutra . He was told that the Fifth Patriarch Master
Hung-jen (Gunin) of Huang-mei (Hupeh Province) was expounding the
Diamond Sutra . Hui-neng was greatly impressed and asked his mother's
permission to seek the dharma (law) some five hundred miles to the north.
Arriving at Shao-chou on his northward trip, he met Liu Chih-lioh, whose
aunt was a nun, by the name Wu-chintsang (Mujinzo). The nun read
Nirvana Sutra to Hui-neng and explained its meaning. Hui-neng did not
know the words, but was interested in the meaning. The nun said: "You do
not recognize the words. How can you understand the meaning?" Hui-neng
said: "The essence of Buddhism does not depend on words." The nun was
surprised, but she spread the word that Hui-neng is a man of Tao and he
should be treated with respect. The country people repaired the old Paolin

(Horin) Temple and requested Hui-neng to reside there. One day Hui-neng



realized that he should not stop in midway, and started his journey north
again the next day. At Lo-Chang he met Chih-yuan (Chi'on), a Ch'an (Zen)
Master. Master Chih-yuan told him that Bodhidharma of India transmitted
his mind-seal to Huang-mei (meaning Hung-jen) and he should go to
Master Hung-jen at Tung-ch'an Temple (Tozen-ji). Hui-neng arrived at
Huang-mei around 660 A.D. and left Huang-mei in 661 A.D.

According to Lieh-dai Fa-pao Chi ( Rekidai Hobo Ki , reprinted in
Daisho Daizokyo , Vol. 51, page 182), Hui-neng arrived at Huang-mei(obai)
when he was twenty-two years old. When he first paid his respects to
Master Hung-jen (Gunin), Hung-jen asked him: "Where do you come
from?" Hui-neng answered: "I came from Hsin-chou, and 1 wish to be
Buddha." Hung-jen said: "Hsin-chou is a place for barbarians." Hui-neng
said: "Although I am a barbarian, but can my Buddha-nature be different
from the Master's?" Hung-jen was greatly impressed, but assigned Hui-neng
to work in the mill for the next eight months.

Then we come to the account of Hung-jen's transmission of the Lamp
as given in Hui-neng's Platform Sutra (See Professor Wing-tsit Chan's
translation, The Platform Scripture , St. John's University Press, Jamaica,
N.Y., 1963, pages 31-43).

One day the Fifth Patriarch suddenly called his disciples to come to him. When the
disciples had already assembled, the Fifth Patriarch said: "Let me say this to you: Life and death
are serious matters. You disciples are engaged all day in making offerings, going after fields of
blessings only, and you make no effort to achieve freedom from the bitter sea of life and death.
If you are deluded in your own nature, how can blessings save you? Go to your rooms, all of
you, and think for yourselves. Those who possess wisdom use the wisdom (prajna) inherent in
their nature. Each of you must write a verse and present it to me. After I see the verses, I will
give the robe and the Law (Dharma) to the one who understands the basic idea and will appoint
him to be the Sixth Patriarch. Hurry, hurry!"



Head Monk Shen-hsiu (Jinshii, d. 706) thought, "These people would not present verses to
show their minds because I am an instructor. If I do not present a verse to show my mind, how
can the Fifth Patriarch see whether my understanding is shallow or deep? I shall present the
verse of my heart (mind) to the Fifth Patriarch to show him my ideas. ... If I do not present a
verse to manifest my mind, I shall never acquire the Law." He thought for a long time but found
it an extremely difficult matter. He then waited until midnight, and without allowing anyone to
see him, went to the wall of the southern corridor and wrote a verse to manifest what was in his
mind, thus wishing to seek the Law. ...

At midnight Head Monk Shen-hsiu, holding a candle, wrote a verse on the wall of the
southern corridor, without anyone knowing about it, which said:

"The body is the tree of perfect wisdom (bodhi ).

The mind is the stand of a bright mirror.

At all times diligently wipe it.

Do not allow it to become dusty."

... Suddenly the Fifth Patriarch saw the verse. After reading it, he said to the court artist, "I
will give you thirty thousand cash and will be much obliged to you for your coming from afar.
But we will not paint the transfigurations. The Diamond Scripture says, 'All characters are
unreal and imaginary.' It is better to keep this verse and let deluded people read it. If people
practice according to it, they will not fall into the Three Evil Stages. People who practice
according to the Law will enjoy great benefits."

Thereupon the Fifth Patriarch called Head Monk Shen-hsiu into the hall and asked, "Was
this verse written by you? If you wrote it, you should receive the Law."

Head Monk Shen-hsiu said, "Please pardon me. In fact, I did write it. Yet I dare not seek
the position of the patriarch. I hope your Holiness will be compassionate and see if your disciple
possess a small amount of wisdom and understand the basic idea."

The Fifth Patriarch said, "The verse you wrote shows some but not complete
understanding. You have arrived at the front door but you have not yet entered it. Ordinary
people, by practicing in accordance with your verse, will not fail. But it is futile to seek the
supreme perfect wisdom while holding to such a view. One must enter the door and see his own
nature. Go away and come back after thinking a day or two. Write another verse and present it
to me. If then you have entered the door and have seen your own nature, I will give you the robe
and the Law."

As the boy led me (Hui-neng) to the southern corridor, I immediately paid reverence to the
verse. As I did not know how to read, I asked someone to read it to me. After I heard it, I
immediately understood the basic idea. I also composed a verse and asked a person who could
read to write it on the wall of the western corridor to manifest what was in my own mind. It is
useless to study the Law if one does not understand his own mind. Once a person understands
his own mind and sees his own nature, he will immediately understand the basic idea. My verse

says:



"Fundamentally perfect wisdom has no tree.

Nor has the bright mirror any stand.

Buddha-nature is forever clear and pure.

Where is there any dust?"

(Another verse was recorded in the Platform Scriptures , but it is not important.)

The Fifth Patriarch suddenly realized that I (Hui-neng) alone had the good knowledge and
understanding of the basic idea but he was afraid lest the rest learn it. He therefore told them,
"He does not understand perfectly after all."

The Fifth Patriarch waited till midnight, called me (Hui-neng) to come to the hall, and
expounded the Diamond Scripture . As soon as | heard this, I understood. That night the Law
(Dharma) was imparted to me without anyone knowing it, and thus the method of sudden
enlightenment and the robe were transmitted to me.

The Fifth Patriarch said to Hui-neng: "You are now the Sixth Patriarch. This robe is the
testimony of transmission from generation to generation. As to the Law (Dharma), it is to be

transmitted from mind to mind. Let people achieve enlightenment through their own effort."

According to Lieh-dai Fa-pao Chi ( Rekidai Hobo Ki ), it took three days
and three nights for the secret transmission of the Law. The Master advised
Hui-neng to leave Huang-mei, cross the Yangtze river, and go south. After
three days, the Fifth Patriarch told the disciples that the Buddha-Law had
gone to Ling-nan. When the disciples asked who is at Ling-nan, Fa-ju
(Honyo) replied: "It is Hui-neng." As the story was told, one military
officer, by the name of Hui-ming, on hearing this, chased Hui-neng to Ta-
yu-ling. Hui-neng was scared, and was ready to give up the robe. Hui-ming
said: "I do not come for the robe. Please tell me what the Fifth Patriarch has
instructed you upon your departure." Hui-neng then gave Hui-ming some
instructions concerning the Law of the mind and the direct seeking into
one's nature.

Returning to the Lamp Records , the Fifth Patriarch ordered Hui-neng
to be a hermit in the Ssu-hui and Huai-chi Districts in south China. So Hui-

neng moved about quietly and preached in these districts for the next



sixteen years. (Hui-neng left Huang-mei in 661 A.D. and reached Canton in
676 A.D.)

In the first year of the Yi-feng era (676), Hui-neng met Yin-
tsung(Inshii), an expert on the Nirvana scripture, in the Fa-hsing
Temple(Hosei-ji) at Canton. One day when Yin-tsung was lecturing, a
banner was streaming in the wind. A dispute arose between two monks, one
insisting that the wind was moving and the other, the banner was moving.
Hui-neng said to them: "Neither the wind nor the banner moves; what
moves 1s your mind." Yin-tsung, overwhelmed by Hui-neng's profound
insight, wanted to become his disciple. On the fifteenth day of the first
month (677 A.D.), Yin-tsung shaved Hui-neng's head; and on the eighth day
of the second month Law Master Chih-kuang (Chiko) ordained Hui-neng.

Exactly one year later, he was invited to go back to the Pao-lin Temple.
The prefect of Shao-chou, Wei Chu, invited him to preach in the Ta-fan
Temple (Daibon-ji). In this lecture he emphatically declared that all people
possess the Buddha-nature and that one's nature is originally pure. If one
puts his self-nature into practice, he will be equal to Buddha. Instead of
taking refuge in the Buddha outside, one should take refuge in the nature
within him, for all Buddhas, all Dharmas, and all scriptures are immanent in
it.

The Sixth Patriarch resided at Shao-chou for forty years. He entered
nirvana in 713 at the age of seventy-six. Posthumously he was honored by
the title Ta-chien Chan-shih (Daikan Zenji), the Zen Master of "Great
Mirror."

Father Heinrich Dumoulin, S. J., studied the famous koan collection
Mumonkan , which reflected the history of Zen Buddhism in China during a

span of nearly five centuries. He then wrote a summary of the history of



Chinese Zen Buddhism in German and published it in Monumenta Series
(Vol. 6, 1941, pages 40-72). Later Mrs. Ruth Fuller Sasaki translated it into
English and published it with her annotations and indices as The
Development of Chinese Zen After the Sixth Patriarch in the Light of
Mumonkan , New York, 1953. At Mrs. Ruth Fuller Sasaki's suggestion,
Dumoulin wrote 4 History of Zen Buddhism in German in 1959. This was
translated into English by Paul Peachey and published in New York by
Pantheon Books in 1963. The first four chapters dealt with: (1) The
Mystical Element in Early Buddhism and Hinayana; (2) Mysticism Within
Mahayana; (3) The Mahayana Sutras and Zen; and (4) the Anticipation of
Zen in Chinese Buddhism. It is highly recommended that the reader read
Dumoulin-Peachey's A History of Zen Buddhism , especially the first four
chapters, before he goes into the present book.

Dumoulin-Peachey's Chapter 5 is entitled: Zen Patriarchs of the Early
Period. The material covered is comparable to Chapter 1 of this book. Their
Chapter 6 is entitled: The High Period of Chinese Zen. The material
covered is comparable to this chapter, starting from the Sixth Patriarch. To

quote from Dumoulin-Peachey: A History of Zen Buddhism , page 94:

The philosophy of Mahayana Buddhism must be regarded as the first source of the
metaphysical conception of Hui-neng. One can detect in the expression and development of his
thought much of the legacy of China. When, for example, Hui-neng employs the conceptual
scheme of substance and function in order to elucidate the relationship of contemplation
(samadhi ) and wisdom (prajna ), he actually pours Buddhist content into Chinese molds.
Likewise, he speaks of the Dharma-world in much the same way that the Taoists speak of the
universe. Nonetheless his cosmology stays within the Buddhist framework. The combination of
the concepts of self-nature (svabhava ), Buddha-nature, and Buddha-knowledge is anticipated in
the great Mahayana sutras. Therefore it is difficult to point to anything completely new in Hui-
neng's teaching. And yet, even though the various elements of his proclamation existed

beforehand, we can recognize his originality, the originality not of a thinker but of a mystic. Just



as Meister Eckhart drew his teachings from scholastic philosophy, the Fathers of the Church,
and Neo-Platonism, and formulated them anew in his mysticism, so Hui-neng assimilated in his
personal experience the Mahayanist metaphysics, enriched by Taoist influence, and proclaimed
this message with the fervor of an evangelist.

Hui-neng and his sect have not the remotest interest in a philosophical elaboration of the
contents of enlightenment. For them, everything depends on the liberating experience. The
realization of enlightenment brings final liberation. This liberation is experienced immediately,

as "a person feels both warm and cold when he drinks water." Words are of no avail.

From Alan W. Watts: The Way of Zen , page 88, we can summarize the
essence of Ch'an or Zen School of Buddhism by the following criteria:(1)
Outside teachings, apart from tradition; (2) Not founded on words and
letters; (3) Pointing directly to the human mind; (4) Seeing into one's nature
and attaining Buddhahood.

Among Hui-neng's dharma-heirs, at least FIVE were prominent:(1)
Ho-tse Shen-hui (Kataku Jinne, 670-762); (2) Nan-yang Hui-chung(Nan'y0
Echi, d. 775); (3) Yung-chia Hsuan-chueh (Yoka Genkaku, 665-713); (4)
Nan-yueh Huai-jang (Nangaku Ejo, 677-744); and (5) Ching-yuan Hsing-
ssu (Seigen Gyoshi, d. 740).

Shen-hui (Jinne) was born in 670 A.D. According to Dr. Hu Shih,
author of Biography of Shen-hui , Shen-hui passed away in 762 A.D. at the
age of ninety-two. Shen-hui fought the critical battle between the so-called
Northern and Southern Schools and won, and thus established Hui-neng
(End) as the Sixth Patriarch (Rokuso).

There was one reference that the Emperor Te-tsung (Tokusd) in the
twelfth year of the Chen-yuan (Teigen) era betsowed upon Shen-hui the title
of the Seventh Patriarch. This corresponded to 796 A.D. See Hu Shih:
Biography of Shen-hui , pages 70-71. However, this honor was not so
important in Zen Buddhist history. The Ho-tse (Kataku) branch had a



fourth-generation dharma heir, Kuei-feng Tsung-mi (Keitho Shiimitsu, 780-
841), who was revered as the Fifth Patriarch of the Hua-yen (Kegon)
School in China. The lineage can be given below:

(1) Ho-tse Shen-hui (Kataku Jinne, 670-762)

(2) Tzu-chou Chih-ju (Jishii Chijo, 749-834)

(3) I-chou Nan-yin (Ekisht Nan'in)

(4) Sui-chou Tao-yuan (Suishii Doen)

(5) Kuei-feng Tsung-mi (Keiho Shiimitsu)

The lineage of Hua-yen School can be given as follows:

(1) Fa-shun (Hojun, 557-640)

(2) Yun-hua Chih-yen (Unka Chigen, 602-668)

(3) Hsien-shou Fa-tsang (Kenshu H6z0, 643-712)

(4) Ching-liang Cheng-kuan (Seiryd Chokan, 738-839)(5) Kuei-feng
Tsung-mi (Keitho Shiimitsu, 780-841)

(6) Chang-shui Tzu-hsuan (Chosui Shisen, 965-1038) There was
another connection between Shen-hui and Ching-liang Cheng-kuan. Shen-
hui had another disciple Wu-tai Wu-min (Godai Mumy®o, 722-793), who
was also Cheng-kuan's teacher. Note that I-chou Nan-yin had another
disciple Tung-king Shen-chao (Tokyo Jinsho, 776-838).

A recent Chinese Zen Master, Hsu Yun (Kiun, 1840-1959), gave a
sermon at the Jade Buddha Monastery (Gyoku-Butsu-ji) in Shanghai:

Once the Seventh Patriarch, Shen-hui, asked the Sixth Patriarch, Hui-neng (End), "Through
what practice should one work that one may not fall into a category?" The Sixth Patriarch
replied, "What have you been doing?" Shen-hui (Jinne) answered, "I do not even practice the
Holy Truth!" "In that case, to what category do you belong?" said the Master. Shen-hui: "Even
the Holy Truth does not exist, so how can there be any category?" Hearing this answer, the Sixth
Patriarch was impressed by Shen-hui's understanding. (See The Practice of Zen , by Garma C.
C. Chang, pages 75-76).



From the above passage, we learned that Abbot Hsu Yun (Kiun, 1840-
1959), who lived to one hundred and twenty years, not only recognized
Shen-hui (Jinne) as the Seventh Patriarch, but also quoted the conversation
between Hui-neng and Shen-hui as a good lesson for the students of Zen.

Nan-yang Hui-chung (Nan'yd Echi, d. 775) lived very long and was
revered by many masters. He was National Teacher (Kokushi), because
both Emperors Shu-tsung (r. 756-762) and Dai-tsung (r. 763-779) were his
disciples. He passed away in the tenth year of the Ta-lieh (Daireki) era
under the reign of Emperor Dai-tsung.

Yung-chia Hsuan-chueh (Yoka Genkaku, 665-713) studied in the Tien-
tai School under its Seventh Patriarch Tien-kung Hui-wei (TenktE'1) with
Tsu-chi Hsuan-lang (Sakei Genrd, 673-754), who later became the Eighth
Patriarch in the Tien-tai (Tendai) School. Tsu-chi (Sakei) encouraged Yung-
chia (Yoka) to pay homage to Hui-neng of Tsao-hsi(Sokei) at Shao-chou
(now Kwangtung Province). He was known as Chen-chueh Ta-shih
(Shinkaku Daishi). He left posterity with his "Cheng-tao-ke" ("Shodoka").
The following lines were taken from R. H. Blyth: Zen and Zen Classics ,
Vol. 1, page 107:

The really wise man, always at ease, unmoved.
He does not get rid of illusion, nor does he seek for the truth.
Ignorance is intrinsically the Buddha nature.

Our illusory unreal body is the cosmic body.

From the time I recognized the road to Tsao Chi,

I realized I had nothing to do with birth and death.
Walking is Zen, sitting is Zen;

Talking or silent, moving, unmoving,

The essence is at ease.



All principles are no principles;

They have no relation to spiritual perception.

It never leaves this place, and is always perfect.

When you look for it, you find you can't see it.

You can't get at it; you can't be rid of it.

When you do neither, there it is!

When you are silent, it speaks; when you speak, it is silent.

This "It" must be referred to the Tao, or the Way.

The account of the meeting of Yung-chia with Hui-neng was given in
the Platform Scriptures . (See also R. H. Blyth: Zen and Zen Classics , Vol.
1, page 105). While Hui-neng became enlightened on reading the Diamond
Sutra and Yung-chia became enlightened on reading the Vimalakirti Nirdesa
Sutra , both insisted that their realization came from within, not from the
sutras.

R. H. Blyth gave the following translation:

Yung-chia walked round the Sixth Patriarch three times (without bowing) and merely
shook his Buddhist staff with iron rings. The(Sixth) Patriarch said, "A Sramana embodies the
3,000 rules of deportment and the 80,000 minute moral rules. From whence does your honour
come, may I ask, with your overweening self-assurance?" Yung-chia replied, "Birth-and-death is
a problem of great moment; all changes ceaselessly." Hui-neng asked, "Why not embody the
unborn and grasp the timeless?" Yung-chia replied, "To be unborn and deathless is to embody it;
to be timeless is to grasp it." "That is so. That is so," assented the Patriarch. At this, Yung-chia
acted according to the prescribed ceremonial, and prostrated himself, and then soon after bade
farewell to the Patriarch.

Nan-yueh Huai-jang (Nangaku Ejo, 677-744) was the founder of the
Nangaku Branch. According to the Lamp Records ( Daisho Daizokyo , Vol.



51, pages 240-241), the following conversation took place between Endoand

Nangaku Ejo6:

End asked: "Where do you come from?"
Ejo replied: "I come from Sung Shan (Mount Si)."
Eno said: "What sort of thing comes from there this way?"

Ejo said: "If a person says I am a thing, he is not right."

The above English translation appeared in The Development of Chinese Zen
by Heinrich Dumoulin, S. J., English translation by Ruth Fuller Sasaki, The
First Zen Institute of America, Inc., New York, 1953.

In 713 A.D. the second year of the Sien-tien (Senten) era under the
reign of Emperor Sui-tsung (Eis6), Huai-jang (Ejo) moved to Heng Shan
(Nangaku) and resided at Po-jo Temple (Hanjaku-j1). Note that 713 was the
year Eno (Rokuso) entered nirvana. It was recorded that Ejo served under
Master Eno for fifteen years. Ejo's dharma-heir was Ma-tsu Tao-i (Baso
Daitsu, 709-788). Baso was sitting in meditation at Chuan-fa Yuan (Denho-
in) all day long. Master Ejo approached him and asked: "What is your aim
for zazen (sitting in meditation)?" Baso said: "I want to be a Buddha." Ejo
took a tile and tried to polish it. Baso asked: "Master, what is this for?" Ejo
said: "I want to make it a mirror." Baso said: "How can you make a mirror
by polishing a tile?" E;j0 then said: "One cannot get a mirror by polishing a
tile. How can one become a Buddha by zazen ?" Ma-tsu (Baso) had many
disciples, among them:

Po-chang Huai-hai (Hyakujo Ekai, 720-814)

Ta-chu Hui-hai (Daishu Ekai)

Yu-lao Hsiao-jan (Gyokurd Kytinen)

Yen-kuan Chi-an (Enkan Saian, 7507-842)



Kuei-tsung Chih-chang (Kisii Chijo)

Wu-hsieh Ling-mo (Gosetsu Reimoku, 747-818)

Nan-chuan Pu-yuan (Nansen Fugan, 748-834)

Hsi-tang Chih-tsang (Saido Chizo, 735-814)

Ta-mei Fa-chang (Daibai Hoj0, 752-839)

Chang-ching Huai-hui (Shokei Eki, 756-815)

Go-hu Ta-yi (Gako Daigi, 746-818)

Hsing-shan Wei-kuan (K6zen Ikan, 755-817)

Fen-chou Wu-nieh (Bunsdo Mugyo, 760-821)

Pang Yun (Ho0 Koji, d. 811)

Teng Yin-feng (To Impd) Po-chang Huai-hai (Hyakujo Ekai, 720-814)
had several disciples: (1) Kuei-shan Ling-yu (Isan Reiyii, 771-853); (2)
Huang-po Hsi-yun (obaku Kiun, d. 850); (3) Chang-ching Ta-an (Chokei
Daian, 793-883); and (4) Ta-tzu Huan-chung (Daiji Kanchii, 780-862).
Kuei-shan and his disciple Yang-shan Hui-chi (Kyozan Ejaku, 807-883)
were the founders of the Igyd School. Huang-po Hsi-yun (obaku Kiun) was
the teacher of Lin-chi I-hsuan (Rinzai Gigen, d. 866), who was the founder
of the Rinzai School.

Yu-lao Hsiao-jan (Gyokuro Kytinen) was the teacher of the Japanese
monk Saicho (767-822), who went back to Japan to be the founder of the
Tendai School in Japan. Yen-kuan Chi-an (Enkan Saian, 750?-842) was the
teacher of I-kung (Giki) and Tao-chu (Dojo), both of whom were invited to
go to Japan.

Kuei-tsung Chih-chang (Kisti-Chijo) had one disciple Kao-an Ta-
yu(Kodan Daigu). Nan-chuan Pu-yuan (Nansen Fugan, 748-834) had several
dharma heirs: Chao-chou Tsung-shen (Joshu Jushin, 778-897), Changsha
Ching-tsen (Chosha Keijin, 788-868), and Lu Keng (Riku Ko, 764-834).



Ta-mei Fa-chang (Daibai H0j0, 752-839) had a disciple Hang-chou Tien-
lung (Ko6shii Tenryii), whose disciple was Chu-chi (Gutei).

Besides Lin-chi I-hsuan (Rinzai Gigen), obaku had other disciples:
Mu-chou Tao-tsung (Bokuji Dosho, 780?-877?), Pei Hsiu, the Prime
Minister (Haikyii Shokoku), O-shih Ling-kuan (Useki Reikan), and Chien-
ching Tsu-nan (Senkei Sonan). Besides Yang-shan Hui-chi (Kyodzan Ejaku),
Isan had other disciples: Hsiang-yen Chih-hsien (Kyogen Chikan) and
Ling-yun Chih-chin (Reiun Shigon). Chang-ching Ta-an (Chokei Daian)
had two disciples: Ling-shu Ju-min (Reiju Nyobin, d. 918) and Ta-sui Fa-
chen (Daizui Hoshin).

The Nangaku Branch and the Igyo School are presented in Chapter 3.
The Lin-chi or Rinzai School is presented in Chapter 4.

While the Nangaku Branch was the subject of R. H. Blyth's Zen and
Zen Classics , Vol. 3, the Seigen Branch was the subject of Vol. 2. In his
Preface to Vol. 2, R. H. Blyth wrote:

This volume purports to be the History of Zen from End to Ummon, that is, of the Seigen
Branch of the double-forked tree of Zen, but what the reader actually gets is something better, a
selection of the anecdotes concerning the line of patriarchs. It was from such stories that the
Hekigan-roku , Mumonkan , and Shoyoroku were composed. These three works, as in the case of
a selection of the best poems of the best poets, give us a somewhat partial and excessively lofty
view of Chinese Zen geniuses.

Ching-yuan Hsing-ssu (Seigen Gyoshi, d. 740) was the founder of the
Seigen Branch. Seigen occupied perhaps the first place among the disciples
of the Sixth Patriarch (Rokuso). To him Ené entrusted the Buddha-robe and

bowl, without appointing him his successor. Nor was Seigen permitted to



hand down the precious symbols of the dharma tradition. The robe and the
bowl were to be placed in the Monastery at Tsao-hsi (Sokei).

Seigen's dharma-heir was Shih-tou Hsi-chien (Sekitd Kisen, 700-790).
Sekitdo was the author of Tsan-tung-chi ( Sandokai ) and Tsao-an Ke (
Soanka ). In Sandokai , Sekito spoke of Buddha as the "Great Hermit"; the
meaning and foundation of all things he called the "spiritual source"
(reigen). The dialectical resolution of the dualistic pairs of opposites ji
(things) and ri (reason), and myo (light) and an (darkness) into a higher
unity, developed by Sekitd in the Sandokai , can be regarded as the
foundation of, or first step toward, the later doctrine of the "Five Ranks"
(go'1) in the Soto School.

Sekitd's disciples were:

(1) Yueh-shan Wei-yen (Yakusan Igen, 751-834)

(2) Tien-huang Tao-wu (Tennd Dogo, 748-807)

(3) Tan-hsia Tien-jan (Tanka Tennen, 739-824)

Yakusan's disciples were: (1) Yun-yen Tan-sheng (Ungan Donjo, 782-
841); (2) Tao-wu Yuan-chih (Dogo Enchi, 769-835); and (3) Chuan-tzu Te-
cheng (Sensu Tokusei). Ungan was the teacher of Tung-shan Liang-
chieh(Tozan Ryokai, 807-869), founder of the Tsao-tung (So6td) School.
Do6go Enchi's disciple was Shih-shuang Ching-chu (Sekiso Keisho, 807-
888). Sensu Tokusei's disciple was Chia-shan Shan-hui (Kassan Zenne,
805-881).

Tanka Tennen's disciple was Tsui-wei Wu-hsueh (Suiba Mugaku),
whose disciple was Tou-tzu Ta-tung (Tosu Daido, 819-914).

Tenno Dogo was the teacher of Lung-tan Chung-hsin (Ryiitan Siishin),
whose disciple was Te-shan Hsuan-chien (Tokusan Senkan, 782-865).

Tokusan's disciples were: (1) Hsueh-feng I-tsun (Seppo Gison, 822-908),



(2) Yen-tou Chuan-huo (Gantd Zenkatsu, 828-887), and (3) Kan-tan Tzu-
kuo (Kantan Shikoku). Seppd's disciples were: (a) Hsuan-sha Shih-
pei(Gensha Shibi, 835-908); (b) Yun-men Wen-yen (Ummon Bun'en, 864-
949), founder of the Ummon School; (c¢) Pao-fu Tsung-chan (Hofuku Juten,
d. 928); (d) Chang-ching Hui-leng (Chokei Eryo, 854-932); (e) Tsui-yen
Ling-tsan (Suigan Reisan); and (f) Ku-shan Shen-yen (Kozan Jin'an, 863-
939).

Gensha Shibi was the teacher of Lo-han Kuei-chen (Rakan Keijin,
867-928), whose disciple was Fa-yen Wen-1 (Hogen Bun'eki, 885-958).
founder of the Fa-yen or Hogen School. Fa-yen (Hogen) had a disciple
Tien-tai Te-shao (Tendai Tokusho, 891-972), whose disciple was Yung-
ming Yen-shou (Yomyo Enju, 904-975).

Ummon's disciples were: Hsiang-lin Cheng-yuan (Kyorin Choon, d.
987), Tung-shan Shou-chu (Tozan Shusho, 910-990), Pa-ling Hao-
chien(Haryd Kokan), and Te-shan Yuan-mi (Tokusan Emmitsu). Kyorin
was the teacher of Chih-men Kuang-tsu (Chimon Koso, d. 1031), whose
disciple was Hsueh-tou Chung-hsien (Setcho Jiuken, 980-1052). Setcho
Jiken was the author of one hundred verses upon which the Blue CIiff
Records ( Pi-yen-lu or Hekigan-roku ) were based. Setchd's dharma-heir,
Tien-1 I-huai(Tenne Gikai, 993-1064), had two disciples: Hui-lin Tsung-pen
(Erin Sohon, 1020-1099), and Yuan-tung Fa-hsiu (Enzi Hoshu, 1027-
1090).

Tozan Ryokai's disciples were: (1) Tsao-shan Pen-chi (S6zan Honjaku,
840-901), (2) Yun-chu Tao-ying (Ungo Doyo, d. 902), (3) Chiu-feng Pu-
man (Kytho Fuman), (4) Lung-ya Chu-tun (Ryiiga Koton, 835-923), (5)
Su-shan Kuang-jen (Sozan Konin, 837-909), and others.



Tozan and Sozan were the founders of the So6td School. S6zan's
disciple was Tsao-shan Hui-hsia (Sozan Eka), whose disciple was Hua-yen
Cheng-hui (Kegon Sho'e). Ungo Doyo's disciples were: Tung-an Tao-pei
(Doan Dohai, 889-955), and Yun-chu Huai-yueh (Ungo Egaku). Kyiiho
Fuman's disciple was Tung-an Wei (Do6an 1), whose disciples were: Tung-an
Kuan-chih (Doan Kanshi) and Chen-chou Shih-ching(Chinshii Sekkyd).
Do6an Kanshi's disciples were: Liang-shan Yuan-kuan(Ryosan Enkan) and
Chen-chou Ling-tung (Chinshii Reitsii). Ryodsan's disciple was Ta-yang
Ching-yuan (Daiyo Keigen, 943-1027). Daiyd0 was not able to find a
dharma-heir when he was very old. He entrusted Fu-shan Fa-yuan (Fusan
Ho'en, 991-1067) to find a worthy heir. Thus Toutzu I-ching (Tosu Gisei,
1032-1083) became the dharma-heir of DaiyoKeigen and continued on the
line. Tozu was known as Miao-shu Ta-shih(Myozoku Daishi), meaning
Master of "Miraculous Continuity." Tozu's disciple was Fu-yung Tao-kai
(Fuyo Dokai, 1043-1118). Fuyd's dharma heirs were: Tan-hsia Tzu-chun
(Tanka Shijun, 1064-1119), Lo-men Tzu-chueh (Rokumon Jikaku, d. 1117),
and Ku-mu Fa-cheng (Komoku Hoj0). Tanka's heirs flourished in the south.
His fourth-generation disciple was Tien-tung Ju-ching (Tendd Nyojo, 1162-
1228), whose disciple Dogen Kigen became the founder of the S6t6 School
in Japan. Rokumon's heirs flourished in the north, and his line was
continued to Hsin-yueh Hsing-shu (Shinetsu Kochi, 1642-1696), who went
to Japan.

The above lineage of the Sotd School in China was based on Ching-te
Chuan-teng Lu ( Keitoku Dento Roku ). See Y. H. Ku, History of Chinese
Zen Masters .

Liu Ke (Rytika), a layman, who was a great admirer of Sekito, said:



Westward from the river (Kiangsi), Daijaku (i.e., Baso Doitsu) is the Master; southward
from the lake (Hunan), Sekito is the Master. People flock thither in crowds. He who has not seen

both these great masters consider himself an ignoramus.

This quotation in English translation was taken from The Development of
Chinese Zen , by Heinrich Dumoulin, S. J., English translation by Ruth
Fuller Sasaki, published by The First Zen Institute of America, Inc., New
York, 1953, page 6. The Chinese text appeared on page 46.

The Nangaku and Seigen Branches were to flourish side by side.
Although there were developed FIVE Schools later on, the Rinzai and the
Sotd Schools would continue on not only in China, but also in Japan.

In the Sotdo School in China, Rokumon's heirs led to the Chiao-
shan(Shozan) line which has flourished to the present day. (See Charts X
and X A).

In a parallel way, the Rinzai School in China could be traced from
Engo Kokugon (1063-1135) to Mujun Shihan (1178-1249) and then
branched out into two long lines. (See Chart VI). The first line started from
Seggan Sokin (1216-1287) and continued for fifteen generations to Ingen
Ryuki (1592-1673) who went to Japan to be the founder of thedobaku
School. The second line started from Joji Myorin (1201-1261) and
continued for fourteen generations to Koan Ensei, who started the Ku-shan
(Kozan) line. The Kozan line (See Chart VI A) has flourished to the present
day. According to Star-Lamp Records edited by Abbot Hsu Yun (Kiun,
1840-1959), the Kozan line continued to Abbot Hsu Yun, and his dharma-
grandson, Abbot Ling-yuan (Reigen, 1902- ), who was the founder of

Daikaku-j1 at Keelung, Taiwan.



In this book, one photograph was taken when the present author visited
Reverend Ling-yuan with Reverend Sheng-yen (Shogen, 1930-).

From Chart VI, Genyli Shoden (1549-1614) had another disciple,
Ten'in Enshii (1575-1635), whose disciple was Gyokurin Tstsht (1614-
1675). Gyokurin Tstishi was recognized prominent as the founder of Kao-
min Temple (Komin-ji), Yangchow, Kiangsu. The Kao-min (Komin) line
leads to Abbot Lai-Ko(Raika, 1881-1953), another prominent Zen Master
of the Rinzai School in China. (See Chart VI B).
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CHAPTER 3 THE NANGAKU
BRANCH AND THE IGYO
SCHOOL

Nan-yueh Huai-jang (Nangaku Ejo, 677-744) started the Nangaku
Branch of Zen after Hui-neng (End), the Sixth Patriarch. R. H. Blyth's Zen
and Zen Classics , Vol. 3, is devoted to this branch of Zen history, except
for the first chapter, which deals with "The Disciples of To6zan" of the
Seigen Branch.

In Chapter 2 above, mention was made about how Ejo instructed Baso
concerning zazen by comparing sitting in meditation to polishing a tile for a

mirror. On another occasion Ejo said to Baso:

To train yourself in sitting meditation (zazen ) is to train yourself to be a sitting Buddha. If
you train yourself in zazen , (you should know that) Zen is neither sitting nor lying. If you train
yourself to be a sitting Buddha (you should know that), the Buddha is not a fixed form. Since
the Dharma has no (fixed) abode, it is not a matter of making choices. If you (make yourself) a
sitting Buddha, this is precisely killing the Buddha. If you adhere to the sitting position, you will

not attain the principle (of Zen).

The English translation was taken from The Way of Zen by Alan W. Watts,
page 110. The Chinese version was quoted in History of Chinese Zen
Masters by Y. H. Ku, page 58.

Ma-tsu Tao-1 (Baso Daoitsu, 709-788) was a native of Shih-fang in the

district of Han-chou (now northwest of Cheng-tu, in Szechwan Province).



He became a monk when he was twelve years old. Then he traveled to Nan-
yueh, in Hunan Province, and studied under Master Huai-jang(E;j6), who
had then nine disciples. Of these only Baso received the sacred mind-seal
(as heir). According to the Lamp Records , six disciples received the Inka.
Remember the story about Daruma (See Daisho Daizokyo , Vol. 51, page
151):

Daruma said: "In Tang-China, there were three persons who received my Dharma: one
received my marrow, one received my bones, and one received my flesh. Hui-ke (Eka) received

my marrow, Taoyu received my bones, and Nun Tsung-chih received my flesh."

So in Ej0's case, he remarked:

You six persons all testify to my body, but each takes a road. One person (Chang Hao)
receives my eyebrows, dignified in appearance. One person (Chih Ta) receives my eyes, swift in
looking around. One person (Tan Jan) receives my ears, deft in hearing reason. One person(Shen
Chao) receives my nose, well versed in sensing odor (chi). One person (Yen Tsin) receives my
tongue, able in making speeches. One person (Tao-i) receives my mind or heart, understanding
the ancient and the present.

One may note that just as Hui-ke (Eka) became the Second Patriarch,
because he received the marrow of Daruma, Baso became the dharmaheir
of Ej0, because he received the mind (or heart) of the Master. However, the
other five persons did also receive the Inka, and thus became disciples. (See
the Lamp Records , in Daisho Daizokyo , Vol. 51, pages 240-241). Ejo
entered nirvana in 744 A.D., the third year of the Tien-Pao era under the
reign of Hsuan-tsung.

From the Lamp Records , Professor Chang Chung-yuan had translated

the following biographical notes concerning Baso Doitsu. (See Chang:



Original Teachings of Ch'an Buddhism , Pantheon Books, 1969, pages 148-
152).

One day the Master spoke to his assembly as follows: "All of you should realize that your
own mind is Buddha, that is, this mind is Buddha's Mind. The great Master Bodhidharma came
from India to China to transmit the Mahayana Buddhist doctrine of the One Mind in order to
enlighten us all."

"Those who seek for the Truth should realize that there is nothing to seek. There is no
Buddha but Mind; there is no Mind but Buddha. Do not choose what is good, nor reject what is
evil, but rather be free from purity and defilement. Then you will realize the emptiness of sin."

"Whenever you speak about Mind, you must realize that appearance and reality are

perfectly interfused without impediment. This is what the achievement of bodhi is."

Then the assembly was asked to hear Master Baso's gatha:

Anytime you wish to speak about Mind, speak!
In this way, bodhi is tranquil.
When appearance and reality are perfectly interfused without impediment,

Birth is simultaneously no-birth.

Baso was remarkable in appearance. He strode like an ox and looked
around like a tiger. His tongue could be stretched to reach over his nose;
two circular marks were imprinted on the soles of his feet.

Baso had many disciples, among them were:

Po-chang Huai-hai (Hyakujo Ekai, 720-814)

Ta-chu Hui-hai (Daishu Ekai)

Yu-lao Hsiao-jan (Gyokurd Kyiinen)

Yen-kuan Chi-an (Enkan Saian, 750?-842)

Kuei-tsung Chih-chang (Kisii Chij0)



Wu-hsieh Ling-mo (Gosetsu Reimoku, 747-818)

Nan-chuan Pu-yuan (Nansen Fugan, 748-834)

Hsi-tang Chih-tsang (Saido Chizo, 735-814)

Ta-mei Fa-chang (Daibai Hoj0, 752-839)

Po-chang Wei-cheng (Hyakujo Isei)

Pan-shan Pao-tsi (Banzan Hoseki)

Ma-ku Pao-che (Mayoku Hotetsu)

Lu-tsu Pao-yun (Roso Houn)

Chang-ching Huai-hui (Shokei Eki, 756-815)

Go-hu Ta-yi (Gako Daigi, 746-818)

Fu-yung Ta-yu (Fuyo Daiyu)

Hsing-shan Wei-kuan (K6zen lkan, 755-817)

Fen-chou Wu-nieh (Bunsdo Mugyo, 760-821)

Pang Yun (Ho0 Koji, d. 811)

Teng Yin-feng (T6 Impd)

Fu-kuang Ju-man (Bukko Nyoman)

Po-chang Huai-hai (Hyakujo Ekai, 720-814) became a monk when he
was twenty years old. When studying under Baso, Hyakujo came up to the
Master for a second time. Baso first used "Kwatz!" (this was later used by
Rinzai); he uttered it so loudly that it deafened Hyakujo's ears for three
days. At a later date Hyakujo went out attending Baso. A flock of wild
geese was flying by. Baso asked: "What are they?" Hyakujo Ekai answered:
"They are wild geese." Baso: "Whither are they flying?" Ekai: "They have
flown away." Baso suddenly took hold of Ekai's nose and gave it a twist.
Hyaku;jo felt so painful that he cried aloud: "Oh! Oh!" Baso said: "You say
that they have flown away. But they have been here from the very

"

beginning." This enlightened Hyakujo suddenly, his back wet with



perspiration. This was an example of satori , as recorded. (For the English
version, see D. T. Suzuki: Essays in Zen Buddhism , First Series, 1949,
1961, page 240).

On the day following Hyakujo's satori , Baso appeared in the
preaching hall (zendd), and was about to speak before the assembly.
Hyakujo came forward and rolled up the matting. Baso came down from his
seat quietly and returned to his room. Baso called Hyakujo to his room and
asked him about his behavior. Hyakujo replied: "You twisted my nose
yesterday. It was quite painful." Baso said: "Where was your thought
wandering then?" Hyakujo said: "It is not painful any more today."
Hyakujo, having been enlightened, felt like a "golden-haired lion."

Hyakujo Ekai drew up his set of regulations known as "Regulations in
the Zen Monastery" (Hyakujo shingi) in about the middle of the Tang
Dynasty. These regulations were preserved today in a compilation by
imperial order in the Yuan Dynasty. (See Daisho Daizokyo , No. 2025).

Chang-ching Ta-an (Chokei Daian, 793-883) asked Hyakujo: "I wish
to know about Buddha; what is he?" Hyakujo answered: "It is like seeking
for an ox while you are riding on it." Daian: "What shall I do after I know?"
Hyaku;jo: "It is like going home riding on it." Daian: "How can I behave in
accordance with the Dharma?" Hyakujo then told him: "You should behave
like a cow-herd, who carries a staff and sees to it that his cattle would not
wander away into somebody else's rice-fields." This story was referred to
frequently in Zen literature, and The Ten Cow-herding Pictures showed the
upward steps of spiritual training in a systematic way. These steps are: (1)
Looking for the Cow; (2) Seeing the Traces of the Cow; (3) Seeing the
Cow; (4) Catching the Cow; (5) Herding the Cow;(6) Coming Home on the
Cow's Back; (7) The Cow Forgotten, Leaving the Man Alone; (8) The Cow



and the Man Both Gone Out of Sight; (9) Returning to the Origin, Back to
the Source; and (10) Entering the City with Bliss-bestowing Hands.

The following anecdote was described by R. H. Blyth in his Zen and
Zen Classics , Vol. 3, Chapter 4:

A monk asked Hyaku;jo, "What is the Buddha?"

Hyakujo asked the monk, "Who are you?"

The monk said: "I am 1."

Hyakujo said: "Do you know this 'T' or not?"

The monk replied: "Clearly."

Hyakujo held up the mosquito flapper and said: "Do you see this?"
"I do," said the monk.

Hyakujo said: "I have no word."

He was a great teacher, as well as a great organizer, emphasizing discipline
in a Zen temple. Hyakujo had many excellent disciples, among them:

Kuei-shan Ling-yu (Isan Reiyt, 771-853)

Huang-po Hsi-yun (obaku Kiun, d. 850)

Chang-ching Ta-an (Chokei Daian, 793-883)

Ta-tzu Huan-chung (Daiji Kanchii, 780-862) Kuei-shan Ling-yu (Isan
Reiyii) and his disciple, Yang-shan Hui-chi(Kyozan Ejaku, 807-883), were
the founders of the Kuei-yang (Ikyo or Igyd) School. Huang-po Hsi-yun
(obaku Kiun) was the teacher of Lin-chi I-hsuan (Rinzai Gigen, d. 866),
who founded the Lin-chi (Rinzai) School. Kuei-shan (Isan) had other
disciples: Hsiang-yen Chih-hsien (Kyogen Chikan), Ling-yun Chih-chin
(Reiun Shigon), and Ching-shan Hung-yin(Keizan Koin). obaku's other
disciples were: Mu-chou Tao-tsung (BokujiDo6sho), Pei Hsiu, the Prime
Minister (Haikyii Shokoku), O-shih Ling-kuan (Useki Reikan), and Chien-

ching Tsu-nan (Senkei Sonan). Mu-chou was also known as Chen Tsun-su



(Chin Sonshuku, 780?-877?). Chokei's disciples were: Ling-shu Ju-min
(Reiju Nyobin, d. 918), and Ta-sui Fachen (Daizui Hoshin).

Ta-chu Hui-hai (Daishu Ekai) was the author of Tun-wu Ju-tao Yaomen
Lun ( Tongo Nyiido Yomon Ron — On the Essentials for Entering Tao
through Sudden Awakening , edited by Miao-hsieh (Myokyo), first
published in 1374. Yu-lao Hsiao-jan (Gyokurd Kyiinen) was the Zen
teacher of the Japanese monk Saicho (767-822), founder of the Tendai
School in Japan. Yen-kuan Chi-an (Enkan Saian, 7507-842) was the teacher
of I-kung (Gikii) and Tao-chu (Dojo), both of whom went to Japan. Kuei-
tsung Chih-chang (Kisti Chijo) had a disciple, Kao-an Ta-yu (Kodan Daigu).
Nan-chuan Pu-yuan (Nansen Fugan, 748-834) had many disciples, among
them: Chao-chou Tsung-shen (Joshu Jishin, 778-897), Chang-sha Ching-
tsen (Chosha Keijin, 788-868), and Lu Keng(Riku Ko, 764-834). Ta-mei
Fa-chang (Daibai HGjo, 752-839) was the dharma teacher of Hang-chou
Tien-lung (Koshii Tenryt), whose disciple was Chu-chi (Gutei). Fu-kuang
Ju-man (Bukkd Nyoman) had a famous disciple—Po Chii-i (Haku Kyoeki),
a well-known poet.

Master Kuei-shan (Isan) was a native of Chang-chi in Fuchow (now
Fukien Province). In the Chien-shan Monastery (Kenzen-ji) in his native
city, he studied under the Vianya master Fa-chang (Hocho). Later he was
ordained at the Lung-hsing Monastery (Ryiiko-ji) in Hangchow. At the age
of twenty-three he went to Kiangsi and visited Master Po-chang(Hyakujo).
One day Isan was attending Hyakujo who asked him: "Who are you?" "I am
Kuei-shan (Isan)," replied Isan. Hyakujo said: "Will you poke the fire pot
and find out whether there is some burning charcoal in it?" Isan did so, and
then said: "There is no burning charcoal." Master Hyakujo rose from his

seat. Poking deep into the fire pot, he extracted a small glowing piece of



charcoal which he showed to Isan, saying: "Is this not a burning piece?" At
this, Isan was awakened, and made a profound bow. Hyakujo then quoted

the sutra:

To behold the Buddha-nature one must wait for the right moment and the right conditions.
When the time comes, one is awakened as from a dream. It is as if one's memory recalls
something long forgotten. One realizes that what is obtained is one's own and not from outside

one's self.

The following anecdotes were taken from Professor Chang Chung-yuan's

translations (See Original Teachings of Ch'an Buddhism , pages 200-208):

One day Master Kuei-shan Ling-yu (Isan Reiyli) came into the assembly and said:

"The mind of one who understands Ch'an (Zen) is plain and straightforward without
pretense. It has neither front nor back and is without deceit or delusion. Every hour of the day,
what one hears and sees are ordinary things and ordinary actions. Nothing is distorted. One does
not need to shut one's eyes and ears to be non-attached to things. In the early days many sages
stressed the follies and dangers of impurity. When delusion, perverted views, and bad thinking
habits are eliminated, the mind is as clear and tranquil as the autumn stream. It is pure and
quiescent, placid and free from attachment. Therefore he who is like this is called a Ch'annist

(Zennist), a man of non-attachment to things."

During an assembly period, the Master (Isan) said:

"When the approach to enlightenment is like the swift thrust of a sword to the center of
things, then both worldliness and holiness are completely eliminated and Absolute Reality is
revealed. Thus the One and the Many are identified. This is the Suchness of Buddha."

Isan's disciple, Yang-shan Hui-chi (Kyozan Ejaku, 807-883), was a native
of Huai-hua in Shao-chou (now Chu-chiang in Northern Kwangtung
Province). When he was seventeen, he cut off two fingers and then obtained
his parents' permission to leave home and become a monk. He went to Nan-

hua Monastery (Nanka-ji), where the Sixth Patriarch was enshrined, to have



his head shaved. Later he went to visit Master Isan. Isan asked him: "Are
you your own master or not?" Kyozan answered: "I am." Isan asked:
"Where is your own master?" Kyozan walked away from the west of the
hall to the east and stood there. Isan recognized immediately that he was an
unusual man (that is, a dharma vessel) and decided to teach him. One day
Kyozan asked the Master: "Where is the abiding place of the real Buddha?"

Isan answered:

Imagine the wonder of no-thought and trace it back to the infinity of the light of the spirit.
While thoughts are exhausted and returned to their source, nature and appearance are ever

abiding. Reality and events are no longer differentiated. Therein is the real Buddha of Suchness.

Hearing this, Kyozan was suddenly enlightened. Kyozan lived to seventy-

seven years of age. He left the following gatha:

My age, a full seventy-seven.
Even now I am fading away.
Rising and falling, let nature take its course.

In my two arms I hold my bended knee.

Isan had another disciple Hsiang-yen Chih-hsien (Kyodgen Chikan),
who was disappointed in the beginning and left. When he arrived at the
tomb of National Teacher Nan-yang Hui-chung (Nan'yd Echii Kokushi), he
built a hut nearby and stayed there. One day while he was weeding, a piece
of rock which he had dislodged struck a bamboo tree. The sound it
produced awakened him to laughter and sudden enlightenment. Then a

gatha he made testified to his gratitude to Master Isan.

With one stroke, all previous knowledge is forgotten.



No cultivation is needed for this.

This occurrence reveals the ancient way

And is free from the track of quiescence.

No trace is left anywhere.

Whatever I hear and see does not conform to rules.
All those who are enlightened

Proclaim this to be the greatest action.

Kyogen then came to the assembly and said:

The Tao is attained by one's inner awakening; it does not depend upon words. Look at the
invisible and boundless. Where can you find any intermittances? How can you reach it by the
labor of the intellect? It is simply the reflection of illumination, and that is your whole daily

task. Only those who are ignorant will go in the opposite direction.

Answering a monk's question "What is Tao?," Kyogen remarked: "A dragon
i1s singing in the decaying woods." The monk did not understand. So
Kyogen added: "The eyes in the skull."

The above English translations were taken from Professor Chang
Chung-yuan's Original Teachings of Ch'an Buddhism , pages 219-228.

The Igyo School did not flourish after four or five generations.
Kyodzan's disciples were:

Hsi-ta Kuang-mo (Saito Koboku)

Nan-ta Kuang-yung (Nanto Koyo)

Lung-chuan Wen-hsi (Rytisen Bunki, 820-899)

Huo-shan Ching-tung (Kakusan Keitsu)

Shun-chih (Junshi of Korea)

Saitd had one disciple: Tzu-fu Ju-pao (Shifuku Nyoho), whose
disciples were Tzu-fu Chen-sui (Shifuku Teisui) and Pao-tzu Te-shao (Hoji
Tokusho). Pao-tzu had two disciples: San-chueh Chih-chien (Sankaku



Shiken) and Hsing-yang Tzu-to (Koy0 Jitd). Nanto had three disciples: Pa-
chiao Hui-ching (Basho Esei), Huang-lien I-chu (6ren Gisho) and Ching-
hua Chuan-fu (Seike Zenfu). Basho Esei had six disciples: Hsing-yang
Ching-jang (Koyo Seijo), Yu-ku Fa-man (Yukoku Homan), Pa-chiao Ju-yu
(Basho Jigu), Pa-chiao Chi-che (Basho Keitetsu), Shu-ning Shan-yi(Junei
Zengi), and Chen-tien Tzu-huo (Shoten Jikaku). Shoten's disciple was Lo-
han Chi-tsung (Rakan Keishii).

Besides Hyakujo, Baso had an outstanding disciple, Nan-chuan Pu-
yuan (Nansen Fugan, 748-834). Nansen was a native of Hsin-cheng in
Chengchow (present Honan Province). In 757 A.D., when he was ten years
old, he studied under Nangaku Ejo. After he acquired a thorough
knowledge of Buddhist philosophy, he became a disciple of Baso, and
achieved sudden enlightenment. The following anecdotes were recorded in
the Lamp Records , Vol. 8, reprinted in Daisho Daizokyo , Vol. 51, pages
257-259.

One day while Nan-chuan (Nansen) was serving rice gruel to his fellow monks, his Master,
Ma-tsu (Baso), asked him: "What is in the wooden bucket?" Nan-chuan replied: "This old

fellow should keep his mouth shut and not say such words."

In 795 A.D., when he was forty-eight years old, Nansen moved to
Chih-yang and built a small temple on the top of Mount Nan-
chuan(Nansenzan). He remained there for thirty years, never once coming
down. Before the Master passed away, the head monk asked him: "Where
are you going after you passed away?" The Master answered: "I am going

down the hill to be a water buffalo." The monk continued: "Would it be



possible to follow you there?" The Master answered: "If you want to follow
me, you must come with a piece of straw in your mouth."

Nansen's famous disciple, Chao-chou Tsung-shen (Joshu Jishin, 778-
897), was a native of Ho-hsiang in Tsao-chou (present Shantung Province).
Before he was ordained, he visited Nansen. He arrived while Nansen was
lying down resting. Nansen asked Joshii: "Where have you just come
from?" Joshi replied: "I have just left the Shui-hsiang Monastery (Zuizo-
ji)." Note that "Shui-hsiang" means "auspicious image" and that the
Monastery had an image of Buddha. The Master asked: "Have you seen the
standing image of Buddha?" Joshii answered: "What I see is not a standing
image of Buddha, but a supine Enlightened One!" The Master asked: "Are
you your own master?" Joshii answered: "Yes, I am." "Where is this master
of yours?" asked the Master. Joshii said: "In the middle of the winter the
weather becomes bitterly cold. I wish all blessings on you, Master!" At this,
Nansen permitted him to become his disciple. The following anecdotes
were taken from Professor Chang Chung-yuan's translation in Original
Teachings of Ch'an Buddhism , pages 153-163:

Once Master Nan-chuan (Nansen) remarked:

"In the middle of last night I gave Monju (Manjusri) and Fu-gen(Samantabhadra) each
twenty blows and chased them out of my temple."

Chao-chou (Joshti) challenged him:

"To whom have you given your blows?"

The Master answered:

"Could you tell me where Teacher Wang's mistake was?"

(Nan-chuan's family name was WANG.)

Chao-chou bowed and departed.

On one occasion the Master (Nansen) stated:
"Ma-tsu (Baso) of Kiangsi maintained that the Mind is the Buddha. However, Teacher
Wang (meaning Nan-chuan himself) would not say it this way. He would advocate '"Not Mind,



not Buddha, not things.' Is there any mistake when I say this way?"

After listening to this, Chao-chou (Joshii) made a bow and went away. Thereupon a monk
followed him (Joshi), saying, "What did you mean just now, when you bowed and left the
Master?" Chao-chou replied: "You will have to ask the Master." The monk went to the
Master(Nansen) and said, "Why did Jashin (Joshii) behave that way a moment ago?" Nan-chuan
exclaimed, "He understood my meaning!"

Chao-chou asked:

"Tao is not external to things: the externality of things is not Tao. Then what is the Tao that
is beyond things?" Master Nan-chuan struck him. Thereupon Chao-chou took hold of the stick
and said, "From now on, do not strike a man by mistake!" The Master said, "We can easily

differentiate between a dragon and a snake, but nobody can fool a Ch'an(Zen) monk."

One day an elder monk asked Master Nan-chuan (Nansen), "When we say, 'The Mind is the
Buddha,' we are wrong. But when we say, 'Not Mind, not Buddha,' we are not correct, either.
What is your idea about this?" Master Nan-chuan answered: "You should believe 'The Mind is
the Buddha' and let it go at that. Why should you talk about right or wrong? It is just the same as
when you come to eat your meal. Do you choose to come to it through the west corridor, or by

another way? You cannot ask others which is wrong."

We may remark that Joshii would not ask such a question as the elder monk
did. The most significant conversation (mondd) between Nansen and Joshu

went as follows:

Joshi: "What is Tao?"

Nansen: "Everyday-mindedness is Tao."

Joshii: "Is it possible to approach it?"

Nansen: "If you intentionally approach it, you will miss it."

Joshii: "If you do not approach it intentionally, how can you know it?"

Master Nansen then explained to Joshii: "Tao is not a matter either of knowing or of not-
knowing. Knowing is a delusion; not-knowing is indifference. When one has really attained Tao
with non-intention, one is as if in the great VOID, free from obstruction and limitation. How can

any assertion or negation be made?"



Hearing this, Joshii was awakened. After his ordainment, one day
Joshiireturned to Nansen and asked, "Where should one rest after having
attained Tao?" The Master replied, "One should become a buffalo down the
hill." Then Joshii thanked the Master for this instruction. Nansen further
remarked: "In the middle of last night, the moonlight shone on the window."
So Nansen and Joshii were an ideal pair—Master and disciple.

Joshi lived to the venerable age of one hundred and twenty years. The
recent Chinese Zen Priest Hsu Yun (Kiun, 1840-1959), whom the author
had the privilege of meeting at Tsao-chi (Sokei) and Chungking, lived to
one hundred and twenty years.

Chao-chou Tsung-shen (Joshii Jishin, 778-897) of the Kuan-yin
Monastery in Chao-chou (near present Shih-chia-chuang, Hopei Province)
was a native of Ho-hsiang in Tsao-chou (Shantung Province). He became a
monk when he was a child. Later he met Nansen, obaku, Hoju, Enkan and
Kassan, but received the confirmation from Nansen. From the Lamp
Records , Vol. 10 (See Daisho Daizokyo , Vol. 51, pages 276-278), there
were many anecdotes. Professor Chang Chung-yuan's translation gave the

following:

Joshii visited obaku, who closed the door of his chamber whendbaku saw Joshii coming.
Whereupon Chao-chou (Joshii) lit a torch in the Dharma Hall and cried out for help. dobaku
immediately opened the door and grabbed him, demanding, "Speak! Speak!" Chao-chou

answered: "After the thief is gone, you draw your bow!"

Joshu visited Hoju (Pao-shou, a disciple of Rinzai) at his monastery. When Pao-shou
(Hoju) saw him coming, he turned around in his seat. Chao-chou unfolded his sitting cloth and

bowed. Pao-shou came down from his seat, and Chao-chou immediately left him.

Joshi visited Enkan and said to him, "Watch the arrow!"

Enkan (Yan-kuan) answered, "It is gone!"



Chao-chou said: "It hit the target."

Josht arrived at Kassan's monastery and went to the Dharma Hall with a staff in his hand.
Chia-shan (Kassan) asked him, "What is the staff for?" "To test the depth of the water" was the
answer. Chia-shan said, "There is not a drop here. What can you test?" Joshii leaned on his staff

and went away.

Joshii was invited to stay in the Kuan-yin (Kannon) Monastery in his native town of Chao-
chou. He came to the assembly and said: "It is as if a transparent crystal were held in one's hand.
When a foreigner approaches it, it mirrors him as such. I take a stalk of grass and let it act as a
golden-bodied one, sixteen feet high, and I take a golden-bodied one, sixteen feet high and let it
act as a stalk of grass. Buddhahood is passion (klesa ), and passion is Buddhahood."

During this sermon a monk asked him: "In whom does Buddha cause passion?" Joshii:
"Buddha causes passion in all of us." Monk: "How do we get rid of it?" Joshu: "Why should we
get rid of it?"

The following is a famous anecdote:

A monk asked, "Since all things return to One, where does this One return to?" Joshu
replied: "When I was in Tsing-chou, I had a robe made which weighed seven chin ."

Another incident is also given in Professor Chang's translation:

Someone was walking in the garden with the Master (Chao-chou) and saw a rabbit running
away in fright. He asked, "How could the rabbit be frightened and run away from you, since you
are a great Buddhist?" To this the Master replied, "It is because I like to kill."

"To kill" might be a figurative speech. When the Master failed to rise from

his seat to greet the Prince-General of Chen-ting, the Master explained:

Ever since my younger days
I have abstained from meat.
Now my body is getting old.
Whenever I see my visitors



I have no strength left for coming down from the Buddha-seat.

As vegetarians, all Buddhists in China refrained from any killing of living
things. However, the story of the killing of a cat, in which both Nan-chuan
and Chao-chou were involved, is almost unbelievable. According to Wu-
men-kuan ( Mumon-kan ), the episode was related as follows:

Once in the monastery of Master Nan-chuan, the disciples of the East
Hall and of the West Hall had an argument about a cat. Nan-chuan grabbed
the cat and, holding it aloft, said: "If any one of you assembled here can say
the right thing, the cat will be saved; if not, it will be killed." No one was
able to answer. Thereupon Nan-chuan killed the cat. In the evening Chao-
chou, who had been away for the day, returned. Nan-chuan turned to him
and asked, "What would you have said had you been here?" Chao-chou
took off his straw sandals, put them on his head, and walked out. "If you
had been here," commented Nan-chuan, "the cat would have been saved."
This is case No. 14, and the English translation is taken from Dumoulin-

Peachey, A History of Zen Buddhism , page 99. Dumoulin commented:

The saving word lay in the seemingly senseless action, which transcended all affirmation
and negation.

There is no logical solution to the "paradoxical words and strange actions" which were
introduced into Southern Chinese Zen, especially through Ma-tsu. The paradox discloses itself
in the pregnant meaning of meaninglessness, to be found in the concrete situation of
enlightenment. Probably the Zen master with the richest record of paradoxical sayings and
remarkable actions is Chao-chou. Some of his sayings lend themselves to interpretation, as
when he answers a request for instruction about enlightenment by simply saying, "Go wash your
bowl." Enlightenment can be found in everyday life...

In the history of Chinese Ch'an (Zen), there were a number of lay
disciples who attained great fame, among them were Wang Wei (699-759),



the famous poet-painter, and Pang Yun (d. 811), the disciple of Baso.

Wang Wei was a contemporary of Nan-yang Hui-chung (Nan'yoEchi),
Shih-tou Hsi-chien (Sekitdo Kisen), and Ma-tsu Tao-1 (Baso Doitsu). He
took the courtesy name Mu-chi (after Vimalakirti ). His inscription for the
Sixth Patriarch's biographical account indicated the depth of his

understanding of Hui-neng's Ch'an teaching:

When there is nothing to give up

One has indeed reached the Source.
When there is no void to abide in
One is indeed experiencing the Void.
Transcending quiescence is no-action.

Rather it is Creation, which constantly acts.

This translation appeared on page 144 of Chang's Original Teachings of
Ch'an Buddhism .
Pang Yun (HO KOoji), his wife, and his daughter, Ling-chao (Reisho),

were all devoted to Ch'an (Zen). Pang Yun once remarked:

How difficult it is!
How difficult it is!

My studies are like dying the fibers of a thousand pounds of flax in the sun by hanging
them on the trees!

His wife responded:

My way is easy indeed!
I found the teachings of the Patriarchs right on the tops of the flowering plants!

Their daughter, Ling-chao (Reishd), said:



My study is neither difficult nor easy.
When I am hungry I eat.
When I am tired I rest.

The daughter got ahead of her father, while Pang Yun was ready to pass
away. See Chang's Original Teachings of Ch'an Buddhism , page 145 and
pages 174-177.

According to Dharma Records of Abbot Hsu Yun , Vol. 8, pages 262-
265, he was revered as the Eighth Patriarch of the Igyd School. His disciple,
Reverend Hsuan-hua (Senka), then becomes the Ninth Patriarch in the Igyo
line. Reverend Hsuan-hua is the Chief Abbot of the Gold Mountain Temple,
San Francisco, and the founder of Dharma Realm University, Talmage,
California, U.S.A.
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CHAPTER 4 THE RINZAI
SCHOOL

Huang-po Hsi-yun (obaku Kiun, d. 850 A.D.) was a dharma-heir of
Po-chang Huai-hai (Hyakujo Ekai, 720-814), and hence a dharma brother of
Kuei-shan Ling-yu (Isan Reiyt, 771-853), Chang-ching Ta-an(Chokei
Daian, 793-883), and Ta-tzu Huan-chung (Daiji Kanchii, 780-862). Huang-
po (obaku) became a monk when he was a child. He was confirmed or
ordained by Po-chang (Hyakujo). He was then invited to preside over a big
temple newly built and named after Huang-po Shan(Mount obaku). His
fame was far and wide, and more than one thousand faithful followers
gathered around him. He left posterity with his The Essence of Mind ,
recorded and collected by Pei Hsiu the Prime Minister(Haikyi Shokoku), a
great admirer of Obaku and also a good friend of Kuei-feng Tsung-mi
(Keitho Shiimitsu, 780-841). In Pei Hsiu's Preface, 858 A.D., he recorded
how in 843 and in 849 he questioned Master obaku and put down the
answers in writing. Some abstracts were taken from R. H. Blyth's Zen and

Zen Classics , Vol. 3, Chapter 5 as follows:

The material things before you—that is it. But when the (rational) mind moves, we deny it,
we refuse it.

Pei Hsiu (Haiky@i) said, "Illusion obstructs the Mind; how can illusion be got rid of?"
Huang-po (6baku) said, "Creating illusion, getting rid of illusion—both these are illusion, for
illusion has no root; it appears by reason of discrimination. If you do not think of contraries such
as ordinary and superior, illusion ceases of itself, and how can you get rid of it? When there is
not a hair's breadth of something to rely on, this is called, 'Giving away with both hands, and
thus receiving Buddhahood." Pei Hsiu (Haikyi) said, "There being nothing to rely on, how can



anything be transmitted?" Huang-po (0baku) said, "Mind is transmitted by Mind." Pei Hsiu
(Haikyt) said, "If the Mind is transmitted, why do you say there is no such thing as Mind?"
Huang-po (obaku) said, "Not receiving the Law (Dharma) is called 'transmission of Mind." If
you understand what this Mind is, this is the No-Mind, the No-Law." Pei Hsiu (Haikyi) said, "If
there's no Mind, and no Law, how can you talk about 'transmitting' something?" Huang-po
(obaku) said, "When you hear me say 'transmission of Mind,' you think of there being a
'something'to transmit, so a Patriarch declared:

When you realize the nature of Mind,

You speak of it as a wonderful mystery;

Enlightenment is unattainable;

When attained, you do not describe it as something known.

If I get you to understand this, do you think you could?"

According to the Lamp Records , Vol. 12, dbaku had thirteen disciples,
among them:

(1) Lin-chi I-hsuan (Rinzai Gigen, d. 866)

(2) Mu-chou Tao-tsung (Bokujti D6sho)

(3) Wei-fu Ta-chueh (Ifu Daikaku)

(4) Chien-ching Tsu-nan (Senkei Sonan)

(5) O-shih Ling-kuah (Useki Reikan)

(6) Lo-han Tsung-che (Rakan Sosetsu)

(7) Pei Hsiu the Prime Minister (Haikyt Shokoku) Mu-chou Tao-tsung
was also known as Chen the Elder (Chin Sonshuku), whose disciple was
Chen Tsao (Chinso), prefect of Mu-chou. Mu-chou Tao-tsung (Bokujii
Dosho) used to make straw sandals and secretly put them by the road. He
was thus known as "Sandal Chen." Those Ch'an (Zen) learners who were
highly endowed with talents greatly respected him. For anecdotes of him,
the reader is referred to Professor Chang Chung-yuan's Original Teachings
of Ch'an Buddhism , pages 107-115, and to R. H. Blyth's Zen and Zen
Classics , Vol. 3, pages 138-144.



Lin-chi I-hsuan (Rinzai Gigen, d. 866) was the founder of the Lin-chi
or Rinzai School. Rinzai was a native of Nanhua in Tsao-chou (Soshii), now
Tsao-Hsien, southwest of Tsining, in Shantung Province. He studied under
obaku. One day the head monk Chen the Elder (Chin Sonshuku) suggested
that he should go to see Master obaku alone. So Rinzai went toobaku's
room and asked him: "What is the real meaning of Bodhidharma(Daruma)
coming from the West?" The Master struck him at once. Rinzai visited the
Master three times, and each time he received blows. Rinzai was ready to
leave, and Master obaku advised him to visit Master Kao-an Ta-yu (Kodan
Daigu), disciple of Kuei-tsung Chih-chang (Kisi Chijo). Koan Daigu said
something which enlightened Rinzai and sent him back to obaku. Rinzai,
though he realized obaku's "motherly kindness," was ready to slap Master
obaku, who cried out: "What a crazy fellow! He is coming to pluck the
tiger's beard!" Rinzai immediately cried out: "Kwatz!" As Rinzai attained
satori , or enlightenment, he was quite a different person. He exclaimed:
"There 1s not much after all in the Buddhism ofobaku." (See Suzuki: Essays
in Zen Buddhism , First Series, page 247.) Rinzai-roku was a collection of
dialogues by Master Rinzai, which revealed his teachings. As translated by
Alan W. Watts in The Way of Zen , the following passages are illuminating
(see pages 101-102):

Why do I talk here? Only because you followers of the Tao go galloping around in search
of the Mind, and are unable to stop it. On the other hand, the ancients acted in a leisurely way,
appropriate to circumstances (as they arose).

O you followers of the Tao—when you get my point of view you will sit in judgment on
top of the... Buddhas' heads. Those who have completed the ten stages will seem like
underlings, and those who have arrived at Supreme Awakening will seem as if they had cangues
around their necks. The Arhans and Pratyeka-buddhas are like a dirty privy. Bodhi and nirvana
are like hitch-posts for a donkey.



There is no place in Buddhism for using effort. Just be ordinary and nothing special.
Relieve your bowels, pass water, put on your clothes, and eat your food. When you're tired, go
and lie down. Ignorant people may laugh at me, but the wise will understand... As you go from
place to place, if you regard each one as your own home, they will all be genuine, for when
circumstances come, you must not try to change them. Thus your usual habits of feeling, which
make karma for the Five Hells, will of themselves become the Great Ocean of Liberation.

Outside the Mind there is no Dharma, and inside also there is nothing to be grasped. What
is it that you seek? You say on all sides that the Tao is to be practiced and put to the proof. Don't
be mistaken! If there is anyone who can practice it, this is entirely karma making for birth-and-
death. You talk about being perfectly disciplined in your six senses and in the ten thousand ways
of conduct, but as I see it all this is creating karma . To seek the Buddha and to seek the Dharma

is precisely making karma for the hells.

In Ma-tsu (Baso), Nan-chuan (Nansen), Chao-chou (Joshii), Huang-
po(obaku), and Lin-chi (Rinzai), we can see the "flavor" of Zen at its best.
Mr. Watts spoke about the difficulty of translating the records of these
masters from colloquial Chinese speech of Tang Dynasty into modern
English. So there seems no need of re-translating them, although the
original Chinese versions are available.

Rinzai's "Four Kinds of Attitudes" (Shirydoken) can be stated as
follows. (See The Development of Chinese Zen , by Heinrich Dumoulin, S.
J., originally in German; English translation by Ruth Fuller Sasaki,
published by The First Zen Institute of America, Inc., New York, 1953,
pages 72 and 22-24).

In some instances I abstract man from the environment; in some instances I abstract the
environment from man; in some instances I abstract both man and environment; and in some

instances I abstract neither man nor environment.

The translation was made by Sokei-an. On page 22, Ruth Fuller Sasaki's

translation reads as follows:



As to formula, the text depends upon the well-known "four propositions" of Indian
Buddhist logic; as to meaning, it corresponds to the four aspects of Reality (Dharmadhatu or
hokkai in Japanese) of the Kegon teaching. ..

Analogous formulas are the "Fourfold Relations of Guest and Host" (Shihinju) and the
"Fourfold Precedence and Subsequence of Light and Activity" (Shishoyi). With all such
formulas the technical terms must be understood as symbols. We are concerned with a logical or
metaphysical dialectic regarding the relationship of subject and object, relative and Absolute,
appearance and Reality, which later will be dealt with somewhat in detail in the example of the
"Five Ranks" (goi) of the So6td School.

Another of Rinzai's expressions, that regarding the "Three Mysteries and the Three
Essentials" (sangen sanyo), is likewise to be found in Rinzai-roku . The basic passage states:
"Each statement must necessarily comprise the three mysteries; each mystery must necessarily
comprise the three essentials."

According to one such explanation (from commentaries), the three

mysteries are:

Taichiigen &+ %, that is, "what the Buddhas of the three periods and the patriarchs of the
historical eras attained in enlightenment"—thus, the content of enlightenment—corresponds to
substance (tai 1£).

Kuchiigen %) " % | that is, "what the patriarchs in the historical eras manifest as
enlightenment"—the distinctive features of enlightenment—corresponds to characteristics (s0
).

Genchiigen % P , that is, "how the Buddhas of the three periods and the patriarchs of the
historical eras transmit (enlightenment)"—thus, the operation of enlightenment—corresponds to
activity (ya H).

Substance, characteristics, and activity are inseparably interfused and one. Each of the
three mysteries comprises the three essentials, which are not different from one mystery, in the
meaning of the doctrine of the Avatamsaka-sutra (Kegon kyo ) regarding unity in differentiation.

In R. H. Blyth's Zen and Zen Classics , Vol. 3, pages 152-153, "man"
was replaced by "person," and "environment" was replaced by "thing." The

following passages were taken from Blyth's:



Kokufu came forward and asked,
"What is this taking away the person, not the thing?"
Rinzai answered:
"When the sun shines, the earth is covered with brocade;
The baby's hair hangs down, white as silk."
Kokufu asked:
"How about taking away the thing, not the person?"
Rinzai answered:
"The Emperor's command is performed throughout the country;
The smoke and dust of war at an end, the general leaves the fortress." Kokufu asked, "How
about when both person and thing are taken away?"
Rinzai answered:
"When all relations are broken, we are really alone." Asked Kokufu, "And when neither
person nor thing is taken away?"
Rinzai answered:
"The Emperor ascends the jewelled throne,
And the old rustics sing."

In the Kegon School, there are Four Aspects of Reality:

1) Illusion departs from the subject;

2) Illusion departs from the object;

3) Both subject and object are denied, but their differentiation
continues to exist;

4) When the transcending of the opposition of subject and object has
been confirmed, the confrontation of subject and object ceases completely.

Rinzai's way of expressing himself against falsehood can be best
exemplified by the following passages (see Suzuki: Essays in Zen
Buddhism , First Series, pages 347-348):

O you, followers of Truth, if you wish to obtain an orthodox understanding (of Zen), do not
be deceived by others. Inwardly or outwardly, if you encounter any obstacles, lay them low right

away. If you encounter the Buddha, slay him; if you encounter the Patriarch, slay him; if you



encounter the Arhat or the parent or the relative, slay them all without hesitation: for this is the
only way to deliverance. Do not get yourselves entangled with any object, but stand above, pass
on, and be free. As I see those so-called followers of Truth all over the country, there are none
who come to me free and independent of objects. In dealing with them, I strike them down any
way they come. If they rely on the strength of their arms, I cut them right off; if they rely on
their eloquence, I make them shut themselves up; if they rely on the sharpness of their eyes, |
will hit them blind. There are indeed so far none who have presented themselves before me all
alone, all free, all unique. They are invariably found caught by the idle tricks of the old masters.
I have really nothing to give you; all that I can do is to cure you of the diseases and deliver you
from bondage.

O you, followers of Truth, show yourselves here independent of all objects, I want to weigh
the matter with you. For the last five or ten years I have waited in vain for such, and there are no
such yet. They are all ghostly existences, ignominious gnomes haunting the woods or bamboo-
groves; they are selfish spirits of the wilderness. They are madly biting into all heaps of filth. O
you, mole-eyed, why are you wasting all the pious donations of the devout! Do you think you
deserve the name of a monk, when you are still entertaining such a mistaken idea (of Zen)? I tell
you, no Buddhas, no holy teachings, no discipling, no testifying! What do you seek in a
neighbor's house? O you, mole-eyed! You are putting another head over your own! What do you
lack in yourselves? O you, followers of Truth, what you are making use of at this very moment
is none other than what makes a Patriarch or a Buddha. But you do not believe me, and seek it
outwardly. Do not commit yourself to an error. There are no realities outside, nor is there
anything inside you may lay your hands on. You stick to the literal meaning of what I speak to

you, but how far better it is to have all your hankerings stopped, and be doing nothing whatever.

Rinzai said to the monks, "Sometimes 'Kwatz' is like the treasured

sword of the Vajra King; sometimes like a golden-haired lion crouching on

the ground; sometimes the shadow of a sounding-stick on the grass; and

sometimes not a shout at all. How do you understand this?" The monks

hesitated. Rinzai shouted "Kwatz!"

The Rinzai School was transmitted in the following manner:
(1) Lin-chi I-hsuan (Rinzai Gigen, d. 866)

(2) Hsing-hua Tsun-chiang (Koke Zonsho, 830-888)

(3) Nan-yuan Hui-yu (Nan'in Egy0, d. 952)

(4) Feng-hsueh Yen-chao (Fuketsu Ensho, 896-973)



(5) Shou-shan Sheng-nien (Shuzan Shonen, 926-993)

The sixth generation had several disciples, among them:

(6a) Fen-yang Shan-chao (Fun'yd Zensho, 947-1024)

(6b) Ku-yin Yun-tsung (Koku'in Unso, 965-1032)

(6¢) Yeh-hsien Kuei-sin (Yoken Kisei)

(6d) Shen-ting Hung-yin (Jintei Ko'in)

(6e) Chen-tien Chih-sung (Choten Chisi)

(6f) Kuang-hui Yuan-lien (Kd'e Genren, 951-1036)

Fen-yang's dharma-heirs were:

(7a) Shih-shuang Tsu-yuan (Sekiso Soen, 986-1039)

(7b) Lang-ya Hui-chueh (Roga Ekaku)

(7¢) Fa-hua Chuan-chu (Hoka Zenkyo)

(7d) Ta-yu Shou-chi (Daigu Shushi, d. 1057)

Ku-yin's dharma-heirs were:

(7e) Chin-shan Tan-ying (Kinzn Don'ei, 989-1060)

(7f) L1 Tsun-hsu (Ri Junkyoku, d. 1038)

Chin-shan had a disciple Hsi-yu Kung-chen (Seiyo Koshin). Li Tsun-
hsu was the author of Tien-sheng Kuang-teng Lu ( Tensho Kotoroku ), dated
1036.

Yeh-hsien's dharma heir was:

(7g) Fu-shan Fa-yuan (Fuzan Ho'en, 991-1067). Fu-shan was also
known as Yuan-chien Ta-shih (Enkan Daishi), who was responsible for
picking Tou-tzu I-ching (Tosu Gisei, 1032-1083) as the dharma heir of Ta-
yang Ching-yuan (Daiyo Keigen, 943-1027) in the Tsao-tung (S6td) School.

For the eighth generation, Shih-shuang Tsu-yuan (Sekisd Soen), better
known as Tzu-ming Ta-shih (Jimyo Daishi) had the following dharma-

heirs:



(8a) Huang-lung Hui-nan (oryt Enan, 1002-1069)

(8b) Yang-chi Fang-hui (Yogi Ho'e, 992-1049)

(8c) Ta-nin Tao-kuan (Dainei Dokan)

(8d) Ching-su (Shoso Jisha)

Ta-yu Shou-chi (Daigu Shushi) had one dharma-heir:

(8¢) Yun-feng Wen-yueh (Umpo Monyetsu, 997-1062) Jimyo Daishi
had two other disciples:

(8f) Tsui-yen Ko-chen (Suigan Keshin, d. 1064)(8g) Tao-wu Wu-chen
(Dogo Goshin)

oryl Enan was the founder of the oryl Sect, and Yogi Ho'e was the
founder of the Yogi Sect. These sects are presented in Chapter 5.

From Lin-chi I-hsuan (Rinzai Gigen, d. 866) to Shih-shuang Tsu-
yuan(Sekisdo Soen, 986-1039), we have seven generations in the Lin-chi
(Rinzai) School. In R. H. Blyth's Zen and Zen Classics , Vol. 3, pages 165-
167, some anecdotes were recorded concerning Hsing-hua Tsun-chiang
(Koke Zonsho, 830-888) and his dharma brother San-sheng Hui-jan
(SanshoEnen).

A monk asked Sansho, "What is the meaning of Daruma coming from the West?" Sansho
answered, "Stinking meat attracts flies." The monk brought this up to Koke, who said, "I
wouldn't have said that." The monk asked, "What is the meaning of Daruma coming from the
West?" Koke answered, "There are enough blue-bottles on a broken-down donkey."

Sansho said, "If someone comes, I go out to meet him, but not for his sake." Koke said, "If
someone comes, [ don't go out. If I do go out, I go out for his sake."

Koke was head monk at various temples. He visited Yun-chu Tao-ying
(Ungo Doyo) of the So6td School. But he became Lin-chi's (Rinzai's)
attendant and dharma-heir. One day Emperor Chuang-tsung of Late Tang



told Master Koke that he got a priceless pearl and nobody has given an
estimate of its value. Master Koke asked to see the pearl. The Emperor
showed him the pearl. Then the Master said: "Who dares to bid a price on
the Emperor's treasure?" Koke received a horse from the Emperor Chuang-
tsung as a reward for his teaching. He rode away on it, fell off, and broke
his leg. Returning to his temple, he got the head monk to make some
crutches and went along the corridor. He asked a monk, "Do you know
me?" The monk replied, "Why shouldn't I know you?" Koke said, "Here's
somebody who explained the Dharma, and can't walk as a result of it."
These anecdotes testified that Koke was a National Teacher(Kokushi).
Emperor Chuang-tsung reigned 923-925, and Koke entered nirvana in 925.
Chuang-tsung was succeeded by Ming-tsung in 926, the year Shou-shan
Sheng-nien (Shuzan Shonen) was born.

Koke's famous disciple was Nan-yuan Hui-yu (Nan'in Egyo, d. 952),
who was also known as Pao-yin Ho-shan (HG'6 oshd). He passed away in
the second year of the Kuang-shen (Kojun) era under the reign of Chou Tai-
tsu. Some anecdotes were given by R. H. Blyth in his Zen and Zen Classics
, Vol. 3, pages 167-169.

Nan'in asked the monk in charge, "What sutra is your Reverence lecturing on?" He replied,
"The Yuima Sutra ." Nan'in pointed to the Zen seat and said, "You understand?" "I don't," replied
the monk. Nan'in said to the attendant, "Bring in some tea."

A monk said to Nan'in, "What is the Great Meaning of Buddhism?" Nan'in said, "The
origin of a myriad diseases." The monk said, "Please cure me!" Nan'in said, "The World Doctor
folds his hands."

Blyth commented: "This is unusually poetical, and of a melancholy

grandeur. It also happens to be true. Buddhism is both the cause and effect



of an unsound mind in an unsound body. Note that greediness, stupidity,
maliciousness and so on are not illnesses, for animals have them. Illness
means thinking you are ill. And who can cure the illness which Doctor
Buddha and Doctor Christ have caused?"

A monk asked Nan'in, "What is your special teaching?" Nan'in said, "In autumn we reap;
and in winter we store."

A monk asked Nan'in, "What is the Way (Tao)?" Nan'in answered, "A kite flies across the
great sky; nothing remains there."

A monk asked Nan'in, "What about a seamless stupa?" Nan'in said, "Seven flowers, eight
tearings." "How about the man in the tower?" "He doesn't comb his hair or wash his face."

Nan-yuan (Nan'in) had two well-known disciples: Ying-chiao
An(Eikyo-an) and Feng-hsueh Yen-chao (Fuketsu Ensho, 896-973). Ying-
chiao An was sitting by the fire when an official asked him, "How can one
get out of the burning in the Three Worlds?" Ying-chiao An picked up the
incense-tongs and showed him some embers, saying, "Officer! Officer!"
The Official was enlightened. Feng-hsueh (Fuketsu) lived to seventy-eight
years old and passed away in the sixth year of the Kai-Pao (Kaihd) era
under the reign of Tai-tsu (Taiso), the first Emperor of Sung Dynasty. Blyth
gave the dates as 896-973, based on Ku-tsun-su Yulu ( Kosonshuku goroku
), which are different from what was given in the Lamp Records , Daisho
Daizokyo , Vol. 51, pages 302-303.

Many anecdotes were given in Y. H. Ku's History of Chinese Zen
Masters , pages 158-164, based upon the Lamp Records .

Feng-hsueh (Fuketsu) was asked by a monk, "When speech and silence are both
inadmissible, how can one pass without error?" Feng-hsueh replied: "I always remember Kiang-
nan in the third moon—the cry of the partridge, the fragrance of the wild flowers."



This was cited in Alan W. Watts' The Way of Zen , pages 182-183. There

were some interesting questions and answers in the Lamp Records :

Question: "How is the host in the guest?"

Fuketsu answered, "A blind man enters the city."

Question: "How is the guest in the host?"

Fuketsu answered, "The Emperor returns with sun and moon shining anew."
Question: "How is the guest in the guest?"

Answered Fuketsu, "From the eyebrows arise the white clouds."”

Question: "How is the host in the host?"

Fuketsu answered: "Grind the three-feet knife. Ready to kill the 'unfair' fellow."

Feng-hsueh (Fuketsu) had three famous disciples, of whom Shou-shan

Sheng-nien (Shuzan Shonen, 926-993) was the greatest.

A monk asked Shou-shan (Shuzan): "What is the special teaching of your family?"

Shuzan said: "One sentence cuts across the mouth of a thousand rivers; Before a cliff of ten
thousand yards, one finds the mystery."

The monk asked: "How is Shuzan's Ky0 (outlook and inlook)?"

Shuzan said: "Let all the people see."

The monk asked: "How is the person in the Kyd (outlook)?"

Shuzan said: "Have you received the blows?"

The monk saluted the Master.

These anecdotes were recorded in the Lamp Records , DaishoDaizokyo
Vol. 51, pages 304-305. (See also Y. H. Ku, History of Chinese Zen Masters
, pages 165-168.) Fuketsu was the first generation Abbot at Shuzan-ji. He
was also the third-generation Abbot of Nan-yuan of Pao-yin Yuan (H6'6-in).
He lived to sixty-eight years old.

Fen-yang Shan-chao (Fun'yd Zensho, 947-1024) was Shuzan's

dharma-heir. Some questions and answers (mondd) were given below:



A monk asked: "What is the source of the Great Tao (Do)?"

Fun'yd answered: "Dig the earth and find the heaven."

Question: "How is the guest in the guest?"

Fun'yo answered: "Fold your hands before the temple and ask Buddha."

Question: "How is the host in the guest?"

Fun'yd answered: "Facing you on the opposite side, there were no comrades."

Question: "How is the guest in the host?"

Master said: "Clouds and clouds across the sea; Draw your sword and disturb the Dragon-
gate!"

Question: "How is the host in the host?"

Master said: "Three heads and six arms hold up heaven and earth; Angry No-cha (a

legendary figure) attacks the Imperial Court-bell."

Fen-yang (Fun'yd) had four famous disciples, mentioned above,
among them Tzu-ming Tsu-yuan (Jimyo Soen, 986-1039) was the greatest.
Shih-shuang Tsu-yuan (Sekisdo Soen) became a monk when he was twenty-
two years old. His mother encouraged him to travel and seek learned
masters. He served under Fen-yang Shan-chao (Fun'yd Zensho) for two
years, but he was not allowed to enter the Master's room. Sekisowas so
disappointed that he planned to leave. One evening he grumbled about not
receiving the Master's instructions. The Master held up his stick in anger,
and the disciple (Sekisd) tried to defend himself. Suddenly the Master used
his hands to "blind-fold" Sekiso's eyes. Sekisdo was greatly enlightened and
understood that Rinzai's teachings are "common sense." He attended to Fen-
yang (Fun'y0) for seven more years and then left.

There were many anecdotes which appeared in the Lamp Records (see
Daisho Daizokyo , Vol. 51, pages 482-484; and also Y. H. Ku, History of
Chinese Zen Masters , pages 175-185).



When a monk asked him, "What is the meaning of Daruma (the First Patriarch) coming

from the west?" Sekiso answered: "Three days of wind and five days of rain."

Master Tzu-ming (Jimyo Daishi) was a good friend of two high officials:
Yang Ta-nien (Y0 Dainen) and Li Tsun-hsu (Ri Junkyoku, d. 1038). In 1038
A.D., Li sent an invitation to Master Tzu-ming, saying that Yang already
passed away, and he wished to meet with the Master before his own death.
The Master took a boat and went to the Capital. Master Tzu-ming wrote the

following gatha:

The Yangtze River is endless.
When can I reach the Capital?
The boat is receiving cool wind as a help.

There is no need of using the oars.

After meeting with the Master, Li Tsun-hsu passed away a little over a
month later. Master Tzu-ming (Jimyd Daishi) left posterity with his
dharma-heirs, most notably Huang-lung Hui-nan (oryli Enan, 1002-1069),
founder of the Oryi Sect, and Yang-chi Fang-hui (Yogi Ho'e, 992-1049),
founder of the Yogi Sect. From oryi, the lineage leads to Myodan Eisai,
founder of the Rinzai School in Japan. On the other hand, the Yogi Sect
produced many masters that would influence the development of Zen in
Japan. Enji Ben'en, founder of Tofuku-ji, was Mujun Shihan's disciple, and
so was Mugaku Sogen, founder of Engaku-ji. Rankei Doryi, founder of
Kencho-ji, was Mumyo Esei's disciple. Mukan Fumon, founder of Nanzen-
j1, was the disciple of Joji Myorin (Mujun's disciple), as well as the dharma-
heir of Enji Ben'en. Daikyt Shonen, founder of Jochi-ji, was Sekikei

Shingetsu's dharma-heir. Nampo Jomyowas Kido Chigu's dharma-heir.



Nampo's disciple ShithoMyocho became the founder of Daitoku-ji. Note
that Rankei, Kido, and Sekikei were dharma cousins, as they were Shogen
Stigaku's dharma grandsons. So many Zen Masters in Japan, whether they
came to China from Japan, or they went to Japan from China, were from the
Yogi Sect. Even Shinchi Kakushin, the dharma grandfather of Bassui
Tokusho and Jiun Myd'i, founders of Kogaku-ji and Kokutai-ji respectively,
was the dharma-heir of Mumon Ekai. Ha'an Sosen (Mujun Shihan's dharma
teacher), Shogen Stigaku, and Mumon Ekai were all the fifth-generation
dharma descendants of Goso Ho'en, who was the dharma grandson of Yogi.
So far as the Rinzai School was concerned, the Yogi Sect flourished both in
China and in Japan.

The oryii and Yogi Sects are presented in Chapter 5.
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CHAPTER 5 THE ORYU AND
YOGI SECTS

Huang-lung Hui-nan (oryt Enan, 1002-1069) was the founder of the
oryl Sect in the Rinzai School in China. The lineage from oryt to Myodan
Eisai, founder of the Rinzai School in Japan, is given below:

(1) Huang-lung Hui-nan (oryt Enan, 1002-1069)

(2) Hui-tang Tsu-hsin (Kaido Soshin, 1025-1100)

(3) Ling-yuan Wei-ching (Reigen Isei, d. 1117)

(4) Chang-ling Shou-cho (Chorei Shutaku, 1065-1123)

(5) Wu-shi Kai-shen (Muji Kaijin, 1080-1148)

(6) Hsin-wen Tan-fen (Shinbun Donfun)

(7) Hsueh-an Chun-chin (Setsu'an Jikin, 1117-1200)(8) Hsu-an Huai-
chang (Ki'an Esho)

(9) Ming-an Yung-si (Myoan Eisai, 1141-1215)

Eisai was the eighth-generation dharma descendant of oryii Enan. oryd's
other disciples were:

(2a) Yun-an Ko-wen (Un'an Kokumon, 1025-1102)

(2b) Yun-kai Shou-chih (Ungai Shuchi, 1025-1115)

(2¢) Lau-tan Hung-yin (Rokutan Ko'in, 1012-1070)

(2d) Yang-shan Hsing-wei (Kyozan Ko'i, 1018-1080)

(2e) Tung-lin Chang-chung (Torin Choso, 1025-1091)

(2f) Shang-lan Shun (Joran Jun)

Yun-an Ko-wen or Pao-feng Ko-wen (Hobo Kokumon) had three disciples:



(3a) Tou-shuai Tsung-yueh (Tosotsu Jietsu, 1044-1091)

(3b) Chan-tang Wen-chun (Tando Bunjun, 1061-1115)

(3¢) Chueh-fan Hui-hung (Kakuhan Eko, 1071-1128)
Tung-lin (Torin) had a famous disciple, Su Tung-po (Sotdoba, 1036-1101), a
literary genius. Shang-lan (Joran) was probably older than Torin; but he
was a friend of Su Tung-po's father, and became the dharma teacher of Su
Che (So Tetsu), Su Tung-po's younger brother.

In becoming the disciple of Torin, Su Tung-po composed the

following gatha (poem):

The sound of the brook is the wide and long tongue. Is the view of the mountain not the
body of purity? In the night I can have eighty-four thousand gathas. In the days to come how
can | tell the others?

This poem was quoted by Dogen Kigen, founder of the S6td School in
Japan, in his treatise: Shobogenzo . Su Che was a good friend of Yun-an
Ko-wen, and he wrote a Preface for the Dialogues of Yun-an Ko-wen.
Hui-tang (Kaido) had other disciples besides Reigen. They were:
(3d) Tsao-tang Shan-ching (Sodo Zensei, 1037-1142)
(3e) Ssu-hsin Wu-sin (Shishin Goshin, 1043-1114)
Tsao-tang (S0do) had a disciple Hsueh-feng Hui-kung (Seppo Eku, 1096-
1158). Ssu-hsin (Shishin) had a disciple Chao-tsung Hui-fang (ChosoEho).
Reigen had another disciple:
(4a) Fu-hsin Pen-tsai (Butsushin Honsai), whose disciples were:
Shan-tang Tsu-shun (Sando Sojun) and Pien-feng Tsu-chin
(BetsuhoSochin).
Muji Kaijin had other disciples:



(6a) Tzu-han Liao-po (Jikdo Ryoboku)

(6b) Tai-an Sien (Tai'an Sen)

Jiko's disciple was Hsueh-feng Seng-yen (Seppo So'en).

From oryii to Myodan Eisai, we had altogether nine generations. Many
masters and lay disciples were produced. However, it remains for the Yogi
Sect to flourish even more after the nine generations.

The lineage from Yo0gi to Mujun Shihan (1178-1249) is given below:

(1) Yang-chi Fang-hui (Yogi Ho'e, 992-1049)

(2) Pai-yun Shou-tuan (Haku'un Shutan, 1025-1072)

(3) Wu-tsu Fa-yen (Goso Ho'en, 10247-1104)

(4) Yuan-wu Ko-chin (Engo Kokugon, 1063-1135)

(5) Hu-chiu Shao-lung (Kokyt Shoryt, 1077-1136)

(6) Yin-an Tan-hua (6-an Donka, 1103-1163)

(7) Mi-an Hsien-chieh (Mittan Enketsu, 1118-1186)

(8) Pu-an Tsu-sien (Ha'an Sosen, 1136-1211)

(9) Wu-chun Shih-fan (Mujun Shihan, 1178-1249) Note that Enji
Ben'en (1202-1280) was Mujun's disciple, and hence he was the ninth-
generation dharma descendant of Yogi. (In Japan, Enji Ben'en was Myoan
Eisai's dharma grandson.)

Starting from Goso Ho'en, another lineage can be established:

(3) Wu-tsu Fa-yen (Goso Ho'en, 10247-1104)

(4a) Kai-fu Tao-ning (Kaifuku Donei, 1053-1113)

(5a) Yueh-an Shan-ko (Gettan Zenka, 1079-1152)

(6a) Ta-hung Tsu-chen (Daikd Soshd)

(7a) Yueh-lin Shih-kuan (Getsurin Shikan, 1143-1217)

(8a) Wu-men Hui-kai (Mumon Ekai, 1183-1260)

(9a) Hsin-ti Chueh-hsin (Shinchi Kakushin, 1207-1298)



Note that Koho Kakumyo (1271-1361) was Shinchi Kakushin's disciple.
Kohd's two disciples, Bassui Tokusho (1327-1387) and Jiun My®o'1(1273-
1345), were the founders of Kogaku-ji and Kokutai-ji in Japan respectively.
Bassui had a disciple: Shun'c Reizan (1344-1408).

Besides Yuan-wu Ko-chin (Engo Kokugon) and Kai-fu Tao-
ning(Kaifuku Donei), Wu-tsu Fa-yen (Goso Ho'en) had other famous
disciples:

(4b) Lung-men Ching-yuan (Rytimon Sei'on, 1067-1120)

(4c) Tai-ping Hui-chin (Taihei Ekin, 1059-1117)

(4d) Ta-sui Yuan-ching (Daizui Genjo, 1065-1135) or Nan-tang Tao-
hsin (Nando Doko, 1065-1135)

(4e) Hung-fu Tzu-wen (Kofuku Shimon)

Lung-men (Rytimon) had three disciples:

(5b) Mo-an Fa-chung (Boku'an Hochi, 1084-1149)

(5¢) Hsueh-tang Tao-hsing (Setsudo Doko, 1089-1151)

(5d) Cho-an Shi-kuei (Chikuan Shiki, 1083-1146)

Boku'an's disciple was: Pu-an Yin-shu (Fu'an Inshuku, 1115-1169).
Setsudo's disciples were: Hui-an Hui-kuang (Kai'an Eko) and Cho-an Shu-
jen (Katsuan Shujin). Kai'an's disciples were: Hsueh-feng Yuan-shao(Seppo
Gensho), Ching-shan Yuan-chun (Keisan Gensd), and Pao-en Chih-in
(Ho'on Chi'in).

Yuan-wu Ko-chin (Engo Kokugon) had other disciples:

(5e) Ta-hui Tsung-kao (Daie Soko, 1089-1163)

(5f) Fu-hai Hui-yuan (Bukkai E'on, 1103-1176)

(5g) Fu-hsin Fa-tai (Bussei Hotai)

(5h) Hu-kuo Ching-yuan (Gokoku Keigen, 1094-1146)

Ta-hui's disciples were:



(6b) Fu-chao Te-kuang (Bussho Tokko, 1121-1203)

(6¢) Lan-an Ting-hsi (Raian Teiju, 1092-1153)
Fu-chao's disciples were:

(7b) Kung-shu Tsung-in (Kiishii S6'in, 1148-1211)

(7¢) Po-chien Chu-chien (Hokkan Koken, 1164-1246)
Lan-an's disciples were:

(7d) Mo-an An-yun (Boku'an An'ei)

(7e) Po-tang Nan-ya (Hakudo Nanka)

Fu-hai Hui-yuan (Bukkai E'on) had two disciples:

(6d) Tsi-tien Tao-tsi (Saiten Dosai, 1148-1207)

(6¢) Chueh-er (Kaku'o)

Kaku'oc came from Mount Hiei, Japan, and became enlightened on hearing
the sound of drums by the Yangtze River. He went up Mount Hiei after his
return to Japan, and never came down. So it was Myoan Eisai(1141-1215),
the dharma descendant of the oryi Sect, who founded the Rinzai School in
Japan. However, many masters in the Japanese Rinzai School came from
the Yogi Sect.

In the rest of this Chapter, we continue on with the Yogi Sect. Starting
from (4) Yuan-wu Ko-chin, (5) Hu-chiu Shao-lung, (6) Yin-an Tan-hua, and
(7) Mi-an Hsien-chieh, we have parallel transmission as follows:

(8) Pu-an Tsu-sien (Ha'an Sosen, 1136-1211)

(8b) Sung-yuan Chung-yueh (Shogen Siigaku, 1132-1202)

(8c) Tsien-fu Tao-sen (Senfuku Dosei)

(9) Wu-chun Shih-fan (Mujun Shihan, 1178-1249)

(9b) Yun-an Pu-yen (Un'an Fugan, 1156-1226)

(9¢) Chi-zei Tao-chung (Chizetsu Dochi, 1169-1250)

(10) Wu-hsueh Tsu-yuan (Mugaku Sogen, 1226-1286)



(10b) Hsu-tang Chih-yu (Kido Chigu, 1185-1269)

(10c) Wan-chi Hsing-mi (Gankyoku Komi)

Note that after (7) Mi-an Hsien-chieh (Mittan Enketsu), we have three
parallel lines: the first line goes through Pu-an Tsu-sien (Ha'an Sosen), Wu-
chun Shih-fan (Mujun Shihan), to Wu-hsueh Tsu-yuan (Mugaku Sogen),
who went to Japan and became the founder of Engaku-ji. Mujun Shihan's
other disciples were:

(10d) Hsueh-yen Tsu-ching (Seggan Sokin, 1216-1287)

(10e) Ge-an Pu-ning (Gottan Funnei, 1197-1276)

(10f) Miao-chien Tao-yu (Myoken Doyii, 1201-1256)

(10g) Zing-tzu Miao-lun (Joj1 My6rin, 1201-1261)

(10h) Huan-chi Wei-i (Kankei I'itsu, 1202-1281)

Note that Gottan Funnei and Huan-chi's disciple, Ching-tang Chueh-yuan
(Kyodo Kaku'en, 1244-1306) went to Japan. Zing-tzu Miao-lun's disciple
Mukan Fumon (1212-1291) went back to Japan and became the founder of
Nanzen-ji. Myoken Doyii also came to Sung-China from Japan. His
disciple, Wu-kung Ching-nien (Goki Keinen, 1217-1272), also studied in
China.

Pu-an Tsu-sien (Ha'an Sosen) had another disciple, Shih-tien Fa-hsun
(Sekida Hokun, 1171-1245), whose disciple was Yu-chi Chih-hui(Gukyoku
Chi'e). Gukyoku's disciple, Ching-cho Cheng-cheng (Seisetsu Shocho,
1274-1339), went to Japan.

After (7) Mi-an Hsien-chieh, the (b) line started from Sung-
yuan(Shogen), went through Yun-an Pu-yen to (10b) Hsu-tang Chih-yu
(KidoChigu, 1185-1269). Kido's disciple, Nampo Jomyo (1235-1308), was
a great Rinzai Master well-known by his honored title, Daid
Kokushi(National Teacher). Nampo's disciple was Shitho Myocho (1281-



1336), well-known by his honored title, Daitd Kokushi. Shtihd's disciple
was Kanzan Egen (1277-1360). So Kido was the spiritual leader of both the
Daitoku-ji and Myoshin-ji in Japan. Kido had another disciple, Chu-shan
Chih-yuan (Kyosan Shigen), who came from Japan. Kidd's dharma brother,
Shih-fan Wei-yen (Sekihan I'en), had a disciple, Shi-chien Tzutan (Saikan
Sudon, 1249-1306), who went to Japan and became the dharma teacher of
Sung-shan Chu-chung (Siisan Kyochii, 1278-1346).

After (7) Mi-an Hsien-chieh, the (c) line started from Tsien-
fu(Senfuku), went through Chi-zei Tao-chung to (10c) Wan-chi Hsing-
mi(Gankyoku Komi). Wan-chi's disciple, I-shan I-ning (Issan Innei, 1247-
1317), went to Japan and became the dharma teacher of Hsueh-tsen Yu-mei
(Sesson Yibai, 1290-1346).

Mi-an's disciple (8b) Sung-yuan Chung-yueh (Shogen Stgaku) had
great influence in the Rinzai School in Japan, not only because Kido was
Shogen's dharma grandson, but also because another dharma grandson,
Lan-chi Tao-lung (Rankei Doryt, 1213-1278), was the founder of Kencho-
ji. Besides Yun-an Pu-yen (Unan Fugan), Sung-yuan had the following
disciples and descendants:

(9d) Wu-ming Hui-shin (Mumy® Esei, 1162-1237)

(9¢) Yen-an Shan-kai (En'an Zenkai)

(9f) Wu-ai Chueh-tung (Mugai Kakutsu)

(9g) Mi-on Wen-li (Metsu'c Bunri, 1167-1250)

(10d) Lan-chi Tao-lung (Rankei Doryi, 1213-1278)

(10e) Shih-chi Hsin-yueh (Sekikei Shingetsu, d. 1282)

(10f) Hsu-chou Pu-tu (Kisht Fudo, 1199-1280)

(10g) Huen-chuan Ju-kung (0-kawa Nyokyo, 1221-1289)



Lan-chi Tao-lung (Rankei Doryti) had many dharma heirs: among them
were Nampo Jomyo and Yaku'oc Tokuken (1245-1320), both of whom went
to Sung-China. Yaku'd's disciple, Jakushitsu Genko (1290-1367), also went
to China and became later the founder of Eigen-ji.

Shih-chi (Sekikei) had two important disciples: one was MushoJosho
(1234-1306), who came to Sung-China; and the other was Ta-hsiu Cheng-
nien (Daikyti Shonen, 1215-1289), who went to Japan and became the
founder of Jochi-ji.

Hsu-chou Pu-tu (Kishii Fudo) had two important disciples: Hu-yen
Zing-fu (Kogan Jofuku) and Shorin Kyiirin, who came from Japan. Hu-yen
(Kogan) had several disciples: Ming-chi Tsu-tsun (Myokyoku Soshun,
1262-1336), who went to Japan; Chi-hsiu Chih-liao (Sokukytu Keiryo, d.
1350), whose disciple Guchii Shikyi (1323-1409) came to China and later
became the founder of Fotsu-ji.

Huen-chuan Ju-kung (6-kawa Nyokyo) had a disciple: Ku-lin Ching-
mu (Korin Seimo), who had three famous disciples: Cho-sien Fansien
(Jikusen Bonsen), who went to Japan; Yueh-lin Tao-chao (Getsurin Dokyo,
1293-1351); and Shih-shih Shan-chiu (Sekishitsu Zenkyt, 1294-1389).
Both Getsurin and Sekishitsu went to Yuan-China and then returned to
Japan.

Wu-chun Shih-fan (Mujun Shihan) had many disciples, among them
were Enji Ben'en, who came from Japan, and later became the founder of
Tofuku-ji; and Wu-hsueh Tsu-yuan (Mugaku Sogen), who was invited to
Japan to be the founder of Engaku-ji. Mugaku's disciples were:

Ko6ho Kennichi (1241-1316)

Ki'an So'en (1261-1313)



Kennichi's disciple Muso Soseki (1275-1351) was most influential in Japan
and became the founder of Tenryii-ji and Shokoku-ji. Muso
Kokushi(National Teacher) had many disciples: (1) Shun'oku Myoha (1311-
1388); (2) Mukyoku Shigen (1282-1359); (3) Zekkai Chushin (1336-1405),
who went to Ming-China; (4) Gido Shishin (1325-1388); and (5) Seisan
Ji'ei (1302-1369).

Hsueh-yen Tsu-chin (Seggan Sokin, 1216-1287) had many disciples,
among them were: (1) Kao-feng Yuan-miao (K6ho Gemmyd, 1238-1295);
(2) Hsuko Hsi-lin (Kikoku Keryo, 1247-1322); (3) Ti-niu Ju-ting (Tetsugo
Jitei, 1240-1303); (4) Ling-shan Tao-yin (Reisan Dd'in, 1255-1325), who
went to Japan; and (5) Tao-chang An-shin (D5j0 Anshin).

Kao-feng Yuan-miao's lineage went down to Yin-yuan Lung-chi
(Ingen Rytuki, 1592-1673) as follows:

(1) Koho Genmyo (1238-1295)

(2) Chttho Myohon (1263-1323)

(3) Sengan Gencho (1284-1357)

(4) Manho Jij0 (1303-1381)

(5) Hoz0 Fuji

(6) Kihaku Egaku (1372-1441)

(7) Kaishii Eiji (1393-1461)

(8) Hoho Myoken (d. 1472)

(9) Tenki Honzui

(10) Mubun Shoso (1450-1512)

(11) Getsushin Tokuho (1512-1581)

(12) Genyt Shoden (1549-1614)

(13) Mitsu'un Engo (1566-1642)

(14) Hi-in Tsuyo (1593-1661)



(15) Ingen Ryuki (1592-1673) (See Chart VI).

Note that Yin-yuan Lung-chi (Ingen Ryiiki) was the fifteenth
generation dharma descendant of Hsueh-yen Tsu-chin (Seggan Sokin), and
became the founder of obaku School in Japan.

Hsu-ko Hsi-lin (Kikoku Keryd) had a disciple Pien-chuan Miao-
yin(Betsuden Myd'in), whose disciple was Yu-kang Tsang-chin (Gyoku'oka
Zochin, 1315-1395). Ti-niu Ju-ting (Tetsugo Jitei) had a disciple Zei-hsueh
Shih-chen (Zetsugaku Sesei, 1260-1332), whose disciple was Ku-mei
Cheng-yu (Kobai Shoyii, 1285-1352). Ku-mei's disciple was Wu-wen Yuan-
hsuan (Mumon Gensen, 1323-1390), who was the founder of Hoko-ji in
Japan. Tao-chang An-shin (D§j6 Anshin) had a disciple Shih-ou Ching-
kung (Seki'oku Seikyo, 1272-1352).

Kao-feng Yuan-miao (Koho Gemmyd) had other disciples: Dangai
Ryodgi (1263-1334); Haku'un I'ka (d. 1336); and Daikaku Soy®.

Chung-feng Ming-pen (Chiihd Myohon) had other disciples: Muin
Genkai (d. 1358), Kosen Ingen (1295-1374), Myoshi Seitetsu (d. 1347),
Fuku'an Soki (1280-1358), Onkei Soyii (1286-1344), Gyokai Honjo (d.
1352), and Kansai Ginan. All these seven priests came from Japan and went
back to spread the teachings of Chiiho Myohon.

Sengan Genchd's other disciples were: Daisetsu Sond (1313-1377),
who came from Japan; Ho'on Baikei, whose disciple Shoso Nichigan came
from Japan; and Muy6 Shuki (1286-1361).

(4) Manho Jijo had another disciple Kaisht Fuji (1355-1450).

(9) Tenki Honzui had two other disciples: Muso Jo, and Daisen Ko.

(12) Genyii Shoden (1549-1614) was also known as Ryiichi (Dragon
Pond). He had two important disciples: Mitsu'un (Tendd) Engo (1566-1642)
and Ten'in Ensht (1575-1635). Mitsu'un had the following disciples: Hi-in



Tsuyo (1593-1661), Goho Nyogaku (1585-1633), Hoka Tsunin (1604-
1648), Ryiichi Tsubi (1594-1657), Tendo Dobun (1596-1674), Konan
Tsumon (1599-1671), Tsugen Tsuki (1595-1652), Hasan Kaimyo (1597-
1666), Kinzoku Tsujo (1593-1638), Setchdo Tsu'un (1594-1663), Ho'on
Tsuken (1593-1667), and T6jo Hozo. Ten'in Enshii's disciples were: Kassan
Honyo (d. 1646), Ho'on Tsushii (1614-1675), Ri'an Tsumon(1604-1655);
Shosai Tsuju (1593-1642), and Sanshi Tsusai (1608-1645).

At the end of this Chapter we shall trace the lineage from Zing-tzu
Miao-lun (Joj1 Myorin, 1201-1261) to Han-shan Te-ching (Kansan Tokusei,
1546-1623). Note that Joji Myorin was a dharma brother of Mugaku Sogen
and Seggan Sokin.

(1) Joji Myorin (1201-1261)

(2) Zuigan Bunho (d. 1335)

(3) Kacho Sento (1265-1334)

(4) Fukurin Chito (1304-1370)

(5) Kosetsu Shoshun

(6) Musai Myogo
From Musai Myogo on we have three parallel branches: (a), (b), and (c).

(7a) Hogetsu Tan

(8a) Tennei Sen

(9a) Kichi'an So

(10a) Hoshii Dosai (1487-1560)

(11a) Unkoku Ho'e (1500-1579)

(12a) Kansan Tokusei (1546-1623)

(13a) Gi'eki Chikyoku (1599-1655)

Han-shan Te-ching (Kansan Tokusei, 1546-1623) was a great friend of Tzu-
po Cheng-ko (Shihaku Shinka, 1543-1603) and Lien-chi Chih-hung(Renchi



Shuko, 1535-1615). By the end of Ming Dynasty, these three priests and
Ngo-i Chih-hsueh (Gi'eki Chikyoku, 1599-1655) were the four great
masters. We have designated Gu'eki as the dharma-heir of Kansan. (See
Rev. Chang Sheng-yen Litt. D., Chinese Buddhism near the End of Ming
Dynasty , page 99.)

The (b) branch is given below:

(7b) Tai'oka Cho

(8b) Giho Nei (d. 1491)

(9b) Temmoku (Hoho) Shin

(10b) Ya'c Egyo

(11b) Mushu Nyoki (1491-1580)

(12b) Mugen Seichii (1540-1611)

(13b) Kozen Eko (1576-1620)

(14b) Fumyd Myoyo (1587-1642)

(15b) Koan Ensei (Kozan line)
Note that Koan Ensei was an Abbot at Kozan-ji, Foochow. The Kdan line or
the Kozan line went down to Abbot Hsu Yun (Kiun, 1840-1959) and
beyond. (See Chart VI A). The author is indebted to Reverend Ling-yuan
(Reigen, 1902- ) of Daikaku-ji, Keelung, Taiwan, for obtaining the Star-
Lamp Records , edited by Abbot Hsu Yun, whom the author had the
privilege to know in person in 1941-1942 . (See Chart VI A).

The (c) branch started from Sosan Shoki and then was further divided.

(7¢) Sosan Shoki (1404-1473)

(8¢c) Katsudo Soyii

(9¢) Tentsu Ken

(10c) Getsusen Hoshu (1492-1563)
Designating the sub-branch of (c) as (d), there are:



(8d) Kokei Kakucho (d. 1473)(

9d) Dokuho Kizen (1443-1523)
Note that (10a) Hoshii Dosai (1487-1560), (11b) Mushu Nyoki (1491-
1580), and (10c) Getsusen Hoshu (1492-1563) were contemporaries. Also
note that Ingen Rytki (1592-1673) and (13a) Gii'eki Chikyoku (1599-1655)
were contemporaries.

The Kodan or Kozan line can be given below:

(1) Kodan Ensei

(2) Honchi Myokaku

(3) Shikaku Shinke (1543-1603)

(4) Tankyoku Nyokd

(5) Junketsu Shoki

(6) Jiun Kaishun

(7) Tetsushin Jakubun

(8) Tan'en Shoka

(9) Chigan Fumyo

(10) Taikyo Tsiisho

(11) Goshu Shinku

(12) Koka Gengo

(13) Shosei Kosho

(14) Shudo Zokusen

(15) Shogaku Honcho

(16) Eisho Kakujo

(17) Horai Sho'on

(18) Katsugo Ryiisen

(19) Icho Nosan

(20) Kiryo Jinhan



(21) Myoren Shoka

(22) Teiho Kajo

(23) Zenji Shokai

(24) Entetsu Tokusei (Kiun, 1840-1959)

(25) Kan'in Butsu'e

(26) Komyd Reigen (1902-)

(27) Itei Chishin

(27a) Iju Chigd
Reverend Reigen was Founder and Abbot of Daikaku-ji, Keelung, Taiwan.
Among his many disciples are: Itei Chishin, present Abbot of Daikaku-ji,
Keelung; and Ekt Shogen (1930- ), Litt.D., former Abbot of Daikaku-ji,
New York City, N.Y., U.S.A., who was given the name Iji Chigo.

The author wishes to acknowledge his deep indebtedness to Reverend
Ling-yuan (Reigen) for supplying the above lineage from Star-Lamp
Records . Note that Star-Lamp Records was reprinted in Dharma Records of
Abbot Hsu Yun , Vol. 8, pages 246-262.

Now we shall trace the lineage of the Kao-min Temple (Komin-ji) line
from Ho'on (Gyokurin) Tsiishii to Abbot Lai-Ko (Raika, 1881-1953). (See
Chart VI B).

(1) Gyokurin Tstishti (1614-1675)

(2) Sei'un Kogaku (1614-1666)

(3) Nankoku Cho'ei

(4) Reiju Meisei (1657-1722)

(5) Ten'e Jitsutetsu

(6) Ryohan Saisho (1700-1756)

(7) Shogetsu Ryotei (1729-1785)

(8) Horin Tatsuchin



(8a) Nyokan Tatsucho

(9) Hoshu Gosei

(10) Dogen Shinjin

(11) Tokiji Kii'en

(12) ogen Ri

(13) Roki Riji

(14) Getsurd Zentei

(14a) Sozen Zenshin

(15) Meiken Saizui

(16) Myoju Raika (1881-1953)

(17) Myoge
The lineage from Gyokurin to Sozen Zenshin was taken from Mogetsu
Shinkyd's Bukkyo Dainen Hyo , 4th edition, page 52. The author wishes to
thank Reverend Lun-tsan of Hong Kong and Reverend Yen-chih of Hua-
lien Buddhist Lotus Institute, Taiwan, for supplying information concerning

the lineage of Reverend Lai-Ko (Raika).
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CHAPTER 6 THE SEIGEN
BRANCH

Ching-yuan Hsing-ssu (Seigen Gyoshi, d. 740) started the Seigen
Branch of Zen after Hui-neng (End), the Sixth Patriarch. R. H. Blyth's Zen
and Zen Classics , Volume 2 and the first chapter of Volume 3, depicted this
branch of Zen history. The Seigen Branch produced the Tsao-tung(Soto)
School, the Yun-men (Ummon) School, and the Fa-yen (Hogen) School.

Although Ho-tse Shen-hui (Kataku Jinne, 670-762) made tremendous
effort to establish Hui-neng (End) as the Sixth Patriarch and to make Tsao-
hsi (Sokei) the principal seat of Zen Monastery, Ching-yuan (Seigen)
carried on the dharma lineage parallel to Nan-yueh Huai-jang (Nangaku
Ejo, 677-744), who was the founder of the Nangaku Branch.

In Chapter 2, mention was made of Hui-neng's FIVE important
disciples: (1) Ho-tse Shen-hui (Kataku Jinne, 670-762); (2) Nan-yang
Huichung (Nan'yo Echi, d. 775); (3) Yung-chia Hsuan-chueh (Yoka
Genkaku, 665-713); (4) Nan-yueh Huai-jang (Nangaku E;o, 677-744); and
(5) Ching-yuan Hsing-ssu (Seigen Gyoshi, d. 740). Shen-hui's line went as
far as Kuei-feng Tsung-mi (Keiho Shiimitsu, 780-841), who became the
Fifth Patriarch of the Hua-yen (Kegon) School. Yung-chia (Yoka) left
posterity with his "Cheng-tao-ke" ("Shodka") and other writings. Hui-chung
(Echii), the National Teacher (Kokushi), lived long, and became an old

dharma uncle to the younger masters of the different schools.



The transmission of the "Lamp" was carried on in two parallel
branches: the Seigen Branch and the Nangaku Branch. In Chapter 3, the
Nangaku Branch was presented, together with a brief review of the Igyo
School founded by Kuei-shan (Isan) and his disciple Yang-shan(Kyozan).
In Chapter 4, the Lin-chi (Rinzai) School, founded by Lin-chi I-hsuan
(Rinzai Gigen, d. 866), was presented. The Rinzai School, after six
generations, branched out into the Huang-lung (oryt) Sect and the Yang-chi
(Yogi) Sect. These two Sects were presented in Chapter 5.

The Seigen Branch was as promising as the Nangaku Branch in the
transmission of the "Lamp." Ching-yuan (Seigen) himself was a devoted
disciple of End, and he left Tsao-hsi (Sokei) to reside at Zing-chu Temple,
Ching-yuan Mountain (Mt. Seigen), in Chi-chou (Kichishi). When the
Sixth Patriarch was about to enter nirvana, Shih-tou Hsi-chien
(SekitoKisen, 700-790) asked Master End whom should he seek as his
teacher. The Sixth Patriarch instructed him to seek "ssu" (in Chinese it
means "thinking"). So Sekito later sat quietly and kept on "thinking." Then

a monk reminded Sekitd that "Hsing-ssu," his dharma older brother, had the

" "

name "ssu," and suggested that Shih-tou (Sekitd) should visit Seigen
according to the Six Patriarch's wishes. So the Sixth Patriarch must have
thought highly of Seigen, and Seigen might have received the Sixth
Patriarch's special teachings.

Shih-tou (Sekitd) became the dharma-heir of Seigen. The Nangaku
Branch had the second-generation heir Ma-tsu Tao-1 (Baso Doaitsu, 709-
788), who was a powerful teacher, revered by his followers as Master Ma.
Sekitdo left Seigen Mountain for Heng-shan (Hunan), and built a small
hermitage on a stone terrace. Hence he got the name, Shih-tou(Sekito),

meaning "stone." It was said at that time, "West of the Great River



(Kiangsi), Ta-chi (Daijaku) is the Master; south of the Lake (Hunan), Shih-
tou (Sekitd) 1s the Master." According to the Lamp Records , Vol. 14, Sekitd
had twenty-one dharma-heirs, among them were:

(1) Tien-huang Tao-wu (Tennd Dogo, 748-807)

(2) Tan-hsia Tien-jan (Tanka Tennen, 739-834)

(3) Yueh-shan Wei-yen (Yakusan Igen, 751-834)

(4) Tan-chou Chang-tze Kuang (Tanshii Choshi K0)

(5) Chao-chou Ta-tien Pao-tung (Choshu Daiten Hotsu, 732-824)

(6) Tan-chou Ta-chuan (Tansht Daisen)

The first four had the title Zen-shi (Zenji), while the other two had the title
Ho-shan (osho), meaning Chief Priest.

Sekitdo was the author of Tsan-tung-chi ( Sandokai ), which was handed
down to the followers of the Seigen Branch, and later to the Sotd School,
the Ummon School, and the Hogen School. In the S6td6 School, Tungshan
Liang-chieh (Tozan Ryokai, 807-869) constructed the doctrine of the Five
Ranks upon the foundation of the dialectic of Sekitd Kisen and other earlier
Zen Masters. (See The Development of Chinese Zen , by Heinrich
Dumoulin, S. J., English translation by Ruth Fuller Sasaki. The First Zen
Institute of America Inc., 1953, page 25.)

Sekito first served under Eno, the Sixth Patriarch, when he was very
young. After End's passing he became the dharma-heir of Seigen. The
following anecdotes were taken from the English translations by R. H.
Blyth in his Zen and Zen Classics , Vol. 2, pages 20-21:

A monk asked Sekitd, "What is the inner significance of Daruma's coming to (from) the
West?" Sekito said, "Go and ask the outside post of the Hall!" The monk said, "I don't know

what you mean." "Nor do L," said Sekitd.



When Houn (Pang Yun) met Sekitd for the first time, he asked, "Who is he who does not
accompany all things?" Sekitd put his hand over Houn's mouth. Houn came to a realization.

One day Sekitd was walking in the hills with his disciple Sekishitsu(Shihshih meaning
"stone house"), and, seeing more branches obstructing the path, asked him to cut them away. "I
didn't bring a knife," said Sekishitsu. Sekito took out his own and held it out, blade-end first, to
Sekishitsu, who said, "Please give me the other end." "What would you do with it?" asked

Sekito, and Sekishitsu came to a realization.

Note that Sekishitsu was later a disciple of Choshi Ko of Tanshii. Other
anecdotes were given in the Lamp Records , Vol. 14 ( Daisho Daizokyo
Vol. 51, page 309). See also Y. H. Ku's History of Chinese Zen Masters
pages 74-76. The following translation illustrates the conversation between

Sekito and Tenno Dogo.

Tennd Dogo asked Sekitd: "Who received the teachings of Tsao-hsi(Sokei)?" Sekitd
answered: "One who understands the dharma of Buddha received it." Dogo asked: "Did Master
receive it?" The Master answered: "I do not understand the dharma of Buddha." A monk asked:
"How to be liberated?" Sekitd answered: "Who binds you?" A monk asked: "What is the Pure
Land?" Sekito said: "Who makes you dirty?" A monk asked: "What is nirvana?" Sekitd said:
"Who gives you life and death?"

Sekitd, in his teachings, emphasized "The Buddha is the Mind; the Mind is
the Buddha."

The Sixth Patriarch entered nirvana in 713 A.D. and left his "body" to
posterity. The "body" was enshrined at Nan-hua (Nanka) Temple at Shao-
kuan. [The present writer did visit the Nan-hua Temple, while Abbot Hsu
Yun (Kiun, 1840-1959) was in charge of the Temple.] Similarly, Sekitd's
"body" was well preserved from 790 A.D. to the present. About sixty years
ago, Sekitd's "body" was secretly transported to Japan. When the
SotoSchool in Japan was celebrating the Six Hundred and Fiftieth

Anniversary of Keizan Shokin's passing, this "body" of Sekitd was



recognized by some Chinese Buddhists at the Zen Exhibition. So in 1975
near Yokohama. Some faithful followers revered Sekitd as the Eighth
Patriarch of the So6t6 School. Whether Shen-hui (Jinne) was accepted as the
Seventh Patriarch of Zen was an open question, although Abbot Hsu Yun
respected Shen-hui with this title bestowed on him by the Emperor Te-tsung
in 796 A.D.

We have mentioned six prominent disciples of Sekito before. The first
line leads from Tien-huang Tao-wu (Tenno Dogo, 748-807) to Hsueh-feng
I-tsun (Seppd Gizon, 822-908).

(1) Tien-huang Tao-wu (Tennd Dogo, 748-807)

(2) Lung-tan Chung-hsin (Ryiitan Siishin)

(3) Te-shan Hsuan-chien (Tokusan Senkan, 782-865)

(4) Hsueh-feng I-tsun (Seppd Gizon, 822-908)

Hsueh-feng's two famous disciples were: (5a) Yun-men Wen-yen (Ummon
Bun'en, 864-949), founder of the Ummon School; and (5b) Yuan-sha Shih-
pei (Gensha Shibi, 835-908), founder of the Gensha School. However,
Gensha was over-shadowed by his dharma grandson, Fa-yen Wen-1 (Hogen
Bun'eki, 885-958), so that the Gensha School was replaced by the Hogen
School. Note that Hogen Bun'eki was the disciple of Lo-han Kuei-chen
(Rakan Keijin, 867-928).

Sekitd line two begins with Tan-hsia Tien-jan (Tanka Tennen, 739-
824) to Tou-tze Kan-wen (Tosu Kan'on).

(1) Tan-hsia Tien-jan (Tanka Tennen, 739-824)

(2) Tsui-wei Wu-hsueh (Suiba Mugaku)

(3) Tou-tze Ta-tung (Tosu Daido, 819-914)

(4) Tou-tze Kan-wen (Tosu Kan'on)



Tou-tze Ta-tung's other disciples were: Niu-tou Wei (Gyiitdo Bi), Tien-fu
(Tenfuku), Chao-fu (Shofuku), and Hsiang-shan Cheng-chao Ta-shih(Kosan
Chosho Daishi). More names appeared in the Lamp Records , Vol. 15.

Sekito line three starts from Yueh-shan Wei-yen (Yakusan Igen, 751-
834) to Tsao-shan Pen-chi (S6zan Honjaku, 840-901) and his dharma
brothers.

(1) Yueh-shan Wei-yen (Yakusan Igen, 751-834)

(2) Yun-yen Tan-sheng (Ungan Donjo, 782-841)

(3) Tung-shan Liang-chieh (Tozan Ryokai, 807-869)

(4) Tsao-shan Pen-chi (S6zan Honjaku, 840-901)

(4a) Chiu-feng Pu-man (Kyiiho Fuman Daishi)

(4b) Yun-chu Tao-ying (Ungo Doyo, d. 902)

(4c) Lung-ya Chu-tun (Rytiga Koton, 835-923)

(4d) Su-shan Kuang-jen (Sozan Konin, 837-909)
Note that Tozan Ryokai and Sozan Honjaku were the cofounders of the
Tsao-tung (Sotd) School. S6zan's disciple was Tsao-shan Hui-hsia (Sozan
Eka), whose disciple was Hua-yen Cheng-hui (Kegon Shd'e). Ungo
Doyohad two important disciples: Tung-an Tao-pei (Doan Dohai, 889-955)
and Yun-chu Huai-yueh (Ungo Egaku). However, according to the Lamp
Records , Vol. 23 ( Daisho Daizokyo , Vol. 51, page 388), Yun-chu Huai-
yueh had five disciples: Yuen-shan Chung-yen (Yakusan Chiigen), Feng-
hua Ling-chung (Fuka Ryosii), Tze-chou Lung-chuan (Shishii Rytsen),
Yun-chu Ji-yuan (Ungo Jien), and Yun-chu Ji-man (Ungo Juman); but
Tung-an Tao-pei had nome . Kyiho Fuman's disciple was Tung-an
Wei(Do6an I) of Hung-chou (Koshii), according to the Lamp Records , Vol.
20 (See Daisho Daizokyo , Vol. 51, page 365). Then in the Lamp Records
Vol. 23, Tung-an Wei (Do6an I) had two disciples: Chung Tung-an Kuan-



chih (Chii Doan Kanshi) and Chen-chou Shih-ching (Chinshti Sekiky®o).
According to the Lamp Records , Vol. 24 (See Daisho Daizokyo , Vol. 51, p.
398), Tung-an Kuan-chih (D6an Kanshi) had two disciples: Liang-shan
Yuan-kuan (Ryosan Enkan) and Chen-chou Ling-tung (Chinshii Reitst).
Now Liang-shan Yuan-kuan (Rydsan Enkan) was the dharma teacher of Ta-
yang Ching-yuan (Daiyd Keigen, 943-1027); thus the lineage of the
Chinese Soto School was firmly established. (Note that Tung-an Chih was
the same as Tung-an Kuan-chih, the dharma heir of Tung-an Wei, but not
the dharma heir of Tung-an Tao-pei.)

According to Chuan-fa Cheng-tsung Chi ( Denho Shoso Ki ) by Chi-
sung (Kaisti, 1007-1072), Vol. 7, Daikan (End) had seventh-generation
dharma heirs: Ungo Doy0, Sozan Honjaku, Kyiiho Fuman, etc. Ungo Doyo
had 28 dharma heirs; Sozan Honjaku had 14 dharma heirs; and Kyuho
Fuman had one disciple: Doan I of Koshii. In Vol. 8, Ungo Egaku(Ungo
Doyd's dharma heir) had five dharma heirs; Sozan Eka (S6zan Honjaku's
dharma heir) had three dharma heirs; and Doan 1 (KythoFuman's dharma
heir) had two dharma heirs: Chung Tung-an Chih (ChiiDdan Shi) and Chen-
chou Shih-ching (Chinshii Sekikyd). For Daikan's(End's) ninth-generation
dharma heirs, Doan Shi had two dharma heirs: Liang-shan Yuan-kuan
(Ryosan Enkan) and Chen-chou Ling-tung (Chinshii Reitsti). These records
could be easily found in DaishoDaizokyo , Vol. 51, pages 755-756; 759-
761.

Sekito line four starts with Tan-chou Chang-tze Kuang (TanshiiChoshi
K®). Tanshii Choshi had one disciple: Shihshih Shan-tao(Sekishitsu Zendo).
The line five Chao-chou Ta-tien (Choshii Daiten, 732-824) had one
disciple: San-ping I-chung (Sanhei Gichii). Daiten oshomet the Confucian

scholar Han Yu on his exile, and Daiten was able to convince, if not to



convert, Han Yu that there were similar approaches to human nature, if not
human virtue, in Buddhism and Confucianism.

Sekitd line six starts with Tan-chou Ta-chuan (Tanshii Daisen). Daisen
had two disciples: Sien-tien (Senten) and Pu-kuang (Fuko) of Foochow.

In line two, Suiba had other disciples: Ching-ping Ling-tsen (Seihei
Reijun), Tao-chang Ju-nei (D§jo Nyototsu), and Pai-yun Yo (Haku'un
Yaku).

In line three, Yakusan had two other disciples: Tao-wu Yuan-
chih(Dogo Enchi, 769-835) and Chuan-tze Te-cheng (Sensu Tokusei). Dogo
Enchi's disciple was Shih-shuang Ching-chu (Sekiso Keisho, 807-888).
Sensu Tokusei's disciple was Chia-shan Shan-hui (Kassan Zenne, 805-881).

(1) Yueh-shan Wei-yen (Yakusan Igen, 751-834)

(2a) Tao-wu Yuan-chih (Dogo Enchi, 769-835)

(3a) Shih-shuang Ching-chu (Sekiso Keisho, 807-888)

(4a) Chiu-feng Tao-chien (Kyiiho Doken)

(1) Yueh-shan Wei-yen (Yakusan Igen, 751-834)

(2b) Chuan-tze Te-cheng (Sensu Tokusei)

(3b) Chia-shan Shan-hui (Kassan Zenne, 805-881)

(4b) Shao-shan Huan-pu (Shozan Kanfu)

Do6go Enchi had another disciple, Chien-yuan Chun-hsin (Zengen
Chiiko). Sekiso Keisho had other disciples: Nan-tsi Seng-1 (Nansai So'itsu),
Ta-kuang Chu-hui (Daikoé Gokai), and Chih-hsien Huai-yu(Saiken Eyi).
Kassan had many disciples, among them: Lo-pu Yuan-an(Rakufu Gen'an),
Shan-lan Ling-chao (Joran Ryocho), Huang-shan Yueh-lun (6'san Getsurin),
Siao-yao Huai-chung (Shoyo Echt), and Pan-lung Ko-wen (Benryi
Ke'bun).



Returning to line one, Tennd Dogo's dharma grandson was Tokusan
Senkan. Tokusan had other disciples besides Seppo Gizon (822-908). These
were: Yen-tou Chuan-huo (Ganto Zenkatsu, 828-887), Jui-lung Hui-kung
(Zuiryt Ekii), Kao-ting Chien (Kotei Ken), and Kan-tan Tsu-kuo (Kantan
Shikoku). Gantd's disciples were: Lo-shan Tao-hsien (Rasan Dokan), Ling-
yen Hui-chung (Reigan Eshiil), Hsuan-chuan Yen (Gensen Gen), and Jui-yen
Shin-yen (Zuigan Shigen). Rasan had several disciples among them: Ming-
chao Te-chien (Meisho Tokuken) and Ching-ping Wei-kuang (Seihei I'ko).
Kantan had one disciple: Po-chao Chih-yuan(Hakucho Shien), whose
disciple was Ta-lung Chih-hung (Dairyi Chikd).

The Tsao-tung (Sotd) School will be presented in Chapter 7. The Yun-
men (Ummon) School and the Fa-yen (Hogen) School will be presented in
Chapter 8.

In the rest of the Chapter, we shall follow the three lines represented
by Tennd Dogo, Tanka Tennen, and Yakusan Igen.

Tennd Dogo wanted to be a monk when he was fourteen years old. He
stopped eating three meals a day in order to convince his parents about his
wishes. When he was twenty-five years old, he was ordained at the Cho-lin
Temple (Chikurin-ji), Hangchow. Then he went to Yu-hang and paid his
respects to Master Kuo-i (Koku-itsu Zenji) at Ching-shan, and remained
there for five years. Later he visited Nanking (then called Chungling) and
spent two years under Ma-tsu (Baso). Then he became a disciple of Shih-
tou (Sekitd). So Tennd got the benefit of dharma teachings from both the
Nangaku Branch and the Seigen Branch. (Even today, dharma descendants
of Tenno Dogo claimed that they are the dharma descendants of both Baso
and Sekitd.) However, Tennd's sudden enlightenment came under Sekitd's

probing.



Sekitd said to Tennd Dogo: "I know where you came from." Dogo said: "How can you say
that?" Sekitd said: "You know yourself." Dogo: "Let it be. But how to tell the posterity?" Sekito:
"You tell me who are the posterity!" Then Tennd Dogo became suddenly enlightened. He
understood now how the two great Masters (Baso and Sekitd) enlighten his mind and start him
on the right tracks.

See the Lamp Records , Vol. 14 ( Daisho Daizokyo , Vol. 51, pages 309-
310; Y. H. Ku: History of Chinese Zen Masters , pages 77-78).

Tennd's dharma heir was Lung-tan Chung-hsin (Ryiitan Sishin).
Rytitan had been with the Master for three years. He grumbled about the
Master's not teaching him anything. Tenno said: "Ever since you came here,
when have I not taught you?" Ryttan said: "What have you taught me?"
Then Tennd explained: "When you brought me tea, I received it. When you
brought me my meal, I received that from you too. When you bowed to me,
I nodded to you. When did I not teach you?" Ryiitan was then enlightened.

Te-shan Hsuan-chien (Tokusan Senkan, 782-865) visited Ryiitan and
asked the Master: "Where is the dragon? Where is the pool?" (Ryitan
means "Dragon pool" or "Dragon abyss.") Ryiitan said: "You have seen the
'dragon-pool' right now." Tokusan bowed and left. Ryiitan persuaded
Tokusan to stay. One evening, Tokusan was sitting in meditation outside the
room. Ryttan asked: "Why don't you come in?" Tokusan replied: "It's dark
in the room." Ryutan lighted a candle and gave it to Tokusan. As Tokusan
was about to hold the candle, the Master blew it off. Tokusan saluted the
Master. Ryttan asked him: "What have you seen?" Tokusan replied: "From
now on, nobody can doubt the tongue of an old Ho-shan(oshd) in the
universe." So this is the story of how darkness can enlighten a disciple.

Tokusan was born in 782 A.D., and entered nirvana in 865 A.D. at the age



of eighty-four. He endured great difficulties when Wu-tsung of Tang
Dynasty attempted to suppress all Buddhists. He had many disciples,
among them were Hsueh-feng I-tsun (Seppd Gizon, 822-908), Yen-tou
Chuan-huo (Gantd Zenkatsu, 828-887), and Kan-tan Tsu-kuo(Kantan
Shikoku). (See Y. H. Ku, History of Chinese Zen Masters , pages 275-278).

Seppd Gizon (822-908) was a native of Nan-an in Chuan-chou(Fukien
Province). He accompanied his father to wvisit the Yu-chien
Temple(Gyokukan-ji) at Pu-tien when he was twelve years old, and saluted
the Vinaya Master Ching-hsuan (Keigen Rissui) as his teacher. He had his
head shaved at the age of seventeen, after serving under Ching-hsuan
(Keigen) for five years. Then he went to visit Master Chang-chao (Josho) at
Fu-yung (Fuyd) Mountain. Later he visited the Pao-sh'a Monastery
(Hosechi-ji) at Yu-chou(southwest of Peking, in present Hopei Province).
He was later ordained by Tokusan and found spiritual affinity with Tokusan.
Seppo resided in Fukien for more than forty years, and his followers
numbered more than fifteen hundred. Emperor I-tsung (r. 860-873)
bestowed upon him the purple robe and the honored title of Chen-chueh Ta-
shih (Shinkaku Daishi). He lived to eighty-seven years of age. He has many
disciples, among them: Ummon Bun'en (864-949), Gensha Shibi (835-908),
Kyosei Juntoku Daishi(Ryiisaku Dofu), Chokei Eryd (854-932), Ankoku
Ko6to, Hofuku Jiten (d. 928), Taigen Fu, Kozan Jin'an (Kokushi, 863-939),
and Suigan Reisan.

Ummon was the founder of the Ummon School. Gensha's disciple was
Rakan Keijin (867-928). Rakan's disciple was Hogen Bun'eki (885-958),
founder of the Hogen School.

Tanka Tennen (739-824) learned Zen first from Baso, and then went
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Sekitdo. According to the Lamp Records ( Daisho Daizokyo , Vol. 51, pages
310-311; Y. H. Ku, History of the Chinese Zen Masters , pages 84-87),
Tanka started as a Confucian scholar, went to Chang-an (now Sian, Shensi
Province), and waited to take the examination in a small hotel. He dreamed
of "white light" filling his room. A Zen guest asked him: "Where are you
going?" Tanka replied: "I want to take the civil service examination in order
to be an official." The Zen guest said: "You choose to be an official! Why
not choose to be a Buddha?" Tanka asked: "Where should I go if I choose to
be a Buddha?" The Zen guest said: "Master Ma in Kiangsi is the right place
to go." So Tanka went to Baso's temple. But Baso told him that Sekitd of
Nangaku (Heng-shan) would be his teacher.(In Zen history, there were
many instances that if there was a lack of spiritual affinity, the young monk

should be sent to some other Master's place.)

Tanka served under Sekitd for three years. One day Sekitd told the assembly that the next
day everybody should do weeding of the grass in front of the Temple Hall. When the time came,
everybody brought shovels for weeding, but Tanka was washing his head in a water pan and
knelt before the Master. Sekitd smiled and shaved Tanka's head and told him the admonitions.
Tanka closed his ears and left for Kiangsi. He did not salute Baso and went to the zendo... Baso
entered the Hall and said: "Naturally you!" Tanka saluted Baso and thanked the Master for
giving him the name Tennen (meaning "natural"). Baso asked: "Where did you come from?"
Tanka said: "From Sekitd." Baso said: "The stone road is slippery. Did you fall?" Tanka said: "If
I fell, I will not come here."

Tanka went to the Tendai Mountain and stayed for three years at Hua-ting
Feng (Kacho Peak). Then he visited Kuo-i Zen Master at Ching-shan, Yu-
hang. Later he went to Lo-yang and resided at Hsiang-shan, Lung-men

(Kodzan, Rytimon), with his close friend Fu-niu Ho-shan (Fukugytiosho).



When he was at the Hui-lin Temple (Erin-ji1) in severe winter, he burned the
wooden image of Buddha. People ridiculed him. Tanka said: "I want to get
'shari' (bones of Buddha)." People said: "How can you get 'shari' from

wood?" Tanka said: "Then you shouldn't blame me."

Tanka went to call on Nan'yd Echti Kokushi, and asked his attendant if Kokushi was in.
The attendant said: "Even he is in, he will not receive any guest." Tanka said: "This is too deep
for me." The attendant said: "Even the Buddha's eye cannot see." Tanka said: "Dragon gives
birth to dragon-son; phoenix gives birth to phoenix child." When Kokushi woke up, the
attendant told him the story. Kokushi gave the attendant thirty blows. Tanka heard about this and
said: "He deserves to be the National Teacher." Tanka saluted Kokushi the next day...

Tanka lived to eighty-six years old. At nirvana, he wore a "kasa" (bamboo
hat), held a stick and had his shoes put on. He passed away with one foot
lifted off the ground. His disciple was Suiba Mugaku, and Suiba's disciples
were Tosu Daido and Seihei Reijun.

Yakusan Igen (751-834), the dharma grandfather of To6zan Ryokai,
became a monk at the age of seventeen. He was enlightened under Sekito.
The following anecdotes were taken from R. H. Blyth's Zen and Zen
Classics , Vol. 2, pages 79-80.

Yakusan asked a monk, "Where have you come from?" The monk replied, "From the
Southern Lake." Yakusan asked: "Has the lake overflowed the banks?" "Not yet," answered the
monk. Then Yakusan said: "So much rain, and the lake not yet full?" The monk was silent.

A monk asked Yakusan, "Did the essence of Buddhism exist before Daruma came?" "It
did," said Yakusan. "Then why did he come, if it already existed?" "He came," said Yakusan,
"just because it was here already."

Yakusan had not ascended the rostrum for quite a long time, and one day the superior (head
monk) came and said, "The congregation of monks are thinking about your preaching a
sermon." Yakusan said, "Ring the bell!" The superior banged away at the bell, and the monks all



gathered. But Yakusan went back to his own room. The superior followed him, and said, "The
Master was going to give a talk, and the monks are ready; why didn't you say anything to
them?" Yakusan said, "There are sutra priests for the sutras, and sastra priests for the sastras;

why do you question my goings-on?"

Blyth commented by telling the story between Sekitd and Yakusan:

One day, Yakusan was doing zazen. Sekitd asked him, "What are you doing?" "Not a
thing," replied Yakusan. "Aren't you sitting blankly?" said Sekitd. "If I were sitting blankly, I
would be doing something," retorted Yakusan. Sekitd said, "Tell me what is that you are not

doing?" Yakusan replied, "A thousand sages could not answer that question."

Yakusan passed away in 834 A.D., at the age of eighty-four. His disciple,
Ungan Donjo (782-841), was the disciple of Hyakujo for twenty years, but
got enlightened under Yakusan. Ungan's disciple was To6zan Rydkai, who,
with So6zan Honjaku, founded the Sotd School of Zen. Yakusan's other
disciples were Dogo Enchi (769-835) and Sensu Tokusei.

Anecdotes concerning Ungan Donjo appeared in the Lamp Records
Vol. 14 ( Daisho Daizokyo , Vol. 51, pages 314-315; Y. H. Ku, History of
Chinese Zen Masters , pages 90-92). Blyth in his Zen and Zen Classics ,
Vol. 2, page 81, gave the following:

One day Ungan was ill and Dogo Enchi asked him a question: "When you are separated
from your bag-o'-bones, where can I meet you again?" Ungan replied, "Where there is no birth,
no dying." Ddgo said, "Don't say that! Say, where there is not any no birth and no dying, and we

don't desire to meet each other again."

Ungan met with Isan and there were conversations between them recorded
in the Lamp Records . The following was translated from the Lamp Records
, Vol. 14:



Master Ungan was making shoes. Tozan Rydkai asked the Master for "eyeballs." Master:
"Whom did you give your eyeballs?" Tozan: "I did not." Master: "You did. Where can you find
them?" Tozan kept silent. Ungan: "Were the eyes asking for the eyeballs?" Tozan: "Not the
eyes." The Master scolded him.

Tozan was a great Zen Master. We shall return to Tozan in Chapter 7.

Do6go Enchi (769-835) was Ungan's dharma brother. Dogo was asked
by a monk, "What is the deepest?" Dogo came down from his seat, made
obeisance in the manner of women, and said, "You have come from far, and
I have no answer for you." Sekiso Keisho (807-888) was Dogo's disciple.

The following story was taken from Blyth's translation:

Sekisd Keisho asked Dogo Enchi, "After a hundred years, if someone asks about the
absolute meaning of the universe, what shall I say to him?" Dogo called boy-attendant, who
came, and told him to fill up the water-bottle. Dogo waited a while, and then to Sekiso, "What
was it you asked just now?" Sekiso repeated the question. Dogo thereupon went back to his

room. At this, Sekiso became enlightened.

Blyth commented: "This kind of thing shows a genius above even that of
Plato or Michelangelo, or Bach himself."

Sensu Tokusei was also a disciple of Yakusan. After he left the Master,
he used to ferry a small boat across the river—from this his name
"Boatman." He tried to teach Zen to those boarding the ferryboat. He often
lifted his oar, and said, "Do you understand?" He passed on the dharma line
to Kassan. Kassan Zenne (805-881) became a monk when young, and was
enlightened under Sensu. The following anecdotes were taken from the
English translation of R. H. Blyth in his Zen and Zen Classics , Vol. 2,
Chapter 12.



A monk asked Kassan, "How about when we clear away the dust, and see the Buddha?"
Kassan said, "You must wield a sword! If you don't, it's a fisherman living in a nest!" The monk
brought the matter to Sekiso (Kassan's dharma cousin), and asked, "How about when we clear
away the dust and see the Buddha?" Sekiso answered, "He is not in the country, how can you
meet him?" (He must have meant that Buddha was in India.) The monk went back and told
Kassan what Sekiso said. Kassan ascended the rostrum and announced, "As for measures for
those not yet enlightened, there is no one like me, but as for deep speaking of the absolute,

Sekiso is a hundred paces beyond me."

Kassan was doing zazen when Tozan came and asked him. "How about it?" Kassan

answered, "Just like this."

A monk came back and interviewed Kassan, and said, "You have an especial understanding
of Zen. How is it you didn't reveal this to me?" Kassan said, "When you boiled rice, didn't I
light the fire? When you passed round the food, didn't I offer my bowl to you? When did I
betray your expectations?" The monk was enlightened.

A monk asked Kassan, "What is Tao (the Way)?" Kassan answered, "The sun overflows
our eyes; for ten thousand leagues (li's) not a cloud hangs in the sky." "What is the Real Form of
the Universe?" asked the monk. Kassan replied, "(Even) the fishes at play in the clear-flowing

water make their mistakes."

Kassan said to the monks, "Find me in the tips of a hundred grasses; recognize the Prince

in a noisy market!"

Kassan's disciple Shozan Kanfu left the following anecdotes:

A monk said to Shozan, "What is the sphere of Shozan's mind?" Shozan said, "From olden

times up to now, monkeys and birds lifted up their voices; thin blue mist covered all things."

A monk asked, "What is Shozan's special Zen (‘family wind')?" Shozan replied, "On the top

of a mountain, rootless grass; the leaves moving, though there is no wind."
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CHAPTER 7 THE SOTO
SCHOOL

Tung-shan Liang-chieh (To6zan Ryodkai, 807-869) was a native of Kuai-
chi in present Chekiang Province. He was advised to go to Mount Wu-hsieh
(Gosetsu San) to study under Zen Master Ling-mo (Reimoku Zenji). He
went there and had his head shaved. At the age of twenty-three, he was
ordained at Mount Sung (Sii San), after which he traveled by foot all over
the country. He first visited Nan-chuan (Nansen), when Nansen was
conducting the annual memorial service for Ma-tsu (Baso). Nansen said:
"When we serve food for Master Baso tomorrow, I wonder whether he will
come or not." Tozan came forth from the crowd and said, "As soon as he
has company he will come." Next he went to visit Master Kuei-shan (Isan)
and said to him: "I have heard that Dharma may also be taught by non-
sentient things and that this is practiced by the National Teacher Nan-yang
Hui-chung (Nan'ydo Echii Kokushi). I have not yet understood its real
meaning." Isan replied: "I teach it here too. But I have not found the proper
person." Tozan urged Isan to tell him about it. Isan said: "I inherited my
mouth from my parents, but I never dare to say a word." Isan suggested that
Tozan should visit Yun-yen Tan-sheng (Ungan Donjo, 782-841).

When To6zan arrived at Yun-yen (Ungan, meaning "Cloud Cliff"), he
asked Master Ungan, "What kind of man is able to hear the teaching of
Dharma through non-sentient things?" Master replied, "The Dharma taught

by non-sentient things can be heard by non-sentient things." Tozan asked,



"Can you hear it?" Ungan said, "If I can hear it, you will not hear my
teaching the Dharma." T6zan said, "If this is so, it means that I do not hear
you teaching the Dharma." Ungan then said, "When I taught the Dharma,
even you did not hear it. How can you expect to be taught by non-sentient

things?" Tozan composed a gatha and presented it to Master Ungan:

It is strange indeed!

It is strange indeed.

Dharma taught by non-sentient things is unthinkable.
Listening through your ears you cannot hear the sound;
But you will understand if you listen by your eyes.

Tozan left the Master. Ungan asked, "Where are you going?" Tozan
said, "Though I am leaving you, I have not known where to go." Ungan:
"Are you going to Hunan?" Tozan: "No!" Ungan: "Are you going home?"
Tozan: "No!" Ungan: "You will come back sooner or later." Tozan: "If the
Master has an abiding place, I will come." Ungan: "It would be difficult to
meet after your departure." Tozan: "It would be difficult not to meet again."
Tozan said further: "After one hundred years (meaning after the Master's
passing), people ask me how my Master looks, I don't know how to
answer." Ungan: "Just tell them what it is like." Tozan hesitated a long
while. Ungan said: "You have to be careful about such things." Tozan kept
his doubts. Later when he was crossing the water and saw his image
reflected, he suddenly understood the teaching of Ungan. Then he

composed the following gatha:

You should not search through others,
Lest the Truth recede farther from you.
When alone I proceed through myself,



I meet him wherever I go.

He is the same as me,

Yet [ am not he!

Only if you understand this
Will you identify with Tathata.

The English translation of the above gatha was taken from Professor Chang
Chung-yuan's Original Teachings of Ch'an Buddhism , 1969. The Chinese
version appeared in the Lamp Records , Vol. 15, Daisho Daizokyo , Vol. 51,
pages 321-323; Y. H. Ku, History of Chinese Zen Masters , pages 222-230.

Tozan passed away at the age of sixty-three. He had many disciples,
among them:

Tsao-shan Pen-chi (S6zan Honjaku, 840-901)

Yun-chu Tao-ying (Ungo Doyo, d. 902)

Chiu-feng Pu-man (Kyiiho Fuman)

Lung-ya Chu-tun (Rytiga Koton, 835-923)

Wa-ou Neng-kuang (Ga'oku No6ko, d. 933), from Japan

Tung-shan Tao-chuan (T6zan Dozen, d. 894)

Ching-lin Shih-chien (Seirin Shikan, d. 904)

Hua-yen Shu-zing (Kegon Kyujo)

Yu-hsi Tao-yu (Yisai Doyi)

Pai-ma Tun-ju (Hakuba Tonju)

Tien-tung Hsien-chi (Tendo Kankei)

Pai-sui Pen-jen (Hakusui Honjin)

Su-shan Kuang-jen (Sosan Konin)

Chin-shan Wen-sui (Kinsan Bunsui)

King-chao Hsien-tze (Keicho Kenshi)



Tsao-shan Pen-chi (S6zan Honjaku, 840-901) was a native of Pu-tien
of Chuan-chou (present Fukien Province). At the age of nineteen he left
home to become a monk at Mount Ling-shih (Reiseki San) in Foochow. At
the age of twenty-three, he was ordained. He was among the famous
disciples of Tozan. In fact, Tozan and S6zan were the co-founders of the
Tsao-tung (So6td) School.

When Sozan arrived at Tozan's monastery, the Master (T6zan) asked:
"What is your name?" He replied, "My name is Pen-chi (Honjaku)." The
name means "originally silent." Tozan said: "Say something toward the
Ultimate Reality." Sozan replied: "I will not say anything." Tozan further
asked: "Why don't you speak?" Sozan replied: "If I say more, my name is
not called Pen-chi." Hence Tozan regarded him highly as a priest with great
capacity for Zen Buddhism.

The following conversation was taken from Professor Chang Chung-
yuan's Original Teachings of Ch'an Buddhism , pages 72-73. (The Chinese
original version appeared in the Lamp Records , Vol. 17, Daisho Daizokyo
Vol. 51, pages 336-337; Y. H. Ku, History of Chinese Zen Masters , pages
231-236.)

A monk asked Master So6zan, "Who is he that is not accompanied by ten thousand things?"

The Master replied, "There are many people in the city of Hung-chou. Can you tell me
where they disappear?"

Monk: "Do eyes and eyebrows know each other?"

Master: "They do not know each other."

Monk: "Why do they not know each other?"

Master: "Because they are located in the same place."

Monk: "In such a way, then, there is no differentiation between eyes and eyebrows?"

Master: "Not so. Eyebrows certainly cannot be eyes."

Monk: "What is an eye?"

Master: "Straight ahead."



Monk: "What is an eyebrow?"

Master: "So6zan is still in doubt about it."

Monk: "Why should you, Master, be in doubt?"

Master: "If I were not in doubt, it would be straight ahead."

Monk: "Where is the reality in appearance?"

Master: "Wherever there is appearance, there is reality."

Monk: "How does it manifest itself?"

The Master lifted the top of his tea-cup set.

Monk: "Where is the reality in illusion?"

Master: "[llusion was originally real."

Monk: "How can reality manifest itself in illusion?"

Master: "Wherever there is illusion there is the manifestation of reality."
Monk: "In such a way, then, reality can never be separated from illusion."
Master: "Where can you possibly find the appearance of illusion?"
Monk: "Who is he who is always present?"

Master: "It is the time when Sozan happens to be out."

Monk: "Who is he who is never present?"

Master: "Impossible to achieve."

As the story went, someone asked Hsiang-yen Chih-hsien (Kyogen
Chikan): "What is Tao?" Kyogen answered: "In the dry woods a dragon is
singing." The questioner did not understand. So Kyodgen added: "The eye is
in the skull." The same question was put to Master Shih-shuang Ching-chu
(Sekiso Keisho, 807-888). Sekiso answered: "There is still joy there,"
referring to the singing of the dragon. Then what is the meaning of "The
eye is in the skull"? Sekiso said: "There is consciousness there." Master

Sozan, hearing of this, composed the following gatha:

He who says that the dragon is singing in the dry woods
Is he who truly sees Tao?

The skull has no consciousness,

But wisdom's eye begins to shine in it.

If joy and consciousness should be eliminated,

Then fluctuation and communication would cease.



Those who deny this do not understand

That purity is in the impure.

Sozan entered nirvana at the age of sixty-two. Among his disciples,

there were:

Tsao-shan Hui-hsia (Sozan Eka)
Tung-shan Tao-yen (Tozan Do'en)
King-feng Chun-chih (Kinhd Jushi)
Lo-men Chi-chen (Rokumon Shoshin)
Tsao-an Fa-yee (Soan Hogi)

Ho-yu Kuang-hui (Kagyoku Ko'e)

What important contributions did T6zan and S6zan make to Zen Buddhism
and Zen philosophy? This question can be best answered by quoting Alan
W. Watts in The Way of Zen , pages 102-103:

Thus it should be obvious that the "naturalness" of these Tang masters is not to be taken
just literally, as if Zen were merely to glory in being a completely ordinary, vulgar fellow who
scatters ideals to the wind and behaves as he pleases—for this would in itself be an affectation.
The "naturalness" of Zen flourishes only when one has lost affectedness and self-consciousness
of every description. But a spirit of this kind comes and goes like the wind, and is the most
impossible thing to institutionalize and preserve.

Yet in the Tang dynasty the genius and vitality of Zen was such that it was coming to be the
dominant form of Buddhism in China, though its relation to other schools was often very close.
Kuei-feng Tsung-mi (Keiho Shiimitsu, 780-841) was simultaneously a Zen master and the Fifth
Patriarch of the Hua-yen (Kegon) School, representing the philosophy of Avatamsaka Sutra .
This extremely subtle and mature form of Mahayana philosophy was employed by Tung-shan
(Tozan, 807-869) in developing the doctrine of the Five Ranks (wu-wei or go'i), concerning the
five-fold relationship of the absolute (cheng or shd) and the relative (p'ien or hen), and was
related to the philosophy of the / Ching (Book of Changes, or Ekikyo ) by his student (disciple)
Tsao-shan(Sozan, 840-901). Fa-yen Wen-i (Hogen Bun'eki, 885-958) and Fen-yang Shan-chao
(Funnyd Zenshd, 947-1024) were also influential masters who made a deep study of the Hua-
yen (Kegon), and to this day it constitutes as it were the intellectual aspect of Zen. On the other
hand, such masters as Tien-tai Te-shao (Tendai Tokusho, 891-972) and Yung-ming Yen-shou



(Yomei Enju, 904-975), maintained close relations with the Tientai (Tendai) and Pure Land
(Jodo) Schools.

The Five Ranks were originated by Tozan Ryokai, who constructed
this doctrine upon the foundation of the Dialectic of Sekito Kisen and other
earlier Zen masters. However, it was Sozan Honjaku who first, in the spirit
of, and in accordance with the Master's (Tozan's) teachings, arranged the
Five Ranks in their transmitted form and explained them in many ways. The
reader could refer to Tozan's "Pao-ching-san-mei-ko" (Hokydzammai ka)
and to Sozan's commentary. In a treatise The Development of Chinese Zen
originally written in German by Heinrich Dumoulin, S. J., translated into
English by Ruth Fuller Sasaki, and published by The First Zen Institute of
America, Inc., New York, in 1953, we find the excellent explanation of the
doctrine of the Five Ranks. As this reference is not easily available, we

quote as follows:

The two principal term of the Five Ranks are sho (upright) and hen (slant or bent). For the
meaning of sho, Tozan Ryokai explained: "There is one thing: Heaven is suspended from it and
Earth rests upon it. It is black like lacquer, perpetually in movement and activity." Sho is also
the One, the Absolute, the foundation of Heaven and Earth and all being. This Absolute
corresponds to 77 (reason) or an (darkness) in the speculation of Sekitd Kisen. In Buddhist
terminology it is True Emptiness (shinki). In hen (p'ien) the Absolute enters into appearances. It
completely penetrates the phenomenal world, becomes the All and all things. With Sekito Kisen
this is ji (things) or myo (brightness). The two, Absolute and relative-phenomenal, are not
separate, are not two, but one. The Absolute is the Absolute with regard to the relative. The
relative, however, is relative with reference to the Absolute. The relative-phenomenal in
Buddhist terminology is "marvelous existence" (myou), which is inseparable from the True

Emptiness. The expression is "shinki myou."

The Five Ranks:



1. Shochiihen (Cheng chung p'ien): The Absolute within the relative.
The movement is from the Absolute to the relative.

2. Henchiisho (P'ien chung cheng): The relative within the Absolute.
The Second Rank is "to abandon phenomena and enter the Principle."

3. Shochiirai (Cheng chung lai): The Third Rank shows the Absolute
before any unfoldment or externalization, but pregnant with all possibilities
for development.

4. Henchushi (P'ien chung chih): The Fourth Rank signifies the
relative-phenomenal alone is stark relativily. Phenomena are viewed in their
respective individual forms. Thus the Absoluteness of the relative as such
becomes evident.

5. Kenchitdo (Chien chung tao): The Fifth Rank signifies the highest
rank, undifferentiated oneness.

With regard to the Fourth Rank, Ruth Fuller Sasaki had a footnote on
page 28: "In the Rinzai School this fourth rank is termed Kenchuishi (Chien
chung chih); the meaning is the same, however."

Sozan Honjaku used the famous "Lord and Vassal" as parallel:

1. The lord sees the vassal.

2. The vassal turns toward the lord.

3. The lord (alone).

4. The vassal (alone).

5. Lord and vassal in union.

In the Rinzai School in Japan, Dokyo Etan (1641-1721), better known
as Shoju Rojin, gave secret transmission to Hakuin Ekaku (1685-1768)
concerning the "Five Ranks." Forty years later Hakuin confided to his

followers that "it was only after he (Shoju Rojin) had completed his



investigation of Tozan's Verses that Shoju gave his acknowledgement to the
Five Ranks."

We shall quote from Ruth Fuller Sasaki's translation in Zen Dust ,

pages 66-72.

Shoju Rojin has said: "In order to provide a means whereby students might directly
experience the Four Wisdoms, the patriarchs, in their compassion and with their skill in devising
expedients, first instituted the Five Ranks." What are the so-called Four Wisdoms? They are the
Great Perfect Mirror Wisdom, the Universal Nature Wisdom, the Marvelous Observing
Wisdom, and the Perfecting-of-Action Wisdom.

... But, strange to say, the light of the Great Perfect Mirror Wisdom is black like lacquer.
This is what is called the rank of "The Apparent within the Real" (Shochiihen).

Having attained the Great Perfect Mirror Wisdom, you now enter the rank of "The Real
within the Apparent" (Henchiishd). When you have accomplished your long practice of the
Jeweled-mirror Samadhi, you directly realize the Universal Nature Wisdom and for the first
time enter the state of the unobstructed interpenetration of Noumenon and phenomena (riji muge
hokkai).

But the disciple must not be satisfied here. He himself must enter into intimate
acquaintance with the rank of "The Coming from within the Real" (Shochiirai). After that, by
depending upon the rank of "The Arrival at Mutual Integration" (Kenchiishi), he will completely
prove the Marvelous Observing Wisdom and the Perfecting-of-Action Wisdom. At last he
reaches the rank of "Unity Attained" (Kenchiitd), and, "after all, comes back to sit among the

coals and ashes."

Tozan Ryokai's verses on the Five Ranks:

(1) The Apparent within the Real:
In the third watch of the night
Before the moon appears,

No wonder when we meet

There is no recognition!

Still cherished in my heart

Is the beauty of earlier days.
(2) The Real within the Apparent:



A sleepy-eyed grandma
Encounters herself in an old mirror.
Clearly she sees a face,
But it doesn't resemble hers at all.
Too bad, with a muddled head,
She tries to recognize her reflection.
(3) The Coming from within the Real:
Within nothingness there is a path
Leading away from the dusts of the world.
Even if you observe the taboo
On the present emperor's name,
You will surpass that eloquent one of yore
Who silenced every tongue.
(4) The Arrival at Mutual Integration:
When two blades cross points,
There's no need to withdraw.
The master swordsman
Is like the lotus blooming in the fire.
Such a man has in and of himself
A heaven-soaring spirit.
(5) Unity Attained:
Who dares to equal him
Who falls into neither being nor non-being!
All men want to leave
The current of ordinary life,
But he, after all, comes back

To sit among the coals and ashes.

Hakuin Ekaku quoted a poem by Setcho Juken (980-1052) as a

comment on Tozan's verses:

How many times has Tokuun, the idle old gimlet,
Not come down from the Marvelous Peak!

He hires foolish wise men to bring snow,

And he and they together fill up the well.



Note: Zen Dust was based on The Zen Koan by Isshu Miura and Ruth Fuller
Sasaki with detailed notes and other important material added, including
genealogical charts and maps.

Before we trace the lineage from Tung-shan (Tozan) to Fu-yung Tao-
kai (Fuyo Dokai, 1043-1118), Tozan's important disciples need to be briefly
presented. Yun-chu Tao-ying (Ungo Doyo, d. 902) was a native of Yu-tien
(Gyokuda), Yu-chou (Yiishu), in Northern China. At the age of twenty-five,
he became a monk at the Yen-shu Temple (Enju-j1), Fanyang. He was not
satisfied with learning the Vinaya (Rissui) rules and ceremonies. So he went
up Mount Tsui-wei (Suiba San) to seek Tao and spent three years there. A
monk who came from Kiangsi told Ungo that Tozan was a great Zen
Master. So he went to visit Tozan. Tozan asked him: "What is your name?"
Ungo replied: "My name is Tao-ying (D0y0)." Tozan said: "Say something
toward the Ultimate Reality." Doy0 replied: "If I say more, my name is not
called Tao-ying (D0y0)." Tozan said: "Your reply is just like what I replied
to Yun-yen (Ungan), when Ungan asked me the same question." Doy0 said:
"It is my fault." Note that T6zan asked S6zan the same question, and Sozan
gave exactly the same answer. For other anecdotes, see the Lamp Records ,
Vol. 17. ( Daishé Daizokyo , Vol. 51, pages 334-336; Y. H. Ku, History of
Chinese Zen Masters , pages 237-242).

Ungo passed away in 902 A.D. His dharma heirs were: Tung-an Tao-
pei (Doan Dohai, 889-955), Yun-chu Huai-yueh (Ungo Egaku), Kuei-tsung
Huai-hui (Kist Eki), Kuei-tsung Tan-chuan (Kisti Tangon), and Yun-chu
Tao-chien (Ungo Doken).

Master Chiu-feng Pu-man (Kytho Fuman Daishi) was recorded in the
Lamp Records , Vol. 17 ( Daisho Daizokyo , Vol. 51, page 338; Y. H. Ku,
History of Chinese Zen Masters , page 243) with the following:



Master Fuman asked a monk: "Where did you come from?" The monk answered: "From
Fukien." Master said: "You have traveled far. The journey was not easy." The monk said: "The
journey was not difficult. Once you moved your feet, you can arrive here." Master: "Was there a

journey that you need not move your feet?" The monk did not answer.

According to the Lamp Records , Vol. 20 ( Daisho Daizokyo , Vol. 51, page
361; Y. H. Ku, History of Chinese Zen Masters, page 243), Kyiiho Fuman's
dharma-heir was Tung-an Wei (Doan I) of Hung-chou (now Kiangsi),
whose disciples were Shih-ching Ho-shan (Sekikyo oshd) of Chen-chou,
and Chung Tung-an Kuan-chih (Cht Doan Kanshi).

According to the Lamp Records , Vol. 20 ( Daisho Daizokyo , Vol. 51,
page 365; Y. H. Ku, History of Chinese Zen Masters , page 244), Doan I left

the following anecdote:

A monk asked Dodan I: "Before Niu-tou Fa-yung (Gyiitdo Hoyii) met the Fourth Patriarch,
how is it?" Doan I said: "By the roadside there was a small shrine; those who saw it raised their
fists." The monk asked: "How is it after Fa-yung (Hoy@) met with the Fourth Patriarch?" The
Master said: "There was no deceased person's bed in the room, hence there was no need to wear
mourning clothing." The monk asked: "What is the meaning of the Patriarch's teaching?" The
Master replied: "The jade rabbit(moon) did not understand the meaning of early morning; The
golden crow(sun) did not wish to shine bright in the night."

The monk asked: "What is the music of Tungan (Ddan)?" The Master answered:

"The holy guitar does not play the worldly music;

Only the expert in music trespasses Pai-Ya's door."

The lineage from Doan I to Tung-an Kuan-chih (Doan Kanshi) and Shih-
ching Ho-shan (Sekikyo osho) was recorded in the Lamp Records , Vol. 23 (
Daisho Daizokyo , Vol. 51, page 388; Y. H. Ku, History of Chinese Zen
Masters , page 244).



The dharma heirs of Doan Kanshi were Liang-shan Yuan-kuan(Ryosan
Enkan) and Ling-tung Ho-shan (Reisii osho) of Chen-chou, as recorded in
the Lamp Records , Vol. 24 ( Daisho Daizokyo , Vol. 51, page 398; Y. H.
Ku, History of Chinese Zen Masters , page 244). For a long time, the
dharma teacher of Tung-an Kuan-chih (Doan Kanshi) was attributed to
Tung-an Tao-pei (Doan Dohai, 889-955), who was a disciple of Yun-chu
Tao-ying (Ungo DOy0). From the Lamp Records , the present author
established the lineage of the Tsao-tung School (Soto shii) from To6zan to
Ta-yang Ching-yuan (Daiyo Keigen, 943-1027) as follows:

(1) Tozan Ryokai (807-869)

(2) Kyiiho Fuman (Daishi)

(3) Doan I

(4) Doan Kanshi

(5) Ryosan Enkan

(6) Daiydo Keigen (943-1027)

Liang-shan Yuan-kuan (Ryosan Enkan) was recorded in the Lamp
Records , Vol. 24 ( Daisho Daizokyo , Vol. 51, page 406; Y. H. Ku, History
of Chinese Zen Masters , page 245). Ta-yang Ching-yuan (Daiyo Keigen)
was recorded in the Lamp Records , Vol. 26 ( Daisho Daizokyo , Vol. 51,
page 421; Y. H. Ku, History of Chinese Zen Masters , page 246). Daiy0
could not find a dharma-heir during his lifetime. So he entrusted the task of
finding a dharma-heir for him to Master Fu-shan Fa-yuan (Fusan Ho'en,
991-1067) of the Lin-chi School. Fu-shan had the honorary title of Yuan-
chien Zen Master (Enkan Zenji) and was the dharma-heir of Yeh-hsien
Kuei-sheng (Yoken Kisei). According to the Lamp Records , 2nd Series (
Zoku Dento Roku ), Vol. 6 ( Daisho Daizokyo , Vol. 51, pages 499-500; Y.
H. Ku, History of Chinese Zen Masters , pages 247-249), Enkan was



residing at Hui-shen-yen (Ishogan), and one night he dreamed of a blue
eagle. Tou-tzu I-ching (Tosu Gisei, 1032-1083) came to visit Master Enkan
the next morning. The Master invited him to stay on, as "Gisei" implied the
colour blue or green. After three years, Enkan asked him something. Gisei
was about to answer. But Master Enkan used his hand to close Gisei's
mouth. Another three years had passed. Enkan examined him about his
understanding of Tozan's teachings. After Tosu Gisei showed perfect
understanding, Enkan bestowed upon him Daiyd's robe, shoes, etc., such
that he was to be Daiyd's dharma-heir. This was a unique instance. So Tosu
Gisei was later honored by the title Master "Miao-shu" (My6-zoku Daishi),
meaning "marvelous continuation." After telling this story(history), the
lineage of the Sotd School continues as follows:

(6) Daiyd Keigen (943-1027)

(7) Tosu Gisei (1032-1083)

(8) Fuyo Dokai (1043-1118)

Fu-yung Tao-kai (Fuyo Dokai, 1043-1118) was recorded in the Lamp
Records , 2nd Series ( Zoku Dento Roku ), Vol. 10 ( Daisho Daizokyo , Vol.
51, pages 523-524; Y. H. Ku, History of Chinese Zen Masters , pages 250-
253).

After Fuyo Dokai, there were two branches:

(9a) Tan-hsia Tzu-zing (Tanka Shijun, 1064-1119)

(10a) Chen-hsieh Ching-liao (Shinketsu Seiryo, 1090-1151)

(11a) Tien-tung Tsung-chueh (Tendo Sokaku, 1091-1162)

(12a) Cho-an Chih-chien (Soku'an Chikan, 1105-1192)

(13a) Tien-tung Ju-zing (Tendd Nyojo, 1162-1228)

(14a) Tao-yuan Hsi-hsuan (Dogen Kigen, 1200-1253)

Note that Dogen Kigen was the founder of the Sotd School in Japan.



Now Tanka Shijun had another disciple: Hung-chih Cheng-
chueh(Wanshi Shokaku, 1091-1157), whose dharma descendants started
two sects in Japan. We started to designate Wanshi Shokaku as (10b).

(10b) Hung-chih Cheng-chueh (Wanshi Shokaku, 1091-1157)

(11b) Zing-tzu Hui-hui (J6j1 Eki, 1097-1183)

(12b) Ming-chi Hui-tsu (Myokyoku Eso)

(13b) Tung-ko Miao-kuang (Tokoku Myoko, d. 1251)

(14b) Chih-won Te-chu (Jiki'c Tokukyo)

(15b) Tung-ming Hui-ji (Tomyo Enichi, 1272-1340)

Tomyo Enichi went to Japan and became the founder of the
TomyoSect.

Jiki'0 had another disciple Yun-wai Yun-hsu (Ungai Unshii), whose
dharma-heir Tung-ling Yun-yu (Toryo Eisho, d. 1365) went to Japan and
became the founder of the Toryd Sect. Wanshi Shokaku was the author of
Chun-yung-lu ( Shoyo-roku ).

Now we designate the second branch of Fuyo Dokai's dharma heirs as
the (c) line, starting with Lo-men Tzu-chueh (Rokumon Jikaku, d. 1117).

(9¢) Lo-men Tzu-chueh (Rokumon Jikaku, d. 1117)

(10c) Pu-chao Hsi-p'ien (Fusho Kiben, 1081-1149)

(11c) Ling-yen Seng-pao (Reigan Soho, 1114-1173)

(12c) Wang-shan Ssu-ti (0san Shitei)

(13c) Hsueh-yen Hui-man (Seggan Eman, d. 1206)

Rokumon had another disciple: Chen-yi Hui-lan (Jin'itsu Eran). Now
we continue on the (¢) line:

(14c) Wan-sung Hsing-hsiu (Mansho Koshi, 1166-1246)

(15¢) Shao-shih Fu-yu (Shoshitsu Fukuyii, 1203-1275)

(16¢) Shao-shih Wen-tai (Shoshitsu Buntai, d. 1289)



(17¢) Pao-yin Fu-yu (Ho'0 Fukugt, 1245-1313)

(18c) Shao-shih Wen-tsai (Shoshitsu Bunsai, 1273-1352)

(19¢) Wan-an Tzu-yen (Man'an Shigen)

(20c) Nin-jan Liao-kai (Gyonen Ryokai, 1335-1421)

(21c) Chu-kung Chi-ping (Guki Keihyo, 1383-1452)

(22¢) Wu-fang Ke-chun (Muho Kasho, 1420-1483)

(23¢) Yueh-chou Wen-tsai (Gesshii Bunsai, 1452-1524)

(24c¢) Tsung-chin Tsung-shu (Sokyo Sosho, 1500-1567)

(25¢) Yun-kung Chang-chung (Unki Shochi, 1514-1588)

(26¢) Wu-ming Hui-chin (Mumyd Ekei, 1548-1618)

(27¢) Tung-yuan Yuan-chin (T6'en Genkyo, 1577-1630)

(28c) Chueh-lang Tao-sheng (Kakurd Dosho, 1592-1659)

(29¢) Kuan-tang Ta-wen (Katsudo Daibun)

(30c) Hsin-yueh Hsing-chiu (Shinetsu Kochi, 1642-1696)
Note that Hsin-yueh Hsing-chiu was invited to Japan and he was the
founder of the Shinetsu Sect.

Tung-yuan Yuan-chin (T6'en Genkyd) had three dharma brothers:

(27e) Po-shan Yuan-lai (Bakusan Genrai, 1575-1630)

(27f) Shou-chang Yuan-nin (Jusho Gennei, 1579-1649)

(27g) Ku-shan Yuan-hsien (Kozan Genken, 1578-1657)

Ku-shan (Kozan) had several disciples, among them Wei-ling Tao-pai
was prominent.

(28g) Wei-ling Tao-pai (Irin Dohai, 1615-1702)

Yun-kung (Unki) had a dharma brother:

(25d) Shao-shih Chang-ren (Shoshitsu Shojun, d. 1585)

Shao-shih Chang-ren had the following dharma descendants:

(26d) Ta-chueh Fang-nien (Daikaku Honen, d. 1594)



(27d) Yun-men Yuan-cheng (Ummon Encho, 1561-1626)
Yun-men had many disciples, among them was the following line:
(28d) Shui-po Ming-hsueh (Zuihaku Myosetsu, 1584-1641)

(29d) Po-an Zing-teng (Ha'an J6to, 1603-1659)

(30d) Ku-chiao Chih-sien (Kosho Chisen)

The author is indebted to Reverend Sheng-yen, Litt.D., (Ekii Shogen,
1930- ) for supplying the information concerning the Kosho or Shozan line
as follows. (See Chart X A).

(1) Kosho Chisen

(2) Kando Tokukyd

(3) Seki'an Gyosai

(4) Minshu Fukuki (d. 1790)

(5) Hekigan Shoketsu (1703-1765)

(6) Saishii Choto (d. 1737)

(7) Tan'un Seikyd

(8) Kyo'etsu Seiko

(9) Shiihei Seiko

(10) Shogen Kakusen

(11) Mukkei Kai'in

(12) Getsuki Ryozen

(13) Rytcho Goshun

(14) Kaiko Daishu

(15) Unhan Shodo

(16)

(17) Tokushun

(18) Kitsudo

(19) Chikd Misho (1888-1963)



(20) Tosho Toro (1908-1977)

(21) Ekii Shogen (1930-)

Chikd Misho had a dharma brother, Jogen.

Chiko had another disciple, Setsuhan, who was older than Tosho.

Tosho had another disciple, Shokai (1918-).

Tosho was Founder of Chinese Buddhist Cultural Institute, Pei-tou,
Taiwan. Shogen was installed as the Second Abbot of Chinese Buddhist
Cultural Institute, Pei-tou, on March 24, 1978. Shogen was formerly Abbot
of Daikaku-ji, New York, N.Y., U.S.A. The author is deeply indebted to
Reverend Sheng-yen, Litt.D. for supplying the lineage of the Shozan line
from Ku-chiao Chi-sien to Tung-chu Ten-lang.

In this book, one photograph was taken when Abbot Tung-chu(Tosho,
1908-1977) of the Shozan line visited the United States with Reverend
Sheng-yen (Shogen) at the invitation of Dr. C. T. Shen.

According to Dharma Records of Abbot Hsu Yun , Vol. 9, pages 266-
297, a list of the Abbots of Yung-chuan Temple (Y0Osen-ji) at Ku-shan
(Kozan), Foochow, was given. The Founder was Reverend Ling-chiao
(Reiky0), a disciple of Ma-tsu (Baso). The First Abbot was Ku-shan Shen-
yen (Kozan Jin'an, Kokushi, 863-939), a disciple of Seppo Gizon (822-
908). The 24th Abbot was Chikuan Shiki (1083-1146), a dharma heir of
Rytimon Sei'on. The 26th Abbot was Butsushin Honsai, a dharma heir of
Reigen Isei (d. 1117). These Abbots belonged to the Rinzai School. The
31st Abbot was Boku'an An'ei, a dharma grandson of Daie Soko. The 41st
Abbot was Kozen Jikyo, a disciple of Mittan. After more than forty
successions, the 86th Abbot was Koan Ensei, who was to lead the Kdan line
or the Kozan line to Abbot Hsu Yun (Kiun, 1840-1959) as shown in Chart
VI A.



However, the 92nd Abbot was Bokusan Genrai (1575-1630), a dharma
heir of Mumyo Ekei (1548-1618), who belonged to the Sotd School. The
93rd Abbot was Sekkan Dogin (1585-1637), Bokusan's disciple. The 94th
Abbot was FEikaku Genken (1578-1657), another dharma heir of
MumyoEkei. The 95th Abbot was Kakurd Dosho (1592-1659), a dharma
grandson of Mumyo. The 96th Abbot was Irin Dohai (1615-1702), a
dharma heir of Eikaku Genken. Irin Dohai was to lead the Irin line to Abbot
Jikdo Kokai(1895-1954). (See Chart X B.) The author and his wife paid
homage to Reverend Jikd's "real body" (Shinshin) enshrined at Sekishi,
Taipei in the company of his brother Joseph and sister-in-law Leola.

The Irin line:

(1) Irin Dohai (1615-1702)

(2) Koto Daishin

(3) Hensho Koryti

(4) Seijun Hoko

(5) Toyo Kaisho

(6) Dogen Ichishin

(7) Kei'un Teizen

(8) Zoki Shinshaku

(9) Enchi Tsiikan

(10) Noji Tensho

(11) Untei Kenji

(12) Joki Tetsuin

(13) Gogen Chihon

(14) En'ei Yosho

(15) Jiko Kokai

(16) Genji Fukukai



Reverend Yuang-ying (En'ei) was Abbot of Tendo-ji, Ningpo.
Reverend Tzu-hang (Jiko) was the Founder of Taiwan Buddhist College.
The author 1s indebted to Reverend Yen-chih (Genji) for the above lineage.
Reverend Yen-chih is at present Abbot of Hua-lien Buddhist Lotus Institute,
Taiwan.

It may be noted that Abbot Hsu Yun considered himself the 47th
generation dharma descendant of Tozan in the So6td School of China. At
Kozan, from the 92nd Abbot to the 130th Abbot, all belonged to the
SotoSchool. At the same time, he was the 43rd generation dharma

descendant in the Rinzai School.
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CHAPTER 8 THE UMMON
SCHOOL AND THE HOGEN
SCHOOL

Yun-men Wen-yen (Ummon Bun'en, 864-929) was a native of Chia-
hsin (Kiangsu Province). He first studied under Mu-chou Tao-
chung(Bokuju Do6sho). Later he became a disciple of Hsueh-feng I-tsun
(SeppoGizon, 822-908). If one judges the worth of a Zen master by the
number of anecdotes told of him, Ummon was at the top of the list. R. H.
Blyth in his Zen and Zen Classics , Vol. 2, devoted Chapters XV, XVI and
XVII to Ummon. Ummon was clever from a child. After he realized the
significance of Huang-po (0baku) as a great Zen master, Ummon went to
visit obaku's disciple, Bokuju Dosho, who was also known as Chen the
Elder (Chin-son-shuku). Ummon knocked at his gate. Bokujii asked: "Who
is 1t?" Ummon answered: "Bun'en." "What is it you want?" asked Bokuji.
Ummon said: "I want to understand myself. Please teach me!" Bokuji
opened the gate, looked at him, and shut the gate. This went on for three
days. On the third day, when the door opened, Bun'en pushed his way in.
Bokujti seized him and said: "Say something!" Ummon didn't know what to
say, and Bokujipushed him out. As the Master shut the gate in a hurry,
Ummon's leg was caught in it and broken. With the intense pain, Ummon
came to a realization suddenly. Many anecdotes concerning Ummon
appeared in the Lamp Records , Vol. 19 ( Daisho Daizokyo , Vol. 51, pages
356-359; Y. H. Ku, History of Chinese Zen Masters , pages 285-295).



Master Ju-min (Nyomyd) presided in the Ling-shu Monastery (Reiju-
ji), at Shao-chou (Shoshii); Ummon was taking the first seat. When Ju-min
was about to pass away, he recommended Bun'en to succeed him. Ummon
did not forget his old teacher, Seppo Gizon, and esteemed Seppdas his

master. Ummon addressed the assembly:

Please do not think that I am trying to deceive you with words today. I can hardly help
talking, that is, making a mess of it. If a clearsighted man saw me doing this, I would be an
object of ridicule. How can I avoid this ridicule now? Let me ask you all: what do you lack at
the very beginning? Even though I tell you that there is nothing lacking within you, this too is
deceit. Unless your understanding has reached this stage, you are not yet on the right path. Do
not ask questions carelessly and hurriedly when your mind is completely dark. Tomorrow and
the days thereafter, you will have the most important work to do in order to achieve
enlightenment. Those whose grasp is poor and fumbling should go to the well-established
schools of the great ancients and search on every side for Truth. Should you gain some inner
awareness, all this is due to what is within yourself. When you are drifting in the endless kalpa ,
your mind is full of illusion. The moment you hear others talk about Tao (the Way), you will
immediately want to know about it and start asking what the Buddha and the Patriarchs are.
Thus you will seek high and low for understanding, but in doing so you will get even further
away from Ch'an (Zen), because the searching mind is a deviation and talking about it is even
worse. Is it not then true that not searching for it is the correct way? Well, what other
alternatives are there, besides these two? Take good care of your own lives!

The teachings of the Three Vehicles, and of the Twelve Divisions of the Canon, expounded
Buddhism in this way and that. The old masters of the present-day world give talks on Ch'an
(Zen) everywhere. Compared with my approach, which concentrates on the needle point, their
methods are like the medicine given by clumsy doctors, who often kill the animals. However,
there are a few who can attain to Ch'an (Zen) by such methods. How can you expect there to be
roaring thunder in speech and the sharpness of swords in words? In the twinkling of an eye a
thousand changes can take place. When the wind ceases, the waves become calm. I beg you to
accept my offer! Be Careful!

... To grasp Ch'an (Zen), you must experience it. If you have not experienced it, do not
pretend to know. You should withdraw inwardly and search for the ground upon which you
stand; thereby you will find out what Truth is. Outwardly not even the slightest explanation can
be used to reveal your inner awareness. Every one of you should devote himself to the task of
self-realization. When the Great Function (Tay-yung or Daiyd) takes place, no effort will be
required of you. You will immediately be no different from the Patriarch and the Buddha.



The above English translations were taken from Professor Chang Chung-
yuan's Original Teachings of Ch'an Buddhism , pages 283-286. Another

quotation follows:

You must be cautious! Do not waste your time wandering thousands of /i (Chinese measure
of distance, about 1/3 of a mile), through this town and that, with your staff on your shoulder,
wintering in one place and spending the summer in another. Do not seek out beautiful mountains
and rivers to contemplate, nor spend your time calculating, when sacrifice might be better. What
a pity when one craves for trifles and loses the important things! Such a search for Ch'an (Zen)
is useless!... Do not be idle and waste your time. Do not miss what this life has to offer, for you
will never have another chance... Even a worldly man (Ummon meant Confucius) said, "To
learn Tao in the morning and die at night—therein is my satisfaction." What efforts we
Buddhists must put into this! We must work hard. Be careful!

Master Yun-men (Ummon) entered the assembly hall, held up the staff, pointed ahead, and
said: "All Buddhas in the world, as numberless as grains of sand, are here on the point of my
staff. They are disputing the teachings of Buddhism, and each of them tries to win the argument.
Is there anyone who is going to testify? If no one is going to testify, I will give testimony
myself." At that moment a monk came out of the group and said, "Please do so immediately."
The Master remarked, "You fox!"

Other anecdotes are:

There was a question put to Ummon: "What is the fundamental idea of Buddhism?"
Ummon answered: "When spring comes, the grass turns green of itself."

Monk: "What was Niu-tou Fa-yung before he saw the Fourth Patriarch?"

Ummon: "The Goddess of Mercy (Kuan-yin or Kannon) is worshiped in every family."

Monk: "What was Niu-tou Fa-yung after he saw the Fourth Patriarch?"

Ummon: "The moth in the flame swallows the tiger."

Monk: "What is the song of Ummon?"

Ummon: "The twenty-fifth day of the twelfth month."

Monk: "What is the roar of the earthen ox on top of the snow ridge?"

Ummon: "Heaven and earth darkened black." ("red" in Chang's version)

Monk: "What is the neighing of the wooden horse of Ummon?"

Ummon: "Mountains and rivers are running."



Monk: "Please give me a basic principle for our pursuit of the ultimate."

Ummon: "Look to the southeast in the morning and to the northwest in the evening."

Monk: "What would it be like if one reached an understanding in accordance with your
remarks?"

Ummon: "Light the lamp in the eastern house and sit in the darkness of the western house."

Ummon lived to eighty-six years old. Once he made the following

gatha:

How steep is Yun-men's Mountain!

How low the white clouds hang!

The mountain stream rushes so swiftly

That fish cannot venture to stay.

One's coming is well understood,

From the moment one steps in the door.

Why should I speak of the mud ("dust" in Chang's version)
On the track that is worn by the wheel?

Ummon had a number of disciples, among them:

(1) Tung-shan Shou-chu (Tozan Shusho, 910-990)

(2) Hsiang-lin Cheng-yuan (Korin Chd'on, d. 987)

(3) Shuang-feng Hui-chen (Soho Eshin Daishi)

Tozan Shusho had a disciple Fu-yen Liang-ya (Fukugen Ryoga). Korin
Cho'on had a large number of dharma descendants. The lineage is given as
follows:

(1) Yun-men Wen-yen (Ummon Bun'en, 864-949)

(2) Hsiang-lin Cheng-yuan (Korin Cho'on, d. 987)

(3) Chih-men Kuang-tsu (Chimon Koso0)

(4) Hsueh-tou Chung-hsien (Setcho Jiken, 980-1052)

(5) Tien-1 I-huai (Ten'i Gikai, 993-1064)

(6) Yuan-chao Tsung-pen (Ensho Sohon, 1020-1099)



(7) Fa-yun Shan-pen (Houn Zenhon)

(8) Hsueh-feng Ssu-hui (Seppd Shi'e)

(9) Zing-tzu Tao-chang (Joj1 Doshod)

(10) Lei-an Cheng-shou (Raian Shoju, 1146-1208)

Note that Raian Shoju (1146-1208) was the author of Pu-teng-lu ( Fu-
to-roku ), dated 1204.

Yuan-chao Tsung-pen was also known as Hui-lin Tsung-pen (Erin
Sohon). Erin had several dharma brothers, among them:

(6a) Yuan-tung Fa-hsiu (Enzii Hosht, 1027-1090)

(6b) Kuang-chao Yin-fu (Kosho ofu)

Kosho's disciple Hung-tsi Tsung-tsi (Kosai Soseki, 1009-1092) was
simultaneously the Eighth Patriarch of the Pure Land School. EnztiHoshii
had sixty disciples, among them:

(7a) Fu-kuo Wei-po (Bukkoku Ibyaku)

(7b) Kai-sien Chih-shun (Kaisen Chijun)

(7¢) Pao-ning In (Honin E1)

Fu-kuo Wei-po was the author (compiler) of the Second Series of the Lamp
Records ( Zokuto Roku ), dated 1101. Fu-kuo Wei-po had a disciple:(8a)
Hui-lin Hui-hai (Erin Ekai), whose disciples were (9a) Wan-san Shu-chien
[Mansan (sugi) Juken] and (9b) Wan-san Shu-lung (Mansan Juryi).

Ensho (Erin) Sohon had some two hundred disciples. Among them
were Fa-yun Shan-pen (Houn Zenhon), Tou-tze Hsiu-yu (Tosu Shugu), and
Chang-lu Hsin (Choro Shin). Houn Zenhon's disciple was Hsueh-feng Ssu-
hui (Seppd Shi'e), whose disciple was Zing-tzu Tao-chang (Joji Tosho).
Joji's disciple was Lei-an Cheng-shou (Raian Shoju, 1146-1208).

Note that Setcho Juken (980-1052) wrote the verses for the Blue CIiff
Record ( Pi-yen-lu ) or Hekigan-roku . Setcho collected one hundred kung



an (kdan) —"public cases" of ancient events, and pointed out the import of
each story with verses and additional remarks. About sixty years after
Setchd's passing, Yuan-wu Ko-chin (Engo Kokugon, 1063-1135) of the
Rinzai School added introductions, remarks, and commentaries all together
to form the Blue Cliff Record, named after the abode on Mt. Chia in Hunan
where Engo delivered his talks. It was Dogen Kigen (1200-1253) who
brought the Blue Cliff Record to Japan. (An English translation by Thomas
and J. C. Cleary is now available in three volumes, published by Shambhala
Publications Inc., Boulder, Colorado, in 1977.)

Take the fourteenth case of the Blue Cliff Record , as chosen by
SetchoJiiken and interpreted by Engo Kokugon. We are indebted to Thomas
& J. C. Cleary for their excellent English translation given below:

Ummon's Appropriate Statement

Case:
A monk asked Ummon: "What are the teachings of a Buddha in a whole lifetime?"
Ummon answered: "An appropriate statement."

Commentary:

Members of the Ch'an (Zen) family, if you want to know the meaning of Buddha-nature,
you must observe times and seasons, causes and conditions. This is called the special
transmission outside the (written) teachings, the sole transmission of the mind seal, directly
pointing to the human mind for the perception of nature and realization of Buddhahood.

For forty-nine years old Shakyamuni stayed in the world: at three hundred and sixty
assemblies he expounded the sudden and the gradual, the temporary and the true. These are
what are called the teachings of a whole lifetime. The monk (in this case) picked this out to ask,
"What are the teachings of a whole lifetime?" Why didn't Ummon explain for him in full detail,
but instead said to him, "An appropriate statement?" As usual, within one sentence of Ummon
three sentences are bound to be present. These are called the sentence that encloses heaven and
earth, the sentence that follows the waves, and the sentence that cuts off the myriad streams. He



lets go and gathers up; he's naturally extraordinary, like cutting nails or shearing through iron.
He makes people unable to comprehend him or figure him out. The whole great treasure-house
of the teachings just comes down to three words "An appropriate statement"; there is no facet or
aspect in which you can rationalize this.

People often misunderstand and say, "Buddha's preaching was appropriate to the conditions
of one time." Or they say, "The multitude of appearances and myriad forms are all the
impressions of a single truth," and call this "an appropriate statement." Then there are those who
say, "It's just talking about that one truth." What connection is there? Not only do they not
understand, they also enter hell as fast as an arrow flies. They are far from knowing that the
meaning of that man of old is not like this.

Therefore it is said, "Shattering one's bones and crushing one's body is still not sufficient
recompense; when a single phrase is understood, you transcend ten billion." Undeniably
extraordinary: "What are the teachings of a whole lifetime?" Just boil down to his saying, "An
appropriate statement." If you can grasp this immediately, then you can return home and sit in

peace. If you can't get it, then listen humbly to the verdict.

Verse (by Setcho Jiken):

An appropriate statement;

How utterly unique!

He wedges a stake into the iron hammerhead with no hole.
Under the Jambu Tree I'm laughing: ha, ha!

Last night the black dragon had his horn wrenched off:
Exceptional, exceptional—

The old man of Shao Yang got one horn.

Commentary:

"An appropriate statement; how utterly unique!" Setchd cannot praise him enough. These
words of Ummon are independent and free, unique and lofty, prior to light and after
annihilation. They are like an overhanging cliff ten thousand fathoms high. Then, too, they are
like a million-man battleline; there is no place for you to get in. It's just that it's too solitary and
perilous.

An ancient said, "If you want to attain intimacy, don't use a question to ask a question; the
question is in the answer and the answer is in the point of the question." Of course it's solitary

and steep, but tell me, where is it that it's solitary and steep? No one on earth can do anything



about it. The monk (in the case) was also an adept, and that is why he could question like this.
And Ummon too answered this way, much like "wedging a stake into the iron hammerhead with
no hole." Setchd employs literary language so artfully! "Under the Jambu Tree I'm laughing: ha,
ha!" In the Scripture on the Creation of the World it says, "On the southside of Sumeru (Mt.
Himalaya) a crystal tree shines over the continent of Jambu, making all in between a clear blue
color. The continent takes its name from the great tree; hence it is called Jambudvipa. This tree
is seven thousand leagues high; beneath it are the golden mounds of the Jambu altar, which is
twenty leagues high. Since gold is produced from beneath the tree, it is called the Jambu Tree."

Thus Hsueh-tou (Setchd) says of himself that it is under the Jambu Tree laughing out loud.
But tell me, what is he laughing at? He's laughing at the black dragon who last night got this
horn wrenched off. He's just looking up respectfully; he can only praise Ummon. When Ummon
says, "An appropriate statement,”" what's it like? It's like breaking off one of the black dragon's
horns. At this point, if there were no such thing, how could he have spoken as he did?

Setcho has finished his verse all at once, but he still has something to say at the very end:
"Exceptional, exceptional—The old man of Shao Yang got one horn." Why doesn't Setcho say
he got them both? How is it that he just got one horn? Tell me, where is the other horn?

Tung-shan Shou-chu (T6zan Shusho, 910-990) was a disciple of Ummon.
(See the Lamp Records , Vol. 23, Daisho Daizokyo , Vol. 51, page 389; Y.
H. Ku, History of Chinese Zen Masters , pages 299-301.) He visited
Ummon, who asked him: "Where have you come from recently?" Tozan
answered: "From Ch'a-tu." "Where were you during the summer?" asked
Ummon. Tozan answered: "I was at the Pao-tzu Monastery in Hunan."
"When did you leave there?" asked Ummon. Tozan said: "In the eighth
month of last year." The Master said: "I absolve you from thirty blows!"
The next day Tozan went to ask the Master: "Yesterday you were pleased to
release me from thirty blows, but I do not know what my fault was." The
Master said: "Oh, you rice-bag! This is the way you wander from the west
of the River to the south of the Lake!" At hearing this, Tozan Shusho was
suddenly enlightened. Other anecdotes appeared in Professor Chang Chung-
yuan's Original Teachings of Ch'an Buddhism , pages 296-299.



Hsiang-lin Cheng-yuan (Korin Cho'on, d. 987) was also Ummon's
disciple. He was the dharma grandfather of Setcho Jiken. (See the Lamp
Records , Vol. 22, Daisho Daizokyo , Vol. 51, page 387; Y. H. Ku, History
of Chinese Zen Masters , pages 301-302.) A monk asked: "How is it, when
both mind and condition (ky0) are lost?" Korin answered: "Open your eyes,
sit and sleep." A monk asked: "What is the meaning of hiding your body in
the Big Dipper?" Korin answered: "The crescent moon is like a bending
bow, little rain and much wind." Note that when a monk asked Ummon:
"What word penetrates the essence of being?" Ummon answered: "Hide
your body in the Big Dipper." Compare this with: When a monk asked
Tozan Shusho: "What is the duty required of a Ch'an (Zen) monk?" Tozan
answered: "When the clouds envelop the top of Mount Ch'u, there will be
plenty of wind and rain." When a monk asked Master Korin, "Whatever
words and sentences are 'guest,’ how is the host?" Korin answered: "Inside
the City of Chang-an." A monk asked: "How to comprehend this?" Korin
said: "There are a thousand families and ten thousand houses."

Hsuan-sha Shih-pei (Gensha Shibi, 835-908) was Seppo Gizon's
disciple. (See the Lamp Records , Vol. 18, Daisho Daizokyo , Vol. 51, pages
343-347; Y. H. Ku, History of Chinese Zen Masters , pages 296-298.) He
became a monk at the age of thirty. He was ordained by Vinaya teacher
Tao-hsuan (Dogen Rissui) at the Kai-Yuan Temple (Kaigen-ji), Kiangsi. He
was a dharma brother of Seppd Gizon, but he considered Seppd as his
teacher. (Note that Gensha was thirteen years younger than Seppo, but
twenty-nine years older than Ummon.) R. H. Blyth in his Zen and Zen
Classics , Vol. 2, Chapter 7, recorded the following story.



When Gensha was young, his father was a fisherman, and being already an old man, one
night fell from the boat into the water. Gensha tried to save him with an oar, and at this moment
saw the moon reflected in the water. He exclaimed, "I remember how the sages of old said that
all things are like the moon in the water. If my father had lived, he would have only increased
the pains of the Hell he would be reborn in. Instead, I will cut off my human relations and
become a priest and thus fulfil my filial duties." Gensha found a teacher and took the vows, and
the next night his father came to him gratefully in a dream, and said, "My son has become a

priest, had I have been born in the Heavens, so | have come to thank him."

Gensha succeeded Seppo and then preached and taught Zen for thirty years.
He had about eight hundred disciples, among them thirteen attained
enlightenment.

Gensha's dharma heir was Lo-han Kuei-shen (Rakan Keijin, 867-928).
Rakan's disciple was Fa-yen Wen-i (Hogen Bun'eki, 885-958), founder of
the Hogen School. (See the Lamp Records , Vol. 24, Daisho Daizokyo , Vol.
51, pages 398-400; Y. H. Ku, History of Chinese Zen Masters , pages 303-
310.) The following is taken from Professor Chang Chung-yuan's Original
Teachings of Ch'an Buddhism , pages 238-249.

Ch'an Master Wen-i (Bun'eki) of the Ch'ing-liang Monastery in Sheng-chou (now Nanking)
was a native of Yu-hang (Chekiang Province). His original surname was Lu. When he was seven
years old, he shaved his head and became the disciple of Ch'an Master Ch'uan-wei (Zen'i) of the
Chih-tung Temple in Hsin-ting. At the age of twenty he was ordained in the Kai-Yuan
Monastery in Yueh-chou (now Shao-hsing in northern Chekiang). During that time the Vinaya
Master Hsi-chio (Kikaku) was expounding Buddhism in the Yu-wang Monastery in Mei-shan of
Ming-chou (Ningpo). Wen-i went there to listen to his lectures and to seek the deep and abstruse
meaning of Buddhism. At the same time, he also studied the Confucian classics and made
friends with scholars and literary men. Master Hsi-chio thought as highly of Wen-i as Confucius
had of Tzu-yu and Tsu-hsia.

However, when he suddenly had the urge to seek the truth of Ch'an(Zen), Wen-i
immediately gave up all other pursuits, and taking up his staff, went traveling to the south.
When he reached Fu-chou (Foochow, Fukien Province), he joined the Chang-ching Hui-leng
(Chokei Eryo, 854-932) congregation. Although his mind was not yet free from seeking, many
people esteemed him highly.



Not long afterward Wen-i set out again with his friends across the Lake (Lake Pan-yang).
Hardly had they started on their journey when a rainstorm began. The streams overflowed and
flooded the land. Thereupon Wen-i and his companions took lodging temporarily at the Ti-tsang
Monastery (Chizo-in) in the western part of the city of Fu-chou. While he was there, Wen-i took
the opportunity to visit Lo-han Kuei-shen (Rakan Keijin, 867-928), who asked him: "Where are
you going?" Wen-i replied: "I shall continue my foot travels along the road." Lo-han asked:
"What is that which is called foot travel?" "I do not know," was Wen-i's reply. Lo-han said:

"Not-knowing most closely approaches the Truth." Wen-i was suddenly enlightened.

A monk asked, "As for the finger, I will not ask you about it. But what is the moon?"
Master Wen-i said: "Where is the finger you do not ask about?"

Monk: "As for the moon, I will not ask about it. But what is the finger?"

Master: "The moon."

Monk: "I asked about the finger; why should you answer me, 'the moon'?"

Master: "Because you asked about the finger."

The Prince of Nan-tang esteemed the Master's teaching and invited him to stay in the Ch'an
(Zen) Monastery of Pao-en (Hd'on-ji), and bestowed upon him the title of Ch'an Master Ching-
hui (Jo'e Zenji).

The Master later stayed in the Ching-liang Monastery (Seiryd-ji). He came before the
assembly and said:

"We Buddhists should be free to respond to whatever comes to us according to the moment
and the cause. When it is cold, we respond to nothing else but cold; when it is hot, we respond
to nothing else but heat. If we want to know the meaning of the Buddha-nature, we must watch
the absolute moment and cause. In the past as well as at present there have been many means to
enlightenment. Have you not read that when Shih-tou (Sekitd) understood what was in the
Treatise of Seng-shao : 'To unify ten thousand things into one's self is to be a sage indeed,' he
immediately said that a sage has no self, yet nothing is not himself. In his work Contemplation
on ldentification and Unification (Tsan Tung Chi or Sandokai ), he first pointed out that the
mind of the Buddha in India cannot go beyond this. In this treatise he further expounds this idea.
You, monks, need to be aware that all things are identified with yourself. Why? Because in this

world not one isolated thing can be seen!"

It was mentioned before that Tozan Ryokai took Sekitd's ideas and
developed them into a doctrine that Sozen later enunciated as the Five

Ranks.

The lineage from Gensha to Hogen and beyond is given below:



Hsuan-sha Shih-pei (Gensha Shibi, 835-908)

Lo-han Kuei-shen (Rakan Keijin, 867-928)

Fa-yen Wen-i (Hogen Bun'eki, 885-958)

Tien-tai Te-shao (Tendai Tokusho, 891-972)

Yung-ming Yen-shou (Yomei Enju, 904-975)

Tendai Tokushd was a National Teacher (Kokushi). He was ordained at
the age of eighteen at the Kai-Yuan Temple (Kaigen-ji). He visited Tosu
Daido (819-914) and Rytiga Koton (835-923). He also held conversations
with Sosan Konin, a dharma brother of Rytiga. He had contacted fifty-four
masters, but he could not find any spiritual affinity with any one of them.
Finally he went to Ling-chuan (Rinsen) and paid his respects to Master
Ching-hui (Jo'e). A monk asked Master Ching-hui: "What is a drop of water
at Tsao-yuan (source of Tsao-hsi or Sokei)?" The Master answered: "It is a

"

drop of water at Tsao-yuan." The monk was puzzled and retreated.
However, Tendai Tokushdo was suddenly enlightened. When Tokusho
reported what he understood to the Master, Ching-hui said: "You will later
be the teachers of a King and spread widely the teachings of the Patriarchs.
I cannot be compared to you."

Tokusho visited the Tendai Mountains and traced Chigi's footsteps.
Tokusho came from the Chen family. People thought that Tokusho was the
incarnation of the Tendai Master Chigi (531-597). The King of Wu-yueh
asked Tao (the Way) from Tokusho at Tai-chou, when he was a prince. Now
as King of Wu-yueh he made Tokusho the National Teacher. With the
King's approval, emissaries were sent to Sila (now a part of Korea) to find
the historical documents concerning Chigi. Thus the Tendai School was

revived.



Tendai Tokushd's disciple was Yomei Enju (904-975). (See the Lamp
Records , Vol. 26, Daisho Daizokyo , Vol. 51, pages 421-422; Y. H. Ku,
History of Chinese Zen Masters , pages 311-312.) The following is taken
from Professor Chang Chung-yuan's Original Teachings of Ch'an Buddhism
, pages 250-253.

Ch'an (Zen) Master Chih-chio of the Yung-ming Monastery(Yomei-ji) on the Hui-jih
Mountain in Hangchow was a native of Yuhang (Chekiang Province). His name was Yen-shou
(Enju) and his original surname was Wang. From early childhood on he believed in the
teachings of Buddhism. When he reached the age of twenty he began to abstain from meat and
only took one meal a day. He read the Lotus Sutra at exceedingly great speed, as if he were
glancing at seven columns at a time, and in about sixty days he could recite the entire text. It
was said that a number of sheep were inspired by his reading and knelt down to listen to him.
When he was twenty-eight he served as a military officer under the general who guarded Hua-
ting. Later Master Tsui-yen(Suigan) came to stay at the Lung-tse Monastery (Ryusaku-ji) and
spread the teachings of Ch'an (Zen) far and wide. (Suigan Reisan was Seppd's disciple.) King
Wen-mo of Wu-yueh realized Yomei's devotion to Ch'an(Zen) and sympathized with the strong
faith he had in Buddhism. Therefore the King released him from government service and let him
become a Buddhist monk. Yomei went to Suigan and became his disciple. In the temple he
worked as a laborer and did all kinds of service for the other monks, entirely forgetting himself.
He never wore silken fabrics, and when he ate he never took two dishes. He consumed only
vegetables as his daily diet and covered himself with a coarse cotton robe as his regular dress.
Thus he passed his days and nights.

Later he went to the Tendai Mountains and meditated under the Tien-chu Peak (meaning
"column of Heaven") for ninety days. Little birds made their nests in the pleats of his robe. Later
on he went to visit the National Teacher Te-shao (Tokushd), who esteemed him highly and
personally transmitted the essence of Ch'an (Zen) to him. The National Teacher told him that
because he had a spiritual affinity with the King he could make the works of Buddhism flourish.
It was secretly foretold that Yomei would achieve Buddhahood in the future.

Master Yomei first stayed at Mount Hsueh-tou in Mingchou (Ning-po). Many disciples
came to listen to him. One day the Master said to the assembly:

"Here in Hsueh-tou Mountain

A rapid waterfall dashes down thousands of feet.

Here nothing stays,

Not even the tiniest grain ("chestnut" in Chang's version).

An awesome cliff rises up thousands of feet



With no space for you to stand.

My disciples, may I ask:

'Where do you proceed?"

A monk asked: "A path lies in the Hsueh-tou Mountain. How do you tread it?" The Master
replied:

"Step by step the wintry blossom is born:

Each word is crystal clear as ice."

In 900 A.D., King Chung-i invited him to be the first Abbot of the new
monastery in the Ling-yin Mountain, and in the next year promoted him to
be Abbot of the famous Yung-ming Monastery (Yomei-ji), as the successor
of the first Abbot Tsui-yen (Suigan). His followers numbered more than two

thousand.

A monk asked: "What is the profound essence of the teaching in the Yung-ming Monastery
(Yomei-ji)?"

The Master answered: "Put more incense in the burner."

The questioner said: "Thank you for revealing it to me."

The Master said: "Fortunately, I have nothing to do with the matter."

The Master made the following gatha:

"To know the essence of the teaching in the Monastery of Yung-ming,

Imagine that a lake lies in front of the door.

When the sun shines upon it, a bright light is reflected.

When the wind blows, the ripples rise."

The Master lived to seventy-two years old. His writings comprised several
hundred volumes, among them one hundred volumes of Tsung-ching-lu (
Sokya-roku ) were famous.

His disciples were many, among them:

Fu-yang Tze-meng (Fuyd Shimo)

Chao-ming Yuan-tsin (Chomyo Inshin)



Yomei Enju was concurrently the Sixth Patriarch of the Pure Land
School. The Patriarchs of the Pure Land School are listed below.

(1) Tung-lin Hui-yuan (Torin E'on, 334-416)

(2) Kuang-ming Shan-tao (Komei Zendo, 613-681)

(3) Mi-tu Cheng-yuan (Mita Joén, 712-802)

(4) Cho-lin Wu-hui (Chikurin Go'e Kokushi)

(5) O-lung Tai-yen (Oryii Daigan, d. 805)

(6) Hui-ji Yung-ming Yen-shou (Yomei Enju, 904-975)

(7) Yuan-zing Sheng-chang (Enjo Shinchd, 959-1020)

(8) Chang-lu Hung-tsi Tsung-chi (Ko6sai Soseki, 1009-1092)

(9) Lien-chi Chih-hung (Renchi Chiko, 1535-1615)

(10) Ngo-i Chih-hsueh (Guiéki Chikyoku, 1599-1655)

According to Dharma Records of Abbot Hsu Yun , Vol. 8, pages 262-
265, since the Ummon School in China had its eleventh-generation dharma
heir Kuang-shiao Chi-an (Koko Kian), Reverend Hsu Yun was urged to
continue the Ummon line as its twelfth-generation dharma heir.

According to the same reference, since the Hogen School in China had
its seventh-generation dharma heir Hsiang-fu Liang-ching (Jofu Ryokyo),
Reverend Hsu Yun was urged to continue the Hogen line as its eighth-
generation dharma heir.

As mentioned in the end of Chapter 3, since the Igyd School in China
had its seventh-generation dharma heir, Reverend Hsu Yun was urged to be

its eighth-generation dharma heir.
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E{E % ) Engo Koklugon (1063-1135)

R 48[ Kokya Shorya (1077-1136)

FZRES £ O-an Donka (1103-1163)

Z B R Mittan Enketsu (1118-1186)

Rk Ha’;lm Sosen (1136-1211)

T AENBSE Mujlun Shihan (1178-1249)
T Mu,glaku Sogen (1226-1286)
=EEB Kahla Kennichi (1241-1316)
BEA Muslc') Soseki (1275-1351)
TEREX Mu]lsyoku Shigen (1282-1359)
=B AR Kukloku Myd°6 (1328-1407)

I
£ {thi%F% Doncht DGhd (1367-1409)

#AJESE&E Shogen Sugaku (1132-1202)
iEAEE 2 Unan Flugan (1156-1226)
EEER KD Clhigu (1185-1269)
bk Nampol Jomya (1235-1308)

s IE)#3 Shiuho lMy()chﬁ (1282-1336)
XWEE Kanzanl Egen (1277-1360)
% 7% 8 Juo Sﬁlln'tsu (1296-1380)

75 E 5 E Muin slam (1326-1410)

B £ 5 5% Nippo lsaslnm (1368-1448)

X R Z1B Giten (!Trenshﬁ

EILFRR Sekko :S‘,()shin (1408-1486)

A EFE R Daie Soko (1089-1163)
{BREL Elsussha Tokkd (1121-1203)
JtiE = fa }Ilokkan Koken (1164-1246)
A A ]|3u550 Daikan

BT ER I%:aiki Genki (1238-1319)

%[ Kiff Shoin Daikin (1284-1344)
[
& 575238 Tenkai Soroku (1318-1391)

517K Tokuho Zenketsu (1419-1506)
(9 gtlenerations)

1 8% 3 7% Torin Susho

1§ 2% Hakuin Ekaku (1685-1768)
(See Chart V)

7= PAZEER Toyo Eichd (1428-1504)
(8 generations)

I
848 B3 Dokyd Etan (1641-1721)

|
5 B2 248 Hakuin Fkaku (1685-1768)



Chart IV From Kanzan Egen to Hakuin M\ 3% 11 2| 5 &

311 3 % Kanzan Egen (1277-1360)
I

545 5298 Juo Sohitsu (1296-1380)
I

75 E 52 B Muin S6in (1326-1410)

[
B &5 5% Nippo Soshun (1367-1448)

I
Y K %18 Giten Genshd
I
EIFR Sekkfi Soshin (1408-1486)

I3 7R Tokuho Zenketsu (1419-1506) 2R PH#5 %8 Toyo Eicho (1428-1504)
AIRRIK Daikyﬁl Sokyii (1468-1549) ARHE Daill(a Senkyo

AJRZ=Z Taigen lSﬁfu (1495-1555) DIEHE Koflu Genkun

EAFRR Tﬁkoktl Soko S IBIEH] Sen!shﬁ Zuishu

l |
| | 15122595 T"an Chitai

2 1L 520 Tetsusan Soden AIEREE Daiki Josen |
| [ 75 5= 22 Tozen Soshin

KE1H K Daishitsu Sokyii 105 B Zeishin Sogi |
| | =& Yosan Keiyo

1L Z0HE Shingan Gensha 758 IT#8 Ryutan Genjo BULRE | ¥
| | O e

% IE1E#H Gohd Datetsu A28 Daitan Soiku BE R E Gudo Tojitsu (1576-1661)
| | |

F 28R Setsugan Dd’en (1607-1675) SR Shitsujun Sojun FEJE ¥ Shido Bunan (1603-1676)
| I |

W% =381 Kengan Zen’etsu (1618-1696)  EU43H % Tanrei Soden 1845 M% Dokyo Etan (1642-1721)

. | \ | |

& B #14 Kogetsu Zenzai (1667-1751) B 8% 7K Torin Sushd {3 B8 %S Hakuin Ekaku (1685-1768)

l l (See Chart V)

BB Gesen Zen’e (1702-1781) B f2 4% #8 Hakuin Ekaku (1685-1768)



Chart V From Hakuin to Takujii Line M\ H &2 M R
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Chart V A From Hakuin to Inzan Line M\ B2 &|f2 1L &
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Chart VI A The Kozan Line & 111 &
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NOTE: Reverend My®dren Shoka, also known as Mydren Chika %P3 Hi 4 belonged to both the Rinzai
School and the Sotd School. (See Dharma Records of Abbot Hsu Yun , Vol. 8, page 265.) His
dharmateacher Kiryo Jinhan, also known as Kiryd Tetsuhan #f & 11 % belonged to both the Rinzai and
Sotd Schools. According to Ku-shan Lieh-tsu Lien-fang Chi %% 111 5|#HEX 7% £, Kiryd, the 123rd Abbot,
belonged to the 44th generation in the S6toSchool, and Myoren, the 126th Abbot at Ku-shan, belonged
to the 45th generation. Tracing backward, Jokii Ken’in (d. 1875) {$ 2= 3 E]l, the 118th Abbot, belonged
to the 43rd generation, and Noji Tensho (d. 1848) fig #F K %, the 116th Abbot, belonged to the 42nd
generation.(See also Chart X B). Now Abbot Hsu Yun, the 130th at Ku-shan, considered himself
belonging to the 47th generation in the S6t6 School. His dharma name was Kogan [ = i 7. “Ko” was
common to EnroKogetsu [ B H, the 127th Abbot, who succeeded Myoren in 1902 and passed away
in 1919, and ShinkoKoki (d. 1924) #7115 #%, the 128th Abbot.



Chart VI B The Komin and Zengen Lines 5 =2 K18 &

E#EEE Gyokurin Tsiishil (1614-1675)

|
The Komin Line &5 %

WM=iTE Sei’uln Kogaku (1614-1666)

AR R Nankloku Cho’ei

RERH Reijul Meisei (1657-1722)

R B SLA Ten’il Jitsutetsu

T RBRZE Ryﬁhlan Saisho (1700-1756)

BETNQ Shagletsu Ryotei (1729-1785)

EWAE Hﬁrilll Tatsuchin ERP

| (dharma

4043238 Nyokan Tatsucho | brothers)

HBIER Hﬁshlu Gosei

EREC Dﬁgeln Shinjin

mE Tokﬁ}i Ku’en

Ry 7038 Ogen R|1

D e RﬁkiIRiji

BB£E Getsnllrﬁ Zentei | KR
(dharma

#51% £1F Sozen Zenshin brothers)

BA%T P i Meiklen Saizui

¥k R Myajlu Raika (1881-1953)

iR Myﬁlge

|
The Zengen Line 1R &

ERITE Bih{latsu Kojun (1617-1683)
A5 Kaisekli Ki

Bk Tannycl, Ei (d. 1780)

EEE Gyokulki Shin

EBA Tei’e (lhj

. |
%875 Kofuku Sei

BEXISR Nochi lKa

BEK= Chichﬁln Un
n=E KenkﬁlEn
318 8A Raigo Liei

I
R BB Rei’e Toku



NOTE: Gyokiirin Tsiishii was considered the Honorary Founder of Kao-min (Komin) Temple 5 & 5F,
Yangchow. The lineages (keifu) of the Kao-min (Komin) line and the Ch’anyuan (Zengen) line were
taken from Mdgetsu Shinkyd’s Bukkyo Dainen Hyo ¥ 15 : #KHK, 4th edition, page 52. The
author is indebted to Reverend Lun-tsan /&2 1%/ of Hong Kong and Reverend Yen-chih = $7% Jfiof
Hua-Lien Buddhist Lotus Institute, Taiwan, for the information from Gyokiirin to Raika. Reverend Po-
Yun (Haku’un) = I % kindly supplied the name of Yin-yuan Li (dgen Ri) . JC# between Tokiji
Ki@’en and Roki Riji. Note that Shogetsu Ryotei F3 J 1" U1 and Horin Saigen E #¢ 5 Ji were the
compilers of Shogen Ryakushii 1F )5 B £ and Horin Tatsuchin F #KJA 2 was the compiler of its
Supplement.



Chart VI C The Koten and Tennei Lines/L K & KT &



% &3 5] Jaku’an Tsimon (1604-1655)
(Founder of Koten Temple, Kinzan)

k#3177 Tetsushii Kokai (1609-1683)
%% #8 < Honyn Choraku (1642-1702)

2§ 8574 Ryomon M{laisen
B BB Getsutan Meitatsu (1665-1729)

EAB
(dharma brothers)

" : "
KBESEA) Daigyo Jitsutetsu

I
The Koten Line ;T X % (continued)
K#%FR = Tento éai’ml (d. 1766)
i S R Riku’elki Ryoken
7B 3IK B Sokai 'll"atsu’e
A= 1E[E Buki (:}o’en

1F—1£8A Shaichi Gomei
| ERH
%% /B Shigaku Gotsi | (dharma brothers)
|
I~ & 3% Koji Shinsai
|
1E%7E 5 Doka Slleito o
R =& Rakutei Seiyd (dharma brothers)
HZBF Getsuklei Kentei
Iii» F B Kanshin Ken’e
[ ERS
MEE B 2R Isho Klemlen (dharma brothers)
EREE Kony6| Kenkyd
K E %@ Daitei Mitsu’en
¥4 %% Shojo Mitsuden
‘ ER
£ Z X Seiren lMitsuh(‘) (dharma brothers)
FEfE X Inju Mlitsuzﬁ
Z A EAY Jihon Inkan .
I
ERNEFF Seigon Inkai
) _ B
54T EN{& Baison Inshi (Al Brofies)
8838 EN 1Y) Yatsu Intetsu
| J

F{MEN1E Shugyd Inryd (1865-1921)
(Founder of Seika-ji) fi & FH WL

|
The Tennei Line X F %

|
21 )11 78 Nasen Saikai
|

&7 B Jotoku Ryogetsu

|
{8 %34 #0 Kosan Tatsunyo
|
E £ E;E Seggan Goketsu
L BEE & Funo Slhinsﬁ s
E 2 E %% Teinen Shinzen | (dharma brothers)
|
755 Seikod Seishi
| ;
/B FF7E4A Yakai Seiyd ERH
| (dharma brothers)
FE B0 Zenjo Seinyo
B4 E £ Takunyo Kensen
| .
BH%8 & % Meikyo Kenkan ERLH
| (dharma brothers)
% B 1) Tkan Kentetsu
|
UFI£ %235 Shoren Mitsugen
(1893-1967) .
Bl ER#
B¥H 2 Erin Mitsusen (dharma brothers)

|

K FEZ1E Eibai Mitsuka
|
#gE Binchjl

[Reverend Ming-chih (Binchi)
is the dharma-heir of Reverend
Cheng-lien (Shoren)]



NOTE: Jaku’an (Rian) Tsiimon, dharma-heir of Ten’in Enshii K F& [F1& (1575-1635) and co-complier
of Zokuté Sonké %: 4] 47 % , was the Honorary Founder of Kiang-tien (Koten) Temple 7L K 5F,
Chinshan (Kinzan) % 11 . Five generations later, Nansen Saikai became the Founder of Tien-ning
(Tennei) Temple K T*5F, Changchow (Kiangsu). The lineage from Tetsushii Kokai to Inju Mitsuzdand
the lineage from Nansen Saikai to Yakai Seiydo were taken from Mogetsu Shinkyo’s Bukkyo Dainen
Hyo B AEF: hBUOKIERK, 4th edition, page 52. The author wishes to thank Reverend Yen-chih ™
F#LIM of Hua-lien Buddhist Lotus Institute for supplying additional names. (In the Koten line, Daigyd
Jitsutetsu K HE5EA had other disciples: TokukdSai’en {8 % Br[7, Soko Saichii &7t FriE, Fuko Saimei
P2 bR and Saikaku Br . In the Tennei line, Jotoku Rydgetsu {4 | H had other disciples: Teisei
Tatsuden i & 1%, Sekisen Tatsutei 47 5%k %, Ekyo Tatsurin 2 4F k%8, Kosan Tatsumei | 21k,
Rosho Tatsu’ikuB 1A 5 and Ryotd Tatsu ueifRis 52.)



Chart VII The Mydho Sosetsu Line Bl & 3 R



BH & % Myoho Sosetsu

(1277-1350)

|
¥k i&¥ Shugan Dochin

(d. 1387)

|
11l 5 BF Tetsuzan Shikaku
|

#4538 Keigan Eisho

ZlTE ChLzan Ryoun (1350-1432)
X 1#{" Gisan Tonin (1386-1462)

B EXFE Shogaku Kenryu (d. 1485)
JLEFEFE Kinen Horyt (d. 1506)

% % % |8 Teishitsu Chisen (1461-1536)
FEZ IF 72 Kokei Shojun (d. 1555)

E & ## Sesso Yuho (d. 1576)

78K 2 B8 Kaiten Genshu

{113 & Shiizan Shunshd

#B U [El#% Chozan Gin’etsu (1581-1672)
1M Y% Fukushii Kochi

B 2481 Meido Yuton

B Z05% Hakuhd Genteki (1594-1670)
B 5758 Gesshii Soko (1618-1696)

fH L& B Manzan Dohaku (1635-1714)

|

R X thekkan Giko

(1653-1702)
K F % B8 Daiy0 Essho
157 258 Kegon Sokai
# 7= A5 Shoun Taizui
BRNT Nilchiriu Togo
BN E Sonnd Kyodd
18 R 18 Sogaku Reidd
AEBHH Da!ishun Bengyt
FIZ B 5 Koho Hakugan

250 Keido Chisan *
(1879-1967)

|
BE M Bf (> Meishil Shushin

BUER Mitsluzan Dadken
EERZ Tatmlzgan Jakugen
1t 5% B 8 Hokusha Ryotan
—I& 5% Ichiho Kakusen
SUFX Daizlaﬂ Senjo
BwEE Tsuzlan Tetsushun
&1l skiE Zﬁza!n Raido
ANEFEFE DaitLtsu Shunjo
RE XM Eiuh Bunys
#7532 Ll Zenkai Bunzan
2542 30 Yakt!.ran Bunshi

LBk Gyozan (Keizan) Kin’ei ¥*

|
KB E 2 Kei’oku Teishd
(1339-1407)

FHE#4EE Hakugan Jutei

Z.Z % % Genshitsu Chigen

4K Torin Ton

TRRER Ivllorin Zen’ei

1 2 2™ Chikudd Egen

7514 3L Gakukai Shobun

FEE Y Ten’i D6 etsu

&1L 32 1H I'san Mon’etsu
HiEF H|<:u’6 Doyo

8 L 2% Tsuzan Ekei

R LH Glaiju San’etsu

2 LK B C!h(_)zan Eiton

= P Kengan Jaku'ei

E £ W4 Gyokugan Raigy

8§ =85 Cho’un Katsusd

& M X7 Raishil Daishin

& ||| Rf% Tanzan Rydden

HLHM B Kigai Mokuzen

B K 2% Mokuen E’an

AR Thibai Eho

B8 BB I\/liﬁkudﬁ Essho

B & %k Myoho Egyoku ##*



* Former Abbot of Soji-ji Bl & 7 55 JifE:
** Present Abbot of Soji-ji &L =
*#%* Present Abbot of Eihei-ji 7K P37 £F



Chart VII A The Gasan Shoseki Lineldk 111 B0 &

I L] 28 8 Gasan Shoseki
(1274-1365)

ABRRE Taiglen Soshin
(d. 1370)

¥ L & Baiésl.an Bunhon
(d. 1417)

401t X [£] Nyochi Tengin
(1363-1442)

[
= Ll/4i% Kisan Shosan
(1377-1442)

I
7% HRZ % Morin Shihan
(1393-1487)
=5 M1 Sushi Shotai

% {h 83 Kenchu Hantetsu
(1438-1512)

KRR H Dlaiju Soko
BigFR Klimpﬁ Jusen

Z3 X k2 Tflztsusﬁ Seidon
REKE Slllﬁkoku Choshun
ARk Kletsuzan Tetsuei
R % 7= & Hoshi Soon

A &8 Gohd Kai’on

|
K14 & Tenkei Denson
(1648-1735)

{21 [5] E Zozan Monko
|
— A T Niken Sekiryd

|
ZHEB K Genrd Orya
(1720-1813)
M SM A5 Fugai Honko
(1779-1847)
FSEEZE & Sengai Ekido
(1805-1879)

AKEH Daikyu Goyu
(1833-1915)

RIREL Rleitan Roryt
w35 7k Fr Kakujo Tosai

% f& 7 f8 Kakuan Rydgu
TRKIB Rlyﬁka Daibai
=ERa Ulngau Guhaku
BEaL Blaian Hakujun
A WBT5F Taizan Maizumi

|
E %18 % Shingan Dok
(1374-1449)
JI{& % 55F Senso Esai
(d. 1475)

KEFHE Dalinen Jochin
(1434-1513)

K #%— 38 Dairo Ichijun
(1399-1518)

IR Rit'ei Sof
(. 1531)

A BA—4Y Daiy0 Ichirei
(d. 1569)

% PH—%H Tenyo Ichicho
(d.ﬂ549)

& v B E Senryn Etan
(d. 1566)

RXEBEK Teillsé Zencho
(d. 1572)

|
R L% fE Hozan Tozen
(d. 1590)
. |
—7#5# 5 Ichichi Zeneki
(d. 1598)

+1#5= 1l Shiho Sozan
(1342-1635)



NOTE: The lineage from Taigen Soshin to Sengai Ekiddo was based on Mogetsu Shinkyd’s Bukkyo
Dainen Hyé , 4th edition, page 58. Sengai Ekido was Chief Abbot (Dokuju it {f ) of S&ji-ji and
concurrently Kancho 5i K of the Soto-shii Group. He was succeeded by Daioka Baisen (1825-1910) K
XAl and Mokusan Kin’ei (1821-1910)#2 111 ¥ 3¢, Daikyli Goyil was Chief Abbot (Kanshu T3 7) of
Eihei-ji, succeeding Rosan Takushii (1836-1897) & 111 BX 52,



Chart VIII The Keizan and Kangan Lines=® II 5% & &
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(e g Jinsﬁl Joki
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|
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I
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|
A &ZFFh Man’an Eicha
(1591-1654)
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(1613-1672)

|
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|
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(1633-1707)

= =184 Koun Soryo
(1636-1696)

%= LI 28 # Keizan Shokin
(1268-1325)

|
I 1| 85 Gasan Shoseki
(1274-1365)
|
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(1311-1381)

|
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(1332-1393)
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L5 REEE Anko Yisatsu
AT Kyﬁglaku Yitei
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— EFbEA Ichitei Yiton
(1580-1653)

|
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|
B 5%k Gesshu Sorin

(d. 1687)
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(1630-1689)



Chart IX From Tsiigen to Rydan Line Wi 4] 3| T B &



I LI £B5 Gasan Shosekd
(1274-1365)

I
WL R Tsugen Jakurei
(1323-1391)
I
7 F5 %ER Ryoan Emyo
(1337-1411)
Fo i ) Mukyoku Etetsu
(1350-1430)
I

BT 1E 3 Getsukd Shabun
(d. 1463)
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(1406-1485)

TEZE Terll’an Genho
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(1438-1516)
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(1481-1555)

I
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(d. 1596)

3= {F X Toshitsu Iten
(1523-1600)
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(1567-1623)

I
iR thiE Shinrei Chiido
(d. 1655)

+ M #piE Joshu Hodd
(d. 1646)

|
&£ ¥ & Kogan Kundo
(d. 1656)

|
A &£ Fucha Shuteki
(1621-1677)

|
I E£46 07 Shigan Baifu
(1636-1680)

4NSEFE A Nyojitsu Shuhon

I ¥ %5 7% Reinan Shijo
(1675-1752)

|
— i IE {7 Ichishu Sho’itsu
(1416-1487)

BEBB Kelnshitsu Jicho
B So!lyo Zenho

H5=@8H Se!gan Shiiyo
(d. 1542)

AMZIE Dalishﬁ Anchil
¢ (L = f#& Kozan Kiryu
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FA W ITHB Yosan Gensho
1= W% %2 Jinsan Reinyo

T ERE Se!sutei Tonko
AEZ1% Daisen Hegiden
%18 % E Tardo Shukoku
i B AR RjII]ho Rydkyoku
B {Z . & Nichishin Gizon
ARERX Di:lli’au Ryogi

& L B 4§ Onzan Ryoko
% W % #5 Kansan Giho

SR M T(')Igai Senshil
KRB M Datcho Insha
B Daigu Mantetsu
787 E # Kai'un Shunryi
{#7435% & Bukkai Sokoku

453 {2 Zekkai Shoshun *
(Twamoto = %)



* Recently retired Abbot of Soji-ji sl FF=F i+



Chart IX A From Tsiigen to Fusai and Sekioku Lines M if ] 2
FE5ARAR



% 11148 Keizan Shokin (1268-1325)
, I
Ii#; LI 857 Gasan Shoseki (1274-1363)

. I
B4R R Tsugen Jakurei (1323-1391)
|

3 EH Fusai lZengu (1347-1405)
EHERE Gyukllksﬁ Rydchin (d. 1498)
1% 3 Shokai Jiko

BA 2 BT Myashitsu Etd
£ [E#} Kokugan Shuho
JKEZR Suian lShﬁsen
%S Joan S!h(‘)tﬁ
=% & San’s Juin

FEE £ Chﬁmlyﬁ Zenteki
KAGEE Daise]ll Junchi
A5k & Fui Eiry

7 B85k Muin Eiya
—I&52 7 Tppo Sojun

4N @573 Koan Soshuku
hEEME K()sehlsu Junsa

H & JTi& Shinan Gentatsu
B8Rk Gekkai Soju

P % 75 % Nanryn Sonshun
£ B Takujn Uton
152 #8171 Gokei Yoton

E ¥R Goho Yoshu
KREFRK Tengall Shunsa
F IR {£ Ozan %((')sa

B 2 ## Hakudd Jurin

A EHEE] Getsuds Kai’in
IR 4 Gekkd Ryomon
=4 % Kodo Soun
ZAE K()halll Tesan
B8 Sokai Tetsuryt
& ;& Umon Katsuryt
SFiE 3% Shudd Tekkan
40 Bk Iseki Tetsugan
it 8 #% U Taind Tetshi

1# B 22 £ Zengetsu Suigan *

LEEZR Sekioilu Shinryo (1345-1423)
B IE#R Chikukyo Shoyu (1380-1461)
/AR C]sthillllan (1404-1468)
A7 Dai’an Su’eki (1406-1473)
2748 Zengan Tojun (d. 1495)
245k # Soku’'o Eiman (1435-1505)
K E 7E{k Tenfu Zonsa

2183 FE Kihaku Zuibs (1463-1547)
BN 457k K Jo’o Eifu (d. 1548)

5% 5 % Kiyo Sokan (1487-1563)

B F KR Isetsu Kydju (1502-1564)

S 7755 Hanko Zon’ei (1514-1571)
[¥%5EkI7 Estu’6 Jumon (1521-1603)

R LI IT Ansd Jluyﬁ (d. 1604)
A= IR A Kiun }.{ei’m (d. 1619)

S EE TetsuS(Im Genju (1567-1638)
I = #8 % Reishitsu Zenju (1579-1636)
[E % 5 ¥ Kokugi Sachin






Chart X From Rokumon to Shozan, Shinetsu and Irin Lines M &

R, AR5 0BAR

FEI"] B % Rokumon Jikaku (d. 1117)

I B8 5 £ Fusho Kiben (1081-1149)
REEE Reiganl Soho (1114-1173)

F Wl VH{E Osan Shitei

EF=F ¥ Seggarll Eman (d. 1206)

F #4477 Mansho Koshi (1166-1246)
/1>Z238#5 Shoshitsu Fukuyi (1203-1275)
/>Z X Z& Shoshitsu Buntai (d. 1289)

F V1838 Ho6°6 Fukugi (1245-1313)
/2 X 7 Shoshitsu Bunsai (1273-1352)
Pk i Man’alll Shigen

BIRT ™ Gyﬁnell Ryokai (1335-1421)
RZ 2 Guku Ilieihy(‘) (1383-1452)

7 77 o] A Muhé L:ashﬁ (1420-1483)
874 # Gesshi Bunsai (1452-1524)

5= 4 Sokyo Sosho (1500-1567)
|

|
/>Z i) Shoshitsu Shojun
(d. 1585)
: |
K 5 2 Daikaku Honen
(d. 1594)
I |
= 71[E% Ummon Encho
(1561-1626)

% B88'SE Zuihaku Myosetsu
(1584-1641)

% 7% 4T Ha’an Joto
(1603-1|659)

& #EE It Koshd Chisen
(Shozan Line)
- AITES

|
78 23 % & Unku Shochi
(1514-1588)

|
7o BA B4 Mumyo Ekei
(1548-1618)
|

REBITLE To’enl Genkyo
(1577-1630)

o s 18 3% Kakurd Dosho
(1592-1659)

(i & A 3 Katsudo Daibun

|
1k 2445 Shinetsu Kochia
(1642-1696)
TR (R

Kk 7 70 & Ei.kﬁklll Genken
(1578-1657)

7 %518 5 Irin Dohai
(1615-1702)
(Irin Line)



Chart X A The Shéozan Line £ 1L () &



&S 4& Koshd Chisen

LEEE Kand!‘) Tokukyo
METH Seki’alm Gyosai

BUZER Mins]:llﬁ Fukuki (d. 1790)
BEVS Hekiglan Shoketsu (1703-1765)
Fr R E K Saishlli Choto (d. 1737)
BTER Tan’uln Seiky0

E#AE Kyo’r‘!tsu Seiko

KB D2 KT Shﬁhr.-‘lzi Seiko

MR 1R Shﬁge!n Kakusen
BZI8TA Mukklei Kai’in

BiE7# Getsulki Ryozen
mKEE Ryﬁclllﬁ Goshun

IR A Kaikﬁl Daishu

=R EiE Unhalll Shodo

B Tokuslhun

T Kitsutliﬁ

YR Chikﬁl Mishd (1888-1963)
RV ER Tﬁshclf To16 (1908-1977)

|
B2 %™ Eka Shogen (1930-)



Chart X B The Irin Line N &

A FRiE S Irin Dohai (1615-1702)
(ERE- PN Kﬁltﬁ Daishin (d. 1728)
i B8 P He::lnshﬁ Koryi (d. 1775)
EIER Seigun Hoko

ENGE T Tﬁj!;ﬁ Kaisho

ER—E Dﬁlg;eu Ichishin

S RE Ke!’un Teizen
SRR Zﬁll(i Shinshaku
LSRR Eml;hi Tstkan

REFF R Nﬁ}i Tensho (d. 1848)
~TEFRE Unltei Kenji

|
7 =1 EP Joka Tetsuin

ERH A Golgeu Chihon

FEERE M En’lei Yosho (1877-)
i I Jikl‘) Kokai (1895-1954)
FEREM Ge:lrlji Fukukai (1929- )



NOTE: According to Mdgetsu Shinkyd’s Bukkyé Dainen Hyo 2 A 15 % : i ZL K 3K, 4th edition,
page 48, the Ku-shan (Kozan) line $% 111 & started from Ku-shan Yuan-hsien [Kozan Genken &% (117G %%
(1578-1657)], followed by Irin Dohai (1615-1702). The next was Ijo Doan ff & i& % . Then Koto
Daishin (d. 1728), who was Dohai’s dharma-heir, followed. Then the list gave: Engyoku Kogo [7 & 2%
1., Zosen Ho’in %412 Ell, Tannen Hobun & #A 74 3, Jomin Hojun 7 872 %, before Hensho Koryil
(d. 1775), who was Kotd’s dharma-heir. So Mogetsu’s lineage was the “garan” line fill % %, but not the
“dharma” line. This “garan” line checked with the list of Abbots given in Kushan Lieh-tsu Lien-fang
Chi 5111 5 #H Bk 75 4E, reprinted in Dharma Records of Abbot Hsu Yun J& z= F1 175, Vol. 9, pages
266-297.

Note that Irin Dohai was the 96th Abbot at Ku-shan, Ko6t6 was the 98th Abbot, Hensho was the
103rd Abbot, Seijun was the 104th Abbot, Toyo was the 105th Abbot, Dogen was the 106th Abbot, and
Kei’un was the 107th Abbot. Now Enchi was the 111th Abbot, while his dharmateacher Zoki was the
113th Abbot. Enchi’s dharma-heir Noji was the 116th Abbot, and Noji’s heir Untei was the 117th
Abbot.

The author wishes to thank Reverend Yen-chih (Genji) /= #F/A) for supplying the above lineage.
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